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ABOUT SADR UL ULAMA 


Shaykh Sayyid Ghulam Jilani al-Miruthi a& was one of the 
foremost scholars of the ahl al-sunnah in the Indian subcontinent 
in the previous century, Born on 1 Ramadan in the Gregorian 
year of 1893 in a small village called Dadon, he eventually became 
known as “Sadr al‘ulama™ — the commander of the scholars, and 
“Imam al-nahw” — the leader of the scholars of Arabic grammar. 


He studied the sacred sciences at the hands of such luminaries 
as Shaykh Amjad ‘Ali al-A'zami & and Shaykh Na‘im al-Din al- 
Muradabadi &. He later pledged spiritual allegiance [bay‘ah] to 
the scion of the Messenger and renowned sage of the Ashrafi 
order, Shaykh ‘Ali Husayn al-Jilani a, who later entrusted him 
with authorisation [ijazah] to transmit the Ashrafi order by 
apointing him his legate [khalifahl. 


He subsequently taught the sacred sciences for half a century, 
with future leaders of the ahl al-sunnah such as Shaykh Shah 
Ahmad Narani &, Shaykh Rayhan Rida Khan & and the author 
of a seminal commentary of SAHTH AL-BUKHARI, Shaykh Sharif 
al-Haqg al-Amjadi 2& prominent amongst his many students. 


He journeyed from this temporal realm on 17 May 1978, leaving 
behind a legacy of immense spiritual bestowals and written works 
in the sacred sciences, some of which are detailed overleaf. 


MAJOR WORKS OF SADR UL ULAMA 


# BASHIRAL-QARISHARH SAHIH AL-BUKHARI—aunique 
commentary of Sahih al-Bukhari which analyses the hadith 
in light of the various sacred sciences. Only eight narrations 
have been commentated on, yet the commen- 


-tary spans OVeT 500 pages. 


% BASHIR AL-NAJIYAH SHARH AL-KAFIYAH — a detailed 
commentary of al-Kafivah by Imam Ibn Hajib which 
includes a gramatical analysis [carkib] of the Arabic text. 


% AL-BASHIR AL-KAMIL BI HAL SHARH MIAT ‘AMIL 
— a comprehensive commentary of Sharh Mi’at ‘Amil by 
Imam ‘Abdurahman al-Jami which includes refutations of 
the misguided sect. 


# AL-BASHIR SHARH NAHW MIR — 4 thorough 
commentary of Nahw Mir by Imam Sharif al-Jurjani 
which includes an Urdu translation of the Persian text. 


SADR UL ULAMA ACADEMY 


Sadr ul Ulama Academy was established on Thursday, r2th 


y 2017 in the presence of many great scholars including 


Januar) 
Mufti al‘Azam Pakistan Mufti Ashraf al-Qadiri and Ustadh 


al‘Ulama’ Shaykh al-Hadith Mufti Aslam al-Bandyalwi. It was 
ablished by Fakhr Ahl al-Sunnah Hadrat ‘Allamah al-Sayyid 
Miya Sahib Qibla, the son of Hudar Sadr al- 


est 
Muhammad ‘Irfani 


‘Ulama’. 


The Academy was established to propagate the works and 
teachings of Hudar Sadr al-Ulama’ and make religious knowledge 
accessible for english-speaking Muslims by the provision of 
licerature in the English language to teach the Dars-e-Nizami 
syllabus. Another major aim of the Academy is to translate 
Islamic literature from Arabic and Urdu to the English language, 
ro allow those settled in anglophone countries to benefit from the 


works of our great scholars of the past. 


We would like to chank all those who have helped towards our 
works; whether that be in the form of proofreading, composing 
or providing financial support. May Allah, the Almighty, reward 


them all for their efforts and shower mercy upon them. 


We hereby dedicate all our works and eftorts to the blessed soul 
of Sadr al-“Ulama’ and the entire Muslim ummah. We request the 
supplications of the ahl al-sunnah and its scholars for Allah, the 
Almighty, to remove all difficulties and hardshipfrom our path 


and make easy for us our mission. 


ABOUT THE AUTHOR 


The great scholar and hadith-master, Aba ‘Abd al-Rahmaan, ‘Abd 
al‘Aziz bin Ahmad bin al-Hamid al-Qarashi al-Pirharwi was 
born in the city of Multan in Pakistan. He was from amongst the 
foremost scholars of his age; testament to this fact are his many 
academic works and writings in both the rational {ma‘galac] and 
transmitted [mangiilac] sciences of Islam. The names of a few are 


listed here — 


# KAWTHAR AL-NABI — on hadith nomenclature and 


forgeries. 


% AL-NIBRAS — notes and marginalia on the famous 
commentary of Imam al-Taftazani in Dialectical Theology 
(‘iim al-kalan]. 


# MARAM AL-KALAM FI ‘AQA'ID AL-ISLAM — on the 
fundamental beliefs of Islam. 


#* AL-HASHIYAH AL-AZIZIYYAH — notes on the famous 
logic text ‘lsaghiji. 


%# AL-YAWAQIT FI ‘ILM AL-MAWAQIT — on prayer-time 
calculations; 


% AL-NAHIYAH ‘AN T'AN AMIR AL-MU’MININ MU'AWIYAH 


He was of an ascetic disposition and would spend lengthy time 
in the perusal of books and study. He would not frequent the 
rich-folk and would not accept their offerings and money. The 
Shaykh was also very strict in following the pristine tradition of 


f Allah . 

~, |-Pirharw! passed away while he was young 

‘ -AZI , x : —_ aia as 

Abd , ra ” icedaee of passing has not been recorded 

a @) l Irty, : - ; ’ fas m > “ + ; 

e _ historical veracity: At a ene eg Of 30, his 

with any serict ha Be described as a miracle. May Allah, 
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achievemen's h er His mercy upon his grave and allow us ¢g 
‘shty, showe : 

the Almighty, en. ; 

benefit from his ceachings 
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BRIEF BIOGRAPHY OF SAYYIDUNA MU’AWIYAH 


His name was Mu‘awiyah and his epithet was Aba ‘Abdurahman. 
In 5 generations, both maternally and paternally, his lineage 
meets with the pure lineage of the Messenger of Allah @. He is 
also the brother in-law of the Messenger of Allah & as his sister, 
Sayvidatund Umm Habibah, is the wife of the Messenger of 
Allah g. In light of this historical fact, Imam Jalal al-Din al-Rami 
referred to him as “Khal al-Mu'minin” (the uncle of the believers). 


He was born 8 years prior to the proclamation of prophethood, 
in Makkah al-Mukarramah. The most sound opinion is that 
He embraced Islam on the day of the Treaty of Hudaybiyyah. 
However, he concealed his faith from the public until the day of 
the Conquest of Makkah al-Mukarramah. 


Sayyiduna ‘Umar al-Fartg h appointed him the governor of Syria. 
He undertook the duties of governorship with much diligence. 
After the passing of Sayyiduna ‘Umar &, Sayyiduna ‘Uthman w& 
became the caliph. He established the governorship of Sayyiduna 
Mu'awiyah 4 in Syria — he did not dismiss him. In toral he 
governed Syria for 20 years. When Sayviduna Hasan # handed 
the caliphate over to him, he became the leader of the Muslims. 
He remained in this position for another 20 years. 


He was very honest and extremely generous. Also, he possessed 
great political and strategic skills. He was the first person to 
battle over sea and was a scribe of the Messenger of Allah &. 


He passed away on 4th Rajab GoAH at the age of 78. May Allah, 
the Almighty, shower His mercy on his blessed grave and grant us 


true love of all the companions, 


FOREWORD 
by Mawlana Yusuf Murray 


Christendom defined the disciples of our master ‘Isa #& as the 
“apostles”, from the Greek apostolos, meaning “one sent outwards 
(co preach)". In doing so, they sought to emphasise their virtue 
in the eyes of Christians throughout history by means of this 
particular act of theirs: travelling throughout the lands as 
emissaries to spread his teachings, 


The believing contemporaries of the tinal Messenger @ similarly 
travelled far and wide in his physical lifetime and after his 
passing from this temporal reign, collectively embodying all of 
the functions of a civilised society. Amongst them were scholars, 
jurists, worshippers, state-builders, ciyi| servants, scribes, 
ambassadors, emissaries, and much more besides, Yer they were 
never named or known as a collective except by the title granted 
to them by the Messenger & himself. sahabah, 


From the Arabie root suhbah ~ meaning “friendship, 
companionship, comradeship" and so on — they are known to 
every Muslim throughout history as his “companions”, and it 
is through this prism that we come to understand their unique 
virtue and station in the ranks of mankind since the beginning 
of time. 

So many affairs of our faith serve to invoke the centrality of 
the Messenger @ to this din of Islam — commonly translated 
as “religion”, but with variant meanings which more accurately 
provide an overall meaning of “worldview” or “way of life” 
Whether it be the changing of the giblah from the ancient 
sanctuary of Jerusalem to the noble city of Makkah, or his noble 


xi 


“the mothers of the believers”, we ie 

-aded that he is not — as some claim — g mere 
remin verance of the final codification of Divine 
gral part of the guidance itself 


eclared 
es ep being d 


WIV 
constantly , 
medium for the deli : 
but rather an inte 


guidance, 


«hie light too that we receive our framework fo, 
Ir is in this : of and interactions with, the Prophetic 
companion ‘att and rose to the greatest heights of human 
human — virtuous deeds and selfless coils for Islam. Ye, 
rene a a single attribute and commonality of theirs. 
ear scccmnpacsitl the Messenger @ in a state of faith, 


£ che Muhammadan nation’s history, its adherents haye 
at aa his reality both intuitively and scripturally, and clung 
Se acatily to the creed of the ahl — that respect 
and deference to all chat is soundly connected to 7 Maco 
& is binding upon every claimant of belief in his noble being and 


that which was revealed to him. 


Indeed, this is not a mere obligation of love, but such is the nature 
of his being - and by extension, those connected to _ — 
this respect is also a creedal and legal obligation upon the N us im 
nation. We cannot, therefore, claim to believe in him, and respect 
and love him, and seek to differentiate or exercise personal choice 
in our love and respect for those individuals, groups and entities 


which share nobility chrough association with him. 


Imam Ahmad Rida Khan & neatly summarises this in AL- 


MU TAMAD AL-MUSTANAD — 


‘It is binding [wajibl upon every individual that they 


xii 


embody love for the Prophetic household i and the 
companions #% in their entirety. For if one falls into the 
ranks of the khawarij by means of their enmity for the 
people of the household, their love of the companions 
will be of no benefit to them. Similarly, if one falls into 
the ranks of the rawafid by means of their enmity for the 


companions, their love for the people of the household 
will be of no use.” 


Tragically, a by-product of the troubled times we find ourselves 
in is that Muslims too are infected by the variant psycho-spiritual 
disorders that trouble so many of the world’s inhabitants, that too 
ina manner which distorts and in some cases, ultimately deprives 
them of, their religion. 

Whilst the technological advances of recent times have provided 
us with opportunities and ease previously unimaginable, jt 
has been accompanied by possible the deepest societal malaise 
ever known to man. Commentators and the public alike are 
well aware of the many self-inflicted issues human beings as a 
species now face: loneliness, the breakdown of the family unit, 
online trolling and much else besides. W hilst these issues stem 
from a range of ideological and material tragedies: extreme 
individualism, disenfranchisement, inequality and so on, they 
can be summarised in a single word: imbalance. 


When Muslims as constituent members of wider society 
uncritically internalise traits such as the total rejection of 
authority, preferring vague feelings to considered and logical 
thought processes, and scepticism regarding all that is held 
sacred, it is perhaps unsurprising that we see trends as ugly and 
uncouth as belittling and criticising the Prophetic companions 


they to reflect, they would realise thar by y; 
nions foremost commonality — connection = 
_ ro belictle chem is to indirectly belirrle fae the 
9 in a narration [hadith| — Coo, 


Bp. Yet were 
of the compa 
Prophetic being 
as he himself alludes t 


and chose my companions, and fro 
m 


“A}lah chose me, 
elpers for me. So whoever 


Allah chose in-laws and h 


them, 
protected my honour with regards them, Allah will 
protect him. And whoever troubled me with regards 


chem, Allah will crouble him.” 


more, whilse che deprivation brought about by lonelines 

erpersonal relationships in this cemporal realm : 
indeed regrettable and something we should strive to eradicate, jg 
; overshadowed by the magnitude of deprivation in the itilicsee 
come as a result of failing to adhere to the binding principles of 


che ahl al-sunnah: respect, adherence and devotion to the Prophetic 
t obtains nobility by virtue of association to him 


Furthe 


or poor int 


being and all tha 


f these theological innovations in 


Perhaps most prominent oO 
d belittle our master 


« times is the attempts to ridicule an 
ah # through misrepresentation of the events of Siffin 
r of the hijri calendar. Let us understand 


f the Levantine scholar-sage, 


recen 
Mu awiy 
in the thirty-seventh yea 
this briefly through the account © 


Imam Yusuf al-Nabhani & — 


“Know that in our school, the ahl al-sunnah, Mu'awiyah & 
-< the same as the entirety of the companions (2) who 
aster ‘Ali ws. They were all acting as suitably 


opposed our m 

qualified independent jurists [mujrahidiin] regarding this 

matter. Of course, ‘Ali @ was correct [masib] and those 
— but the 


who opposed him were mistaken [mukheil 


xiv 


mistaken (independent jurist) is rewarded, not considered 
sinful. The correct (jurist) is rewarded tenfold. but rs 
ur ¢ 


mistaken (jurist) is rewarded once due to his intenti 
tion 


[niyyahl. 


The intentions (of those who opposed ‘Ali a 

sound, as they intended to exact mae = vir 
murdered ‘Uthmain & — and it appeared to them th ; ie 
was in accordance with the noble sacred law [shari’ hl sal 
the diplomacy of the Muslim nation [ummah] - s a ene 
sinful individual [fajir] would dare to (rebel a sin Dd es 
leaders. Their mistaken juristic reasoning nes — 
them only by means of these intentions a h - 
opposition (to ‘Ali 4) did nor affect dea — —t ws 
God-consciousness [taqwa] — and there is then “ = : = 
taking (one’s) understanding of the religion innleads 

em. 


This won 
1 tani -_— by Sayyid Muhammad Zargani ; 
MU'AWIYAH by the he AN TAN AMIR einen 
cera “A Abd al-Aziz al-Pirharwi @ entitled a 
MU'AWIYAH. It sendin aces ee HERDER) OF THE tien 
carte Sieh enwk - a concise account of the virtues of 
framework which 1 ere the events of Siffin, and the legal 
The translator P : ibits the believers from criticisin va 
ad: siden, os sein of the renowned Indian sch a oe 
a ma’, Shaykh Ghulam Jilani & — iialiag. s 
n appendix entitled At-  — has also penned 
'TIRADAT KILAB AL-HAW ATIMMAH AL-HAWIYAH LE 
AL-HAWIYAH (A FINAL WORD IN ne 
N RESPONSE TO 


XV 


Ir is noughe but mercy that I, despite my 
shortcomings and flaws, was requested by the noble 
the Messenger to pen this brief foreword to this sem: ing of 
When the history of Anglo-Islamic literature js Written ; 
be to his eredir that he was one of the first to translate n 
defence of the scribe of revelation [katib al-wahiyy), p} a 
the believers, our master Mu'awiyah as. 


Work in 
Cader of 


[ am ever grateful to him and his noble brothers _ ¢ 
Muhammad Hamdani and Sayyid Muhammad Sam lens 
granting me this opportunity, and ask the reader to cin ~ for 
supplicating that this work — and indeed all the works ‘a in 
ul Ulama Academy — are a means of salvation and } 7 my 
chem and the ahl al-sunnah in its entirety, and that they a . ‘ 
to tread the path of their noble forebears in the service tL 
¢ 


religion, amin. 


The destitute, 

YUSUF MURRAY 

Birmingham, United Kingdom 

5 Jamadi al-Awwal 1440 / 12 January 2019 
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We praise Allah, the Almighty, for che beauty of our creed: the 
love of the Prophet @, his family and companions in equilibrium. 
Allah & send prayers upon their Master and them, and deliver 


our salutations co him and them. 


To proceed — 


O’ dear friend, accept this epistle “AL-NAHIYAH ‘AN TAN 
AMIR AL-MU’MININ MU'AWIYAH” from myself and follow the 
honourable, pleasing and the saved sect, consequently stay away 
from mischievous and extreme sects. I beseech you to abandon 
insubstantial and baseless pontifical lectures, and pray for the 
success of ‘Abd al-‘Aziz ibn Ahmad b. Hamid: may Allah place 
blessings in his works and protect him from the envious. Allah, 
the Exalted, is sanctified and the ultimate helper. He is pre-eternal 


and He is everlasting. 


This book comprises of a few chapters related to this topic. 


THE LEADER OFr THE BELIEVERS 


CHAPTER I 
VIRTUES OF THE BLESSED COMPANIONS 


The following verse of the Holy Qur'an will suffice us in th; 
is 


regard — 
\ has Spall Ge 4555 bel AS, fi; 


tA) abl 525 385 1,155 Ls fy, 
“Not equal among you are those who contributed 
before the conquest, and fought. Those are higher in 
rank than those who contributed afterwards, and 
fought. Buc Allah promises both a good reward.” 


(al-Qur’an, 57:10) 1 


[bn Hazm has stated that there are glad tidings of paradise for all 


the companions in the above verse. 





1 In light of this verse it is clear that those companions that accepted Islam 
kkah al-Mukarramah, when Muslims were few in 


before the conquest of Ma 
ose that embraced 


number and resource, possess 4 much loftier status than th 
is because after the conquest of Makkah al-Mukarramah, 


h. Ir was now dominant over infidelity. The blessed 
d Islam after the conquest are known as Tulaga’ 


f some individuals to use this as an 
the conquest 


islam thereafter. This 
Islam had gained strengt 
companions that embrace 
However, it is incorrect and ignorant © 
of the companions that embraced Islam after 
akes manifest that they have 
for anyone 


insult for some 
This is because the Holy Qur'an quite clearly m 
also been promised a good reward. Therefore, it is not permissible 


to speak ill of the blessed companions that embraced Islam afte 


r the conquest 


MU'AWIYAH & 


Ir has been narrated on the authority of Sayyiduna ‘Imra 
Husayn & directly from the Messenger of Allah & wh ~y : 
0 said — 


GIS BS Sil S G5 esti ws 


ae sh 


é . 

The best era of this nation js my era. Next, th 
be , ; , the 
era of those that shall be after these and th 

en 


those that shall be after them”: 
cae em.”* (al-Bukhari, 


It has been narrated on the authority of Sayyiduna ibn Mas‘ad 
y of Say) Mas‘tid & 


directly from the Messenger of Allah & who said 
- 





Aba I ufay . [his Wao a du i W | \ 
4 8) Sav 4 a 


as a Tabi'i. The er 
; a ‘ssed Tabi’ 
of the blessed Tabi in lasted approximately 
Y 70-100 years, 


state of iman is k 
s known as a Tab’ Tah;'; 
a i as a Tab’ Tabi‘. The era of the blessed Tab’ Tabi'in lasted 
every indivi PY er . ye According to the majority, this hadith m rs 
Ales. ck is better than those of th 
+ CMC every indivi of the second and thi 
Thiktthdie 1 : idual of the second era is better than those of th he 
ave alea f > of the thir 
Messenger of Allah formed a consensus that from the first era, after th 
a oat _ ’ cr 
&, Sayyiduna Aba Bakr ® is the er Th . c 
) catest. Thereafter 


Sayyiduna ‘U 
v Mar & and ayyi ES 
- d then Sayyiduna ‘Urhman i and then Sayyiduna ‘Ali 


duration between his 
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of my era are the bese.” (al-Bukhari, 


“The people 
Sahih, 3651) 


d on the auchoricy of Sayyiduna Jabir 4 
ger of Allah & who said — 


ir has been narrate 
directly from the Messen 


“Ts 07 ©, ot cts (HO 2% 18 Pe a 
315 2 6h 31 G15 Hee SE AS Y 
“The fire of hell shall not couch those who saw 


me and those that saw che one who saw me.” ! 


(al-Tirmidhi, Sunan, 3858) 


fc has been narrated on che authority of Sayyiduna Wachilah ibn 


Asqa’ & directly from the Messenger of Allah & who said — 


3b & oh 5 3b Hux 
lad tidings be to the one who saw me and 


“G 
ho saw the one who saw me.” (‘Abd 


the one W 
ibn Hamid, Muntakhab min al-Musnad, 2/110) 


It has been narrated on the authority of Sayyiduna ‘Abdullah ibn 


Yasir & directly from the Messenger of Allah & who said — 
ch ata oj 8b War 


cst. 





atembraced Islam hefore the conqu 


{hi & 


3 This merit is not specific to those th 
Rather, it includes those that embraced che 


has classified this hadith as hasan. 


reafter. Imam al-Tirmic 


MU'AWIYAH & 


TaU GES ge 

PE > 5 ed OS UY TG GT 
“Glad tidings be to the one wdiciaee me d 
brought faith in me and to he who saw the 7 
who saw me and brought faith in me. For them 


are glad cidings and a beautiful abode.” (al- 


Haythami, al-Majma’, 10/20) 


Ic has been narrated on the authority of Sayyiduna Anas « 
directly from the Messenger of Allah 2 wisest! nas & 





rane like of my companions in my nation is 
like salt in food, it is not fit without it.” (al- 
Baghawi, Sharh us Sunnah, 3756) 


' = <e narrated on the authority of Sayyiduna Abi Musa 
al-Ash‘ari & directly from the Messenger of Allah & who s “a 
aid — 


- 
- 
« @ 


1 O25 


Sys YRS! fy asl fe 
eis a -or 0 9} Get & 16 oS 2 
Sala) 5 aad IO) 5 LG Ge 
Whichever piece of land my companion 
es 


4 From this we 
understand tha 
t possessing faich i This vi 
V ? . > 1s a Mm F r > 
alid when faith is established ’ a aoh alone 


eo 


nation witho . ° 
emphasises the j ut my companions would not be fit. This 
mportance of the companions 
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passes away ON, he shall be resurrected on the 
Day of Judgement as a leader and a source of 
‘lumination for them.” (al-Tirmidhi, Sunan, 


3865) 


it has been narrated on the authority Sayyiduna Aba Musa al. 
Ash‘ari uf directly from the Messenger of Allah @& who said — 


ileedl 5 SjLEY & Yoel SI bl E55 
' e <8 & sy 6 OK oH ES 
\ «gal 3) ulbvol Ged bb ( Y adsl 


“Stars are a sign of safety for the sky. When 
the stars shall no longer remain, the sky shall 
face that which it is promised. | am a place of 
safety for my companions, When I shall travel 
to the next abode (barzakh), my companions 
shall face that which they have been promised. 
My companions are a means of safety for my 
nation. When my companions shall depart, 
my nation shall face that which they have been 


promised.” (al-Muslim, Sahih, 2531) 


" . 0 
* moe * . rised refers 
Imam Ahmad & mentions, “chat which it is pron 





6 Le. a leader and source of illumination for the residents, 


6 


MU'AWIYAH & 


the splitting of the sky’. The companions w 


ill face disparity and 
sorrow and the nation will be struck w 


ith oppression from the 
leaders. 


Ir has been narrated on the authority of Sayyiduna U 
directly from the Messenger of Allah & who said — 


Mar & 


oF s1-. te saab ees i & 

oO ys aes ero! ly ) =) 
“Honour my companions as they are the best 
from amongst you.”* (al-Nisa’i 


It has been narrated on the authority of Sayyiduna 


‘Umar & 
directly from the Messenger of Allah & who said — 


S235 be Bol GIS 32 55 GIL 
Rpt Gate Ales 5 124 Ay ssl 


PH Se Gil WSs LO g pul 


“se acl 8 ® (2 5 eu SSt o-<% Gol Wy. 
OP AB Oe SHE AH! Cyd 55 Pls 


= 
See (it Sy Se week cal ‘ 
Gob UE (ake 343 Ah | 
I asked my Lord regarding disparity between 
my companions after myself. I was answered via 
revelation “O Muhammad, your companions 
See 
7 Le. when it shall perish, 


8 Honourin g doe 


¢ $ not necessarily mean that we make mention of each and 
very companion ; a 
b panion and speak about their life. However, it does-most certainly- 


do not speak jl] of any one companion. 


THE LEADER or THE BELIEVERS 


like the stars of the sky according to me, 


are 
brighter than others. Nevertheless, 


Some are : , : 
they are all ‘Jluminated. Therefore, in the time 


of disparity the one who follows anyone one of 


them will be on the path of guidance according 


_” 
ra me, 


Savviduna ‘Umar dg states the Messenger of Allah & said — 


“-* 


2358} 43] we e7el8 Qleol 
“My companions are 
llow, you shall be guided.” 


like stars. Whichever one 
you fo 


Savviduna Zayd & has narrated this on the authority of Sayyiduna 
j d al-Khudri &. There is some discussion in the final part 


Abn Sat th : 
al'Asqalani & states that it is merely a 


weak narration. Ibn Elazm states that it is a fabricated and false 
narration. Ibn Rabi’ states that mam Ibn Majah & has narrated 


this. However, it is not to be found in his Sunan. 


—————$— 


9 In terms of its authenticity. 
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CHAPTER 2 
THE IMPERMISSIBILITY OF CRITICISING THE 
COMPANIONS 


[c has been narrated on the authority of Sayyiduna Aba Sa'id " 
Khudri & directly from the Messenger of Allah @ who said — 


2 as ~~ 
7° 4t) 22 a) St tk 4 s 


, ' 


3 Ze > Ee <) Ss cio ye pone s* 
Anam 2 9 ee i> ws an v} Les 4>| 
“Do not abuse my companions for verily if any 
one of you were to donate gold the amount 
of Mr, Ubud, ic will not equate to a handful 


donated by a companion - nor even half a 


handful."” (al-Bukhari, Sahih, 3673) 


Imam Muslim a and Imam Ibn Majah @& have also transmitted 
this narration on the authority of Sayyiduna Aba Hurayrah iB. 





to Sayyiduna Aba Sa‘id al-Khudri & narrates that once there was a quarrel 
between Sayyiduna Khalid bin Walid and Sayyiduna ‘Abd al-Rahman bin 
‘Awf, Sayyiduna Khalid bin Walid used a few harsh words for Kim. This is 
when the Messenger of Allah @ said this (“Do no abuse...."). Now, although 
this statement was made regarding a specific occurence, it is applicable to 
all companions and hon-companions. A companion is not allowed to abuse 


another ¢ ani ton i 
, rcompanion anda non-companion is not allowed to abuse a companion. 
Imam Masa Shahin me 


a ncions that it is a major sin to abuse (swear) a Muslim. 
This SIN Increase 


s as the status of the abused increases. The blessed companions 


hold th . * Ss 
‘ © gteatest rank after the messengers and prophets. Therefore, to abuse 
em would be the greatest sin, 


EADER OF THE BELIEVERS 
THE L Eu 


akr al-Barqani & has transmitted chis According 
- Aba Bakr al- 
Whereas Abu 


cl ditions of che shaykhayn (Imam Bulkhari a& and imam 
ro rnc con 


Muslim 3). 


ed on the authority of Sayyiduna ‘Abdullah ibn 
Ir has te mat from the Messenger of Allah & who said — 
Mughaftal 3 





os 
* 
sf ~~ # ad 


aor ht Lee 4s! S3) cy 3 aul 63) sae 

“A]Jah. Allah. My companions. Do not make 

ch m a target of your desires. Verily, the one 
c - 


who loves them it is due to my ss he loves 
them. The one who hates them it is ie 
barred for me, he hates them. The one ‘ r 
causes them pain it is as though he has _ 

me pain and the one who has caused gl = 
then verily he has “caused Allah ® pain”. The 
one who “causes Allah & pain”, he shall very 


oe 


soon be taken into account. 





ions is their closeness 
11 The greatest reason for honouring the blessed ing tine : we love them 
and a aiee with the Messenger of pone 2 ‘mms: has hatred for 
because we love the Messenger of Allah @. Now, if vlog -d the connection 
any one of the companions, this shows thar he has over oO _y aaa 
whisk the companion has with the Messenger of Allah @. 


Allah @ 
. scn ret of : 
overlook this connection cannot be a crue lover of the Messeng 


tO 


MUAWIYAH & 


has been narrated on the authority of Sayvidarun 
Ic has 


a ‘N'ishah z 
fir tly from the Messenger of Allah zz who said mil 
1 ce 


- 


esl SE ABS Si os8i sine 3 


“The worst of my nation are the ones that are 
che most insolent towards my companions.” # 
(al-Jazari, al-Kamil, 8/2544) 


[t has been narrated on the authority of Sayyiduna ibn 


‘Abbas & 
directly from the Messenger of Allah & who said — 
El 5 awl a) eS us ae 
sect 


“Upon the one who abuses my companions is 
the curse of Allah &, the angels and all the 
people.” ® (al-Tabarani, al-Mu'jam) 


OR Rarciiamanee ee ee 


as a true lover loves everything which is connected to his beloved. He will 
overlook everything else, but this. “Causing Allah & pain” is 
literal meaning is nor 


12 As mentioned previously, after the messengers and prophets the companions 


hold the grearest rank. Therefore, if one can be insolent towards them despite 
their lofty status what is the 


a metaphor. Irs 


te to prevent him from reviling other noble 
individuals? 

tj Once again these narrations are unrestricted (murlag). They are nor specific 
© 4 group of companions 


thar this Narration suggests char the curse of 
cople will only be upon someone when they 


(suggested by the plural form), Rather, even 


Allah @, the an 


abuse More 


gels and all the p 


than one companion 


ie LBADER OF THE BELIEVERS 
THE LE: 


» narrated on the authority of Sayyiduna ibn ‘Umar 


Ic has bee Messenger of Allah By who said — 


directly from che 
4 , ¢ o &* Babee 28'xt soe, 4 
ace) a3 32wel Op Sel 2!) \3| 
. >, 4 wa ri - 
“When you encounter those that abuse my 


. im ‘ he cur 
companions then proclaim ‘may t se of 


A|lah & be upon you.’” “ (al-Tirmidhi, Sunan, 
3766) 


Ic has been narrated on the authority of Sayyiduna Hasan & 


directly from che Messenger of Allah & who said — 


- 
ee 


sahectel So aay USL Sil Ye ES Y 


cif ad ccd 55 His athe aul be 
dal ep J! 


“The one who dies in the state of abusing my 


companions, Allah & shall appoint an animal 
that shall eat away his flesh. That person shall 


remain in this painful state until che Day of 


a emma 


the abuse of one companion will lead to this. rs. 
14 From this narration we also learn that the Messenger of Alla ; 
knowledge of the furure. He knew thar a time would come 22 
will forsake the blessed companions and abuse them. Not only have 


such 
8 ; r € nd to 
informed of its occurrence, We have also been informed how ror spo 


statements of ignorance. 
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Judgement.” ® (Ibn Abi al-Dunya, al-Qubir) 


Ic has been narrated on the authority of Sayyiduna Hasan & 
directly from the Messenger of Allah & who said — 


3 Sees Ceol Jd 55 5k) ait 3 


- 


asoe eo-% Pe ee ae 
Pa 4 4 o. #4 ie - £-0% e182 
Y32 V5 bo Yb tl [cb ¥ 
“Allah & selected me and for me He & selected 
my companions. From them He & made some 
my viceregents, some my helpers and some my 
relatives. Therefore, may the curse of Allah Bs, 
the angels and all the people be upon the one 
who abuses them. Allah # shall not accept any 


charity or any acts of justice from him.” 16 (al- 
Hakim, al-Mustadrak, 3/632) 





Se 
15 —— the companions is not something in which we have been given 
ses be ore. = 
Oice. It is strictly impermissible. The magnitude of this sin can be 
unders 
tood by the punishment stated. Just how a person would verbally attack 


the compani ing his ]j 
panions during his life, an animal will be made to physically attack the 
Person after his death. 


16 Not only does abusing the com 
Other acts of worshi 
have become? They 


the companions! 


panions lead to major sin, it also prevents 
p from being accepted. Is this how ruthless some people 
do not care about their good deeds; they just want to revile 


3 
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CHAPTER 3 
REMEMBERING MUSLIMS IN A GOOD MANNER 


been narrated on the authority of Sayyiduna ibn Mas‘y ie 


It has 7 
Messenger of Allah & who said — 


directly from the 


$e 52 ° = 


i ; . anes ” 
“Swearing at a Muslim is transgression.” "7 (al- 


Bukhari, Sahih, 48) 


Imam Ibn Majah & has cransmitted this hadith on the authority 
of Sayviduna Aba Hurayrah & and Sayyiduna Sa‘d a&, wheres 
[mam _al-Tabarani a has transmitted it on the authority of 
Savviduna ‘Abdullah ibn Mughaffal 4 and Imam al-Daragqumni 
@ has transmitted it on the authority of Sayyiduna Jabir &, 


It has been narrated on the authority of Sayyiduna ibn ‘Umar & 
directly from the Messenger of Allah & who said — 


——wP 


Gin 


— i, « 
le 26 528 BE G asd J 


- 


Se 


—_—P 


“Whoever says to his brother “O infidel!”, then 


any one of the two will be an infidel.” “ (al- 





17 This is inclusive to all Muslims-regardless of their gender, race and status. 


* ° sa . u . ni 
18 Here there are ewo scenarios. The first is when person A refers co perso 


co e, 2 * cf . = - = Ps ean 
as an infidel and person B is in fact an infidel. In this case, person B will be 


~ — P4 y son A 
infidel and this will cause no harm to person A. The second is when pers 
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Bukhari, Sahih, Gro4) 


[c has been narrated on the authority of Sayyiduna Abo Dhar 
al-Ghifari &» directly from the Messenger of Allah @ who said — 


e 8f ae ee De es fa. a 
se Y 5 = 5 Le) ~, i Y 
L 


“IF someone accuses another person of 
transgression or infidelity, however the other 
person is free from these qualities, then the 
first person will become a transgressor and 
infidel himself.” (al-Bukhari, Sahih, 6045) 
It has been narrated on the authority of Sayyiduna ibn Mas‘iid & 
directly from the Messenger of Allah & who said — 


¥ 5 CHUL Y 5 GURL Josh 
e wo 7 - * 

ESSN Y 5 22 

“ur e t e : 

The one who lays accusations, the one who 

curses, the one who speaks ill and the one who 


swears are not believers.” 9 (a-Tirmidhi Sunan, 1977) 
77 


gE seme ee 


fer : : ink 
it - et B as an infidel however person B is not an infidel. In this case 
a - FA become an infidel himself and person B will be unharmed. - 
1 adi Vy 
‘hadith and all ahadith of this kind complete faith has been negated 


i.e. the one wh 
9 co Len « 
mmuts these acts does nor possess complete faith. His faith 
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Ic has been aarrated on the authority of Sayyiduna Aba Darda’ & 
C 
trom the Messenger of Allah way Ww ho said — 


directly 


wo 


Ae J} Sane ELS Gal 15) Kall § 


a 8 Wis 





i eA gah dled 2a Oi Dh 
kis J dass Y]5 SAT awd os 


“When someone curses a thing, it rises towards 
the sky. However, the doors of the sky are 
coal Gin it. Then it returns to the ground and 
the doors of the earth are also closed for it (ie. 
its entrance is made forbidden in the earth and 
the sky). When it does not find any abode it 
oes io the one who was cursed, If he is worthy 
of the curse, then so be ic. If not, it rerurns to 
the one who cursed.” “” (Aba Dawid, Sunan, 


4905) 


en, 
is incomplete. 

° 4 ‘ . _ - hd r ”» is riven 
20 From this we understand that a curse is only effective when it Is § 


‘ohh ; . “heine cursed then it is nor effective 
righcfully. If the one cursed is not worthy of being cursed then it is not 
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CHAPTER 4 


THE IMPERMISSIBILITY OF SWEARING AT THE 
DECEASED 


ir has been narrated on the authoricy of Sayyidacuna ‘A’ishah eh 
directly from the Messenger of Allah & who said — 


Ii y$ Le Sybil 35 13 3 Ete is825 Sy 
“Do not swear at the deceased for ve rily they 


have recurned from where they came.” * (al- 
Bukhari, Sahih, 6516) 


Pee ee 
2 If they did 
good, they have been reward 
. ed. Wi - h : ivr ‘ i ie 
People, If they did bad, they have been u he : ave no right to abuse such 
of them now, punished, We 


do not need to speak i] 
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CHAPTER 5 


THE IMPERMISSIBILITY OF MENTIONING Ty 
| DISPUTES OF THE COMPANIONS 


Many researchers have mentioned that it is impermissible A 
sealen the disparity between the companions as this may cau 
one to have an abominable assimaprion about some companions 
This is supported by another hadith which states — 





- = » - 
peal 2b UN 5 22 
“None should complain to me about my 
companions as | wish that when I g° to any of 
you my heart is clean.” * (Aba Dawud, Sunan, 


4860) 


Imam Aba Layth & states that Imam Ibrahim ee “ 
questioned regarding the battles which took ee me “ 
companions. He replied, “This is the blood = | i ‘ 

protected our hands from. Do you now wish to sully your congue: 


. “ bal 
by its mention? 


ic > rrences in 
The ahl al-sunnah has only made mention of these occu 





ons 
- bad assumpae 
22 Le, the Messenger of Allah # does not wish to have ri meen 
a ; , . an ) 
regarding anyone of his companions. If there has been a ‘ <7 * : 
* ; b a 
of the companions they have been ordered to not gossip 


9 
ermutes” 
° . ‘ $s che disput 
themselves. How then can it be permissible for us to discus 
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reply co the innovators who have fabricated many lies in relation 
to these occurrences. Some theologians have even said that all 
che narrations regarding the battles between the companions 
are false. Although this statement is very pleasing, some of these 
quarrels have been mass transmitted (mutawatir) ®, It is the 
consensus (ijma’) of the ahl al-sunnah wa al-jama’ah to provide 
interpretations for those quarrels which are proven to have taken 
place, in order cto prevent the lay-people from misconceptions. 
As for those quarrels which cannot be interpreted, they shall be 
rejected. This is because the virtue of the companions, their good 
character and adherence to the truth has been proven by decisive 
and definitive proofs. The people of the truth have also concurred 
upon this. How possibly can then sole narrations (ahad)** be 
sufficient to contradict this? * Especially those sole narrations 
which belong to fanatical and fallacious rawafid, 


— 
23 Therefore, it will be stubbo 
24 Which are weak in terms o 
25 To contradict a definitive 
should not be brought into ¢ 


rn and ignorant of someone to reject them. 

f being established, 

proof a definitive proof is required. Anything less 
onsideration, 


, / THE BELIEVERS 
pER OF T 
THE LEA 


CHAPTER G 
A BRIEF NARRATIVE OF THE DIFFERENCEs 


~ 
4 


BETWEEN THE COMPANIONS 


been established by many narrations that when the people 
It has ce ‘ved in al-Madinah al-Munawwarah they requested 
: bi nt Sal ibn ‘Affin u& to dismiss ‘Abdullah bp Abi 
Po hes the leadership of Egypt gun ct ior Muhammad ibn 
Abi Bakr & the leader instead. Sage otinis Uthman Bs, accept 4 
their request. Upon witnessing this the mabnstet of Sayyiduns 
‘Urhman a, Marwan ibn Hakam, wrote to'Abdullah and told him 
te when these people come to you, kill them! Upon returning 
the people of Egypt met the neg and ve = letter 
from him. They opened it and to their amazement t c etter was 
from Sayyiduna ‘Uthman &s, with his stamp, The ctinas of this 
7 was duit the messenger was the servant of i aig Venn 
® and he was riding the camel of Sayyiduna bocca . ia 
people of Egypt immediately returned and a m3 to the rs 
of Sayyiduna ‘Uthman &. Sayyiduna ‘Ueeme a comman : 
the companions not to fight them. His a was “7 
the people from unrightful killing ” and wished — oa 
regarding which he was given glad tidings from the A nk 
Allah @. Thereafter, the people of Egypt martyred 5ay) 


26 





26 The one delivering the letter to ‘Abdullah. 

27 Ie. the climax of their amazement. | ‘e 
° ‘ : ag 

28 Le. they had no reason to think that this was a plot ag 


‘Uthman. 


Savyidund 


é' ae ing the letter. 
29 As in reality they only lay siege to his house after seeing 


Abd 
" , yy idund P 
30 Once the Messenger of Allah ay climbed Me. Uhud with Say! 
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‘Urhman «& and pledged fealty to Sayyiduna ‘Ali &. 


Thereafter, Sayyidatuna ‘A’ishah &, Sayyiduna Zubayr &, 
Sayyiduna Talhah & and Sayyiduna Amir Mu awiyah & appealed 
to Sayyiduna ‘Ali & * thar the killers of Sayyiduna ‘Uthman By 
should be killed as gisas *. Diligently, Sayyiduna ‘Ali & requested 
some time in order to prevent chaos ® and to fulfill the appeal. 
Alas, from this point onwards the matter grew evermore chaotic 
and there was apparent disparity between the two groups ™. 


Bakr 4%, Sayyiduna ‘Umar & and Sayyiduna ‘Uchman & and suddenly ir 


began to tremble. The Messenger of Allah @ said “Steady! Verily upon you is 
a messenger, a siddiq and two martyrs.” In this the Messenger of Allah & gave 
glad tidings to Sayyiduna ‘Umar & and Sayyiduna ‘Uthmin & of martyrdom. 
31 They appealed to Sayyiduna ‘Ali & as he had now come into power. 


32 This is the legal judgement stated in the Holy Qur'an thar 


if someone 
murders a Muslim, he will be handed over to the family members of the one 
killed. If they wish, 


they may have him killed in revenge and if they wish, 
may forgive him and take blood money in return. 

33 Sayyiduna ‘Ali & had just come into power. If the first ching he did was 
to have all those killed that were part of the siege, it would cause chaos. The 
people of Sham would have come to battle. This would prevent the caliphare 
from being established in an efficient manner. Therefore, Sayyiduna ‘Ali & 
contemplated and made an independent judgement (ijrihad) chat it is in favour 
of everyone to delay the requital (gisds) for some time. Once everything has 
settled, then it will be appropriate to take the requital, 

34 This is because Sayyidatuna ‘A’ishah @ and the other companions felt thar 
Sayviduna ‘Ali @ was trying to avoid the requital and had sided with the 
murderers, Sayyidaruna ‘A'ishah & had also contemplated and formed an 
independent judgement, This was that the requital of Sayyiduna ‘Urhmin 
i's Martyrdom is an obligation. Therefore, we must do whatever it takes to 
establish ir. From this it is clear that both parties were in favour of the requital. 


they 


2I 
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Whatever was predestined would most definitely take places 


ws, Savyiduna Zubayr % and Sayyidaruns 
avyiduna ‘Ali a * in battle near Basra, jp 
ayyiduna Zubayr & were 


Sayyiduna Talhah 


‘Atishah a met S , 
this battle Sayyiduna Talhah & and S 
martyred and the reigns of che camel of Sayyidacuna ‘A’ishah 


were cut. For this reason the bartle is known as the Battle of Jamal 
(Camel). Sayyidacuna ‘Nishah & was respectfully returned to aj. 
Madinah al-Munawwarah. Later on, a battle cook place between 
Savviduna Mu'awiyah &s and Sayyiduna ‘Ali & at Siffin, near 
the River Euphrates. This continued for some time and then ap 


agreement was formed which was similar to a conciliation. 


naa eee 
ic slightly for the berrerment 


However, Sayyiduna ‘Ali & wanted co delay 

of the people, (See chapter 7 for further details regarding an independent 
judgement) 

45 The battles were predestined. Ther 
situation. This “misunderstanding” was an apparent cause. 
36 The dispute was not solved and it eventually lead co a bartle. 


cfore, they would have taken place in aa¥ 
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CHAPTER 7 


A MUJTAHID IS BLAMEFREE UPON BEING 
MISTAKEN 


It has been established by a marfi’ hadith which has an authentic 
chain of transmission that when a leader makes 4 decision 
according to his independent judgement, if the decision is correct, 
he will receive two rewards and if it is incorreer, he receives one 
reward. 7 This hadith has been transmitted in Sahih al-Bukhari 

Sahih Muslim, Musnad of Imam Ahmad, ini Aba Dawad: 
Sunan al-Nasa’i and Sunan al-Tirmidhi on the authority of 
Sayyiduna Aba Hurayrah &. Furthermore, Imam al-Bukhari x 

Imam Ahmad 3, Imam al-Nasa’i &, Imam Aba Dawid & i. d 
Imam ibn Majah & cransmic this on the authority of Sa vid - 
‘Abdullah ibn ‘Umar && and Sayyiduna ‘Abdullah ibn vA “ 
In addition, this very narration has been transmitted by coma 
Bukhari 2 on the authori ty of Aba Salamah also! - 


J 5 
] 5 


ee 
37 IFeorrect, he will rece; 
receiv ; ; 
tient sa | ¢ one ree ard for trying to make a decision for the 
aeheanate people and one for being right. If incorrect he will rece 
ard for trving. 4 receive 
he will be oe # shall not punish him for being wrong, Rath 
“OmMpletely ee yy eT 
eee * ¥ : re tree. The scholars have stated thar it is hiiiesiaes 
orrhy Oo makin - ‘ , 
an independent } ; ‘ 
enough know! pendent judgement i.e, h 
edge & <. he must have 
stilie leas § : do so. If someone forms an independent judgem 
nNworthy ’ : ene 
vill be blameworss, “ doing so, and this leads tO an incorrect resulr ” 
: vy In this case. Sj i} . ® 
judgement se. Similarly, if someone formed an j 
or - ed an indepe 
negative purposes, he will be blameworthy eae 
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; ere judges ” in this 
companions ® were independent juay s battle. How 


’ ‘ CVver, 
their judgement was incorrect *. Whereas Sayy 


iduna ‘Ali's 
& judgment * was correct. It has nee well established IN the 
principles (of figh) chat an independent judge must act according 
co his own judgement in any case *. In this case there is 
accusation upon the independent judge himself or those who 
followed him. Therefore, those that were martyred in this battle 


and those that killed are both people of paradise. All Praise 
Allah &. 


is to 


Imam ibn Sa'd & narrates from Sayyiuduna Abi Maysarah ‘Am, 
ibn Sharahbil & who said, “I saw in my dream as though j haye 
entered paradise and therein are beautiful domes. | besceched, 
‘To whom do these domes belong?’ It was answered, ‘These domes 
belong co Kila’ and Hawshab. These two were martyred whilst 
fighting in army of Sayyiduna Mu‘awiyah @.’ I asked them, 
‘Where are ‘Ammar, Yasir and their companions?’ They answered, 
‘They are here, infront’. I said, ‘Some of them killed the others 
though?” It was said, ‘When they met with their Lord, they found 





38 Sayyidaruna ‘A’ishah @, Sayyiduna Talhah , Sayyiduna Zubayr & and 
Sayyiduna Mu‘awiyah &. 

: The blessed companions of the Messenger of Allah @ accepted them 4s 
mujcahid (independent judges). A hadith will be quoted soon in support of this. 
40 As mentioned previously, they are not blameworthy at all. They will receive 
one reward, 

41 Which was to delay the requital for a while. ~ 

42 Whether it coincides with the judgement of another mujeahid or is ; 
contrary to it. This is because if he follows another mujeahid whilst believing 
judgement to be incorrect, he will be blameworthy for following the incorres 


knowingly, 
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him co be the greatest forgiver.’ I then beseeched, ‘How 
people of the river (ic. the khawarij) treated?’ [t w 
‘They are in strict conditions.” 


were the 
as answered, 
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CHAPTER 8 


cn? 


VIRTUES OF LADY AISHAH 


arrated on the authority of Sayyiduna Abg Musa 
. Ths . . 
: pit ar ra directly from the Messenger of Allah 3 who said _ 
al-Ash‘ari : 


je SB LoS od UE Atle [ts 
—_ elalal| jplen 
“The greatness of Sayyidaruna ‘Nishah @ over 


the rest of the women is like the greatness 
of charid over all other foods.” * (al-Bukhari, 
Sahih, 3770) 


Savviduna Aba Musa al-Ash‘ari & narrated — 


wl fo asl Ji5 Clesl Ele Sil 
- SS Se. 

o S 2 Peer Pt 4 yor 3 | 
ile bite Gis; Y) ee ww 

“When we, the companions of the ha 
of Allah @, would ever face a ea 
in understanding a hadith we would as 


f , *r to 
ry 7 ‘A i ; We found he 
Say yvidatuna j ‘ishah ee. 





+ mixed 
small pieces of chappaci ™ 


chis will be che food o! 
other foods The 


43 “Tharid” is a type of food which consists of rn 
with meat curry, In a narration it has been ee a . 
the people of paradise. The Arabs — “ acaaes 
Messenger of Allah 4 would eat this with muc 
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possess its knowledge.” * (al-Tirmidhi, Sunan, 
3883) 


been narrated on the authority of Sayyidatuna Umm Hani 
; - sister of Sayyiduna “Ali &, directly from the Messenger of 
®, che nee 
Allah & who said — 


a ) ¥ s ; , Le 3 “ Lig ” 
“O ‘A’ishah, very soon your ornaments will be 


knowledge and the Qur’an.” (Ahmad, Musnad) 


It has been narrated on the authority of Sayyidaruna Umm Hani 
& directly from the Messenger of Allah & who said — 


SG GY ol UF og dah, oh 5 sa 


“O ‘Aiishah, seeing you as my wife in paradise 
makes death easier for me” In another 
narration,“Death has been made casy for me 


as I have seen ‘A'isha in paradise.“5 (Ahmad, 
Musnad) 


Riva 
#4 Sayyidatuna ‘A’ishah * Possessed one of the most deepest 
terpretation, 


#5 The Messeng 


Knowing chat sh 


insight in hadith 


a 
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n the authority of Sayyidatuna ‘Niishah a 


s been narrated 0 —e “ 
‘ wes from the Messenger of Allah & who said — 
irecth 


pbb poli ob Bete I Be G 
4d) | Am) 3 e = SI Hes 
«QO ‘A'ishah, Jibril sends salutations upon you. 


| replied, “May salutations and the blessings of 
Allah be upon you too.” © (al-Bukhari, Sahih, 


6235) 
> vnidaruna ‘A’ishah & stated, the Messenger of Allah 3 said to 
sayy! 7 


ne 





you in my dream for three nights. An 

' you in silk and present ~ 
is is V wite. 

Thereafter he would say this is your 


1 ace indeed 
removed the cloth from your face = - 
“If this is from Allah & the 


“] saw 
angel would wrap 


it was you.” | said, 
do chat which the} 





sles, Angels only 
46 Savyiduna Jibra’ll is che leader of the angles. Ang 


have been commanded. 
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MU'AWIYAH & 


what I saw in my dream shall be the case.” (al- 
Bukhari, Sahih, 5078) 


Ic has been narraced from Sayyidacuna ‘A’ishah & who said, 
“People would be astounded upon the arrival of gifts on my day. 
The purpose of sending gifts was to keep the Messenger of Allah 
@ happy. She stated, “There were CWO groups of the blessed 
wives. One consisted of Sayyidatuna ‘A’ishah @, Sayvidatuna 
Hafsah &, Sayyidacuna Safiyyah & and Sayyidatuna Sawdah &. 
The other group consisted of Sayyidatuna Umm Salamah & and 
other blessed wives. 


The group of Sayyidaruna Umm Salamah ® said to her, “Please 

speak with the Messenger of Allah & and request him to inform 

his companions that if they wish to send gifts then they should 

send them wherever he is.” The Messenger of Allah & said, “Do 

not hurt me regarding ‘A'ishah & for verily I do not receive 

revelation in any blanket besides the blanket of ‘A'ishah @.” 
Sayyidacuna Umm Salamah @& said, “O Messenger of Allah &, | 

seek forgiveness from Allah & for hurting you.” Then the group of 
Sayyidatuna Umm Salamah & summoned Sayyidaruna Fatimah 
® and sent her in the court of the Messenger of Allah &. The 
Messenger of Allah said ®, “O Fatimah, do you not prefer that 
which | prefer?” She replied, “O Father, whatever you prefer is 
what I prefer.” So the Messenger of Allah & said, “This is what | 
prefer,” 48 (al-Bukhari, Sahih, 2581) 

Genes 

47 Le. the Messenger of Allah @ admired this dream. 


Sir w 
© Was a custom that the blessed companions would bring gifts for the 
Messenge 

Senger of Allah ®. The Messenger of Allah ® would exercise justice 
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Nore — Someone may chink chat presenting nar;a,; 
Sayyidacuna ‘A’ishah & pertaining to her own imac of 
benefit. However, this assumption is incorrect as the fj S OF no 
is a great virtue and acts as an establisher, wubictiditinens i 
a 


certifier of all che other narrations. ” 


al 


berween his blessed wives and would go to cach of their homes. The blessed 
wives had slots ic. on Monday the Messenger of Allah @& will reside x 
Sayyidaruna ‘A’ishah &'s home and on Tuesday he will reside ar Sayyidarund 
Hafsah @'s home etc. The Messenger of Allah @ would crear all his wives 
equally in terms of all che things that were in his control. However, love is 
something which is not in one’s control. The Messenger of Allah @ had che 
Sayyidaruna “A’ishah a. When the companions realised this 


most love for 
frs mainly on che day the Messenger of Allah @ 


they began co bring their gi 
residing at Sayyidarun4 ‘A'ishah @'s home. 

49 Even if all che narrations in vircuc of Sayyidacuna 
by herself, there should be no objection as we should have a 


regarding a believer-let alone the mother of believers. 


‘A'ishah & were narrated 
good presumpoo 
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CHAPTER 9 
VIRTUES OF SAYYIDUNA TALHAH 


The author of Mishkat states, “He was Talhah bin ‘Abdullah rm 
whose epithec was Aba Muhammad al-Qarashi. He accepted 
[slam in its early stages and took part in every battle other a 
che Battle of Badr. He was not present in this bartle because the 
Messenger of Allah g had sent him alongside Sayviduna Sa'id bj 

Zayd & co search for the caravan of the Quraysh. In the battle 
of Uhud he was wounded 24 times. Some have stated 75 tim . 
and some have said that the coral number of wounds from arre " 
and spears was 75. However, Imam al-Tirmidhi @ narrates that 
upon his body were more than 80 wounds. He was martvt d ' 
the 2oth of Jumad al-Ukhra 36 AH and was laid to rest i; . _ 
At the time he was 64 years of age. Imam al-Nawawi @ = won 
that he left the battle and fell into the enemy ranks 4 lacunae br 
by an arrow which lead to his demise. It hiss been t or 7 
arrow was fired by Marwan bin Hakam. — 


Imdm al- 1 
m al-Bukhari & narrates on the authority of Sayyidunia ‘Um 
- *-- ar 


& thar — 


Pa pg slo Ul Lo aul J35 a3 
the PP) 9 45 SE als 
cae ° the demise of the Messenger 
Tibah , he was pleased with Sayyiduna 
. and Sayyiduna Zubayr &.” (al- 
ukhari, Sahih) 


yl 
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{mam Muslim & narrates on the authority of Sayyidung Al, 
?- Aba 


Hurayrah & who said — 


i 36 Be ae Sa Sm gut She he 

AE 5 Duke 5 ne 5 SS YI Shih 
S55 oS EE tal Fs Te} 5 Hel 
5 ale tui fe ani Jp gy iad Eoasll 
Soo Sh ogi Vy dele ts Tay 


- 


3) gle 


“The Messenger of Allah @ was on Mc. Hira’ 
Sayyiduna Abt Bakr #, Sayyiduna ‘Umar &, 
Sayyiduna ‘Uthman 4, Sayyiduna ‘Ali &, 
Sayyiduna Talhah & and Sayyiduna Zubayr 
#® were accompanying him. Suddenly, the 
mountain began to shake so the Messenger of 
Allah & said ‘Stay calm! Upon you are none 
other than a messenger, a siddiq and martyrs.”” 


(al-Muslim, Sahih, 2417) 


Imam al-Tirmidhi 2 narrates on the authority of Sayyiduna Abd 


al-Rahman bin ‘Awf #. However, Imam ibn Majah &, Imam 


Ahmad &, Imam Diya’ 1b alin @ and Imam ee 
= og H = © ."7 P r ’ c 
narrate on the authority of Sayyiduna Sa id bin Zayd se chat 





50 In this narration the other companions h 


martyrdom. 
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ave been given glad ridings of 


MU'AWIYAH & 


ssenget of Allah # said — 


juke 5A G HE 5 E213 SSS 
ree one 3 ASLb 5 roca, 3 GE 5 SS 


IG AHN Me te ds pe 


as ar cpl 3 4 sia 
“Aba Bakr # is in le ‘Umar & is in 
paradise, ‘Urhman & is in paradise, ‘Alf & is in 
paradise, Talhah & is in paradise, Zubayr & is 
in paradise, ‘Abd al-Rahman #& is in paradise, 
S'ad bin Abi Waqqas «& is in paradise, Sai 
bin Zayd & is in paradise and ibn Jarrah & is 
in paradise.” * (al-Tirmidhi, Sunan, 3747) 


Imam Ahmad & and Imam al-Tirmidhi @& have narrated on the 
authority of Sayyiduna Zubayr & who said — 


~ si Zi 
td ccf j . ae a 





ese 


i These j 
te ivi 
n individuals are known as th al 
¢C al- 


‘Asharah al-Mubashsharah. 
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“In the Battle of Uhud, the Messenger of A]|ah 
@ had wwo suits of armour. He attempted to 
climb the mountain but did not manage to do 
so. Seeing this, Sayyiduna Talha & sac below 
the Messenger of Allah @ until he managed 
co climb it. Thereafter, | heard the Messenger 
of Allah @ proclaim, ‘Paradise has become 
incumbent for Talhah &.” (al-Tirmidhi, 
Sunan, 3738) 


Imam al-Tirmidhi & narrates on the authority of Sayyiduna Jabir 


& who said — 





“The Messenger of Allah @ looked towards 
Sayyiduna Talhah bin ‘Ubaydullah @& and said 
he one who wishes co look at a person walking 
on this earth who has fulfilled his vow then he 


should look at him.” (al-Tirmidhi, Sunan, 3739) 


= . : 5 pe he 
Imam al-Tirmidht & and Imam al-Hakim && narrate on | 


authority of Sayyiduna Jabir & who said — 





artyr walking 
“The one who wishes to see a marcy walking 
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ask the Messenge 


Westion him our 


MU'AWIYAH & 


on the face of this earth then he should look at 


Talha bin ‘Ubaydullah &.” 


fmam ibn Majah a narrated on che authority of Sayyiduna 
Jabir &. Also Imam ibn ‘Asakir & narrates on the authority of 
Savviduna Abi Hurayrah & and Sayyiduna Abi Sa‘id &, they 


all said — 
ak eaten Be o Le tts 
025 VI Ue totes Ange 4abb 
“Talhah & is a martyr walking upon the face 
of the earth.” (Ibn Majah, Sunan, 127) 


Imam al-Tirmidhi & and Imam ibn Majah a narrate on the 
authority of Sayyiduna Mu‘awiyah &&. Alternatively, Imam ibn 
‘Asakir & narrated on the authority of Sayyi a ‘Alishah 

| hority of Sayyidatuna ‘A’ishah @, 
they said — 


“Talhah @& is from those that have fulfilled 


their vow.” (al-Tirmidhi, Sunan, 3740) 


Imam al-Tirmidhi a& transmitted a hasan, gharib narration on 
the authority of Sayyiduna Talhah 2& who said, “The blessed 
peg i hates of Allah said to an ignorant 
me re 7 . cssenger of Allah ¢ who are the ones that 

cit vow?’ (The companions asked the bedouin to 
rof Allah & as they did not have the courage to 


of ; es ’ i 
we and the ultimate respect and reverence 
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they possessed for him.) Therefore, the bedouin asked, | _ 
che Messenger of Allah ¢ avoided the question, He asked ea 
the Messenger of Allah avoided it again. The third ne ‘ 
asked, the Messenger of Allah 3 still did MOU Teply, his, n 7 
| (Talhah &) appeared from the door of the Masjid We 
preen garment. Upon seeing me the Messenger of Allah 
‘Where is the one who was questioning about those 

fulfilled their vow?’ The bedouin said, ‘O Messenger of 
it was me.’ The Messenger of Allah & said, ‘This perso 
those that have fulfilled their vow.’”” 


Cr. 


Ow 
ating 
3 asked 
that have 
Allah 3. 


Ree 


Imam al-Tirmidht & and Imam al-Hakim & narrate iii 
authority of Sayyiduna ‘Ali & who said — 
< an, a heis $Ond = Ze. ° - 
SB 83 CNIS SH 5 aod 
“I heard with my own ears the Messenger of 


Allah & say ‘Talhah & and Zubayr & are my 


neighbours in paradise.” (al-Tirmidhi, Sunan, 


3741) 


Imam al-Bukhari & narrates on the authority of Qays bin Hazim 
who said — 


- 


Z le ts cn var © Sits we 2 et. 
Au fe G5 le G3 DE tod Bl 


* 
= 


Woy ate 


“- 


“I have seen the paralysed hand of Talhah & 





52 Le. Sayyiduna Talhah &. 
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hich became paralysed on the day of Ubud 
o— guarding the Messenger of Allah &.” 
W 
(al-Bukhari, Sahih, 4063) 


‘ haqi 2 narrates on the authority of Sayyiduna Jabir 
[mam aia Ma the day of Uhud, everyone had departed from 
a <2 er of Allah B. Only 1 companions from the Ansar 
ig tl Talhah & remained besides him. Accompanying 
ne ea eseenett of Allah @ was climbing the mountain. 
sa? ss the polytheists surrounded them. The Messenger of 
ae evdlainied, “Is there anyone here that shall face them?” 
Sayyidund Talhah & exclaimed, “O Messenger of Allah @, | 
am at your service.” The Messenger of Allah @ said, “O Talhah 
&, ‘es stay here.” Then a companion from the Ansar said, “O 
Messenger of Allah @, I shall face them.” He began to tight 
them. Meanwhile, the Messenger of Allah = again attempted to 
climb the mountain. There, the companion from the Ansir was 
martyred. Therefore, the polytheists resumed their pursuit and 
gained proximity to the Messenger of Allah @&. The Messenger 
of Allah @ proclaimed, “Is there anyone that shall face them?” 
Sayyiduna Talhah w& exclaimed, “O Messenger of Allah lam 


at your service.” The Messenger of Allah & said, “You stay here.” 


manera 
53 When the companions of Makkah 
Messenger of Allah @® to al-Madinah 
belongings. Life in al-Madinah al- 
The Messenger of Allah @ made 


al-Mukarramah migrated with the 


al-Munawwarah they left behind all their 


Munawwarah for them was like a new start. 


ach companion from 
Person from al-Madinah 


al-Munawwarah, 
hajirin (the migrators) and the sec 
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Now, another companion from the Ansar said KC 
of Allah @, | am at your service.” He began to ¢ 

, 
Messenger of Allah @ continued climbing. Afi¢ 


Me 

it ana 

pnt and the 

° = Martyring th 

i Pursuit again. There a 

time the Messenger of Allah would say the sam 
: , 


companion the polytheists came | 
afte 


Sayyidy ns 
¢ 


Talhah # would present himself each time. The Mes 
Allah @& would say, “You remain here.” Then a eentigian ti of 
the Ansar would request permission to fight; Permission al 
Thi on | : “d b <s he others 
is was until none remained besides the Messenger of Allah 
other than Sayyiduna Talhah 8. The polytheists surrounded : 
Messenger of Allah @ and Sayyiduna Talhah &. The bistien c 
of Allah & proclaimed, “Who is there to face them?” Sayyid 
Talhah w& exclaimed, “O Messenger of Allah &, | ain ar - 
service.” Therefore, he fought like the eleven companions befor 


granted. Then he also would be martyred fighting like 


him. During the fight, his fingers were amputated and he said 
“Hisss”. The Messenger of Allah @& said “If you said bismillah oy 
mentioned the name of Allah &, then verily the angels of Allah 
& would have lifted you into the skies and the people would 
have watched you.” After this, the Messenger of Allah & climbed 
the mountain and met his companions who were gathered * {d- 
Bayhaqi, Dala’il al-Nubuwwah, 3/236) 


Shaykh Nar al-Haq al-Dehlawi & mentions in his translation 
of Sahih al-Bukhari chat when Sayyiduna ‘Ali a saw Sayyidund 
Talhah & from amongst those that were martyred in the ui 
Jamal, he cried profusely to the extent that his beard was soak 





cn hig life for 
54 Sayyiduna Talhah & was fearlessly ready to sacrifice his lite 


Messenger of Allah @. 


. 
) 


I 


| 
| 


MU'AWLYAH & 


Thereafter, he said, “O Talhah #, I hope that me and you are 
from those about whom the Almighty states — 


& Ody JE be paste bg G ess; 
Chaba 7 
“And We will remove all ill-feelings from their 


hearts—brothers and sisters, on couches faci ng one 
another.” (al-Qur‘an, 15:47) 


i_ 
55 Sayyiduna ‘Aj; 
Higtaoe '& Prayed thar on the D 

€ and Saywidis.- ay of Jud 

Sayyiduna Talhah i car fi coe all the disputes are 
ce again 
partners, 
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CHAPTER 1Q 
THE VIRTUES OF SAYYIDUNA MUHAMMap 
TALHAH ° 


BIN 


Due to him prosctrating abundantly he was — , 
: S Saja 
was born in the era of the Messenger of Allah #. Th Ha He 
: al é . + ANC Messe 
of Allah @ named him Muhammad and blessed him 
. W 


epithet Aba Sulayman. 


Dyer 
‘ith the 


tm 


It has been stated in al-Isti'ab that he was martyred in the Battle f 
Jamal. Sayyiduna Talhah & ordered him to proceed in the ie 
Whilst proceeding, his armour got trapped in his feet which kd 
co him remaining stationary. Whenever someone would come to 
attack him he would say “I give you the pledge of Hamimv At 
last, Aswad ‘Unsi attacked him and he was martyred. After thar, 


he read the following couplets — 
Land GY fd ay SLL eld Catt , 
es Cn S 
wd 3 cprd ep 
Jy le ab ad al tot wt 





<6 This is the son of Sayyiduna Talhah bin ‘Ubaydullah a. 


57 The verse of the Holy Qur'an. 


4o 


MU AWILYAH & 


SU el edly pe GS2 


When Sayyduna ‘Ali @& saw him from amongst the martyrs he 
aid, “He was a very beautiful, young man.” Then he became 
corrowful and sat down. In the narration of Imam al-Daraqutni 
g icis stated that when Sayyiduna ‘Ali & passed by him he said, 
‘This is Sajjad who was martyred in obedience of his father.” 
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CHAPTER 1] 
THE VIRTUES OF SAYYIDUNA ZUR 
AYR 


Majority of his virtues have been mentioned ; 
Virtues of Sayyiduna Talhah «&.” as chapter, "1 
The author of Mishkat states, “He is Aba ‘Abdillah 
‘Awwam al-Qarashi.” His mother, Sayyidatung ' P 
the aunt of the Messenger of Allah 2. He im ‘: 
early stages at the age of 16. He was tortured ola 


Lubayy bin 
yah &., Wau 
d Islam in its 


, ras 
would return to idol worshipping. However, he ee $0 that h 
’ fay ; 


steadfast. He partook in all the battles with the 4 

2 Messen 
Allah @. He was the first person to unsheathe his sword we 
in the way of Allah &. He remained with the Messenger ‘a 
& in the Battle of Uhud also. ‘Amr bin Jarmuz carnal “ 
place called Safawan, Basra. Ac the time of his starting: ee 
G4 years of age. At first he was laid to rest in the valley of “ 
Later on, his blessed grave was excavated and he _ taken to 
Basra. This is where his blessed grave is known to be now. 


It has also been narrated that Sayyiduna Zubayr & returned fron 
a battle and was performing his prayer. He was chen martyred in 
this state. Looking at the sword of Sayyiduna Zubayr a, Sayyidund 
‘Ali  staced, “This sword has guarded the Messenger of Allih 
asions.” Thereafter, he said, “The Messenger 


2 on many occ 
bn Safiyyah (Sayyidum 


Allah & said to me ‘Give the killer of i 
Zubayr ‘) glad tidings of Hell.” In reply co this, pe 
said, “If we fight against you, and if we fight ® 


we are in hell : 
, mmittt 
your support, we are In hell?” Later, 


‘Amr bin Jarmtz co 
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Ae 


‘Amr bin jarmit 


| 


| 


MU'AWILYAH i 


picide in anger 

Bukhari & and Imam al-Tirmidhi & narrate on the 
sayyiduna Jabir & and Imam al-Hakim & narrates 
yiduna ‘Ali that che Messenger of Allah 


dike at ge Sow | Te, on ¢ 
FN BNF O15 BNF SY of 
“Every messenger has a disciple and my disciple 
is Zubayr a." (al-Bukhari, Sahih, 3719) 


jmam al-Bukhari & and Imam Muslim & narrate on the authori ty 
of Sayyiduna Jabir i that the Messenger of Allah & said — 


“o-nr 


px esi] ne fgul Je 


- 


I 
“Who shall bring me news regarding the infidels 
on the day of Ahzab?” Sayyiduna Zubavr iis 
replied, “I shall.” (al-Bukhari, Sahih 2846) | 


shall bring me new 
“ '§ Te a di y 24 i a) 
stood up. Barcling the infidels? Sayyiduna Zubayr iB, 


Imam al-Bukhari a, Imam Mus}; 


harrate o 
n the authority of Sayyiduna Zubayr is, 


the Messenc 
*ssenger of Allah &® asked —_ who reported, 
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ERS 


ars Gb dis 
Se al S35 Ae 
(2) 5 Ql Da 





“Who shall go to Bani Qurayzah d sas 
some information?” So Il went. 7 = bring 
the Messenger of Allah @ gathered e return, 
and said, “my mother and fathe i ng: 


= rare Sacrif 2 
for you.”* (al-Bukhari, Sahih, 2846) — 


Imam al-Bukhari & narrates on the authority of 


‘Urwah & that the companions of the Messen mi seni 
asked Sayyiduna Zubayr & on the day of lectus in 3 
: Why do yo, 


not attack the infidels? As, if you do, we will attack h 

Therefore, Sayyiduna Zubayr & attacked them ie ne = Bi) 
to two injuries from a sword on his back. I sie 
injuries was the injury he suffered from in the Battle of Da 


would place my fingers in the wounds when I was a child» (; 
Bukhari, Sahih, 3720) | 


Note — Shaykh Nor al-Haq al-Dehlawi && states in his translation 
of Sahih al-Bukhari that Yarmitk is the name of a place in Shin 


(Syria) where the Muslims and the Romans met at battle in the 





58 This ("my mother and father are sacrificed for you’) is something which te 
companions would say to the Messenger of Allah @. Now, for the Messengt 
of Allah @ to say this to Sayyiduna Zubayr iQ ts very significant. 

59 This may seem a little strange at first. However, for a child to do someshi 


like chat is not unbelievable. 
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2 a — 


eee A I Ay 


— - 


: 


caliphate © 
were martyr’ 


imp 


he 


M U'AWLYAH & 


f Sayyiduna U 


isoned. 


mar a. In chis battle 4000 Muslims 


d, 105,000 polytheists were killed and 40,000 were 


45 


THE LEADER OF THE BELIEVERS 


CHAPTER 12 
THE VIRTUES OF SAYYIDUNA MU'Awry ay 
One should know that the number 


of COMpaniong ™ 
approximately 124,000 which is also the approximate 
prophets. However™, the virtues of very few have be 


in the prophetic narrations”. As for those 


NUMber of 
en MENtioned 


blessed COMPanions 
that do not possess a narration specifically in their Virtue, me 


being a companion suffices as a virtue™, This is be 
Yur'an and the hadith emphasise the imme 


rely 
Cause the Hoh 
NS€ Virtuous Nature 


of the company of the Messenger of Allah @. It js the 


relore 
tablished that if we do not find a narration in the y 
establis 


ITtue of 5 
{ so companion or we find a small number of narrations, thi 
and s 


is in no case a proof of them being less in virtue than the other 

is in , eel ing 

It is for this reason we are mentioning the virtues of Sayyidung 

t is fo é eas 
increase love m within the hears 

ee ve may increase love for hi 
Mu'awiyah i so we may 
of the Muslims. 


Cee 


+r of Comapnions. 
6o Le. despite the great number of comay * the companions as a whole, ther 
ith specification. As for the virtues of the comy 
61 Le. with speci ‘ie ein vcomeuale 
are numerous ahadich. Some have been cited } saat vhich are inclusive t0 ah 
aa s narrations have been cited previoulsy w he conquest or after it 
Numerou fore the conc 
ie ions, whether they embraced Islam before t ung oF old. 
COM pam ; hether they were young 
- h | hey were Arab or non-Arab. Whether wach see nions, (hs 
Whether t ‘ l ft ¢ blesse 
. ‘erence in the ranks ¢ 
“re is a difference i 
63 Although there 


is cannot be the only evidence. 


MUTAWLYAH & 


MERIT 1 


eresi of at 
E the Messenger of Allah & who sai 
cof the : 


ae, -53 e\- = 41\\ 
ie EIN 5 SNS A eal all oa 
ee. Ra) ke) 


Allah, bless Mu’awiyah wich knowledge of 
: bad and mathematics and protect him 
sal punishment.” (Imam al-Ahmad, Musnad, 
t 


4/127) 


(nim Ahmad @& has narrated this narration in his pram a 
the suthoricy of Sayyiduna ‘Irbad bin saniyad ai ities 

[mam Ahmad && is a very reliable book. Imam Jalal al-Din . 
Suydti 48 mentions that all the narrations of che Musnad of Imam 
Ahmad are accepted. As for those that are w 
0 being hasan. Imam al-Suyati & further mentions that Imam 


Ahmad a& said, “If the Muslims differ on an issue, they should 


refer back to my Musnad. If they find it therein, it is good. IF not, 
then itis not a proof.” Some have even classified all the n 
of the Musnad as sahih. Ibn al-Jaw 
ahadith of the Musnad fale; 


his cus 


sak, they are close 


arrations 
zi has incorrectly classifie 
cated. Bigotry 
fom. Imam ibn Hajar al- 
fabricated narrations in the 


d some 
and immoderation w 
Asqalani a& wrote,“The 


Musnad of Im 
better than the four Sunans.” 


as 
re are no 


am Ahmad a& and ir ic 
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MERIT 2 


It has been narrated on the authority of Sa 


| 

| 

| 

: 

| yyidung "Abd | 

Rahman ibn Abi ‘Umayrah &, who was a Madani ¢ . | 
the Messenger of Allah @ said regarding § 


aol Gade 5 Gold Aad <zy 


‘ 
\e 


“O Allah, make him a guide- someone who 


is guided and guide people through him.” (al. 
Tirmidhi, Sunan, 3842) 


| 
Imam al-Tirmidhi & has classified this narration hasan, The 
book, Sunan al-Tirmidhi, possesses a great rank; to the exten: 
that Shaykh al-Islam al-Harawi 2 mentions that according tp 
him it is more beneficial than the Sahih of Imam al-Bukhari 


and Imam Muslim &. This is because it makes mention of dy 


: ir infer 
different schools of thought as well as reasons for thete inferences 
d arzuments. This is something which is not found in the Sahih 
and arg . This is s | _— 
of Imam al-Bukhari & and Imam Muslim &. ee: 
Hakim and al-Khauib & have unrestrictedly classitied 2 
al-Hakim & prmeerbe 
3 ; Ti self menu 
the narrations of ic sahih, Imam al-1 irmidhi & a aa 
hat he presented this book to the scholars 0 - ea 
atte? » who has this 
scan. He further mentions that the one who . 
Khurasan. He furthe arses 
‘nm his house it is as though the Messenger of ¢ 


therein. 


ot 
Madinah al-Munaw™ 


nl 


6. 


after the migration. 


MuUTAWIYAH & 


MERIT 3 
savviduna ibn Abi 
ated on the authority of Sayy —_ —— 
Ic has Been yn ported that it was said co Sayyidun 
o re 


\ulaykah ™ * 


i savviduna 
ld you not like to say anything to Say) 
“Would y 


itr prayer?” 
- h w as he only performs one unit of witr pray 
wah dh 25 ; 
Mu awiy4 | i 
‘ yidund ibn ‘Abbas replied 
sayy 


S35 25) Gla! 
“He is correct (according to his personal 
judgement). He is a fagth.” (al-Bukhari, Sahih, 
3764 


. - sa 7 * * 65 
Thecommentators have mentioned that fagih reters to a mujeahid. 


There is another narration from Sayyiduna ibn Abi Mulaykah 2 
who reports that Sayyiduna Mu‘awiyah & performed only one 
unit of wier prayer in the presence of the servant of Sayyiduna ibn 
Abbas &. Upon witnessing this, the servant went to his master 
and informed him of the situation. After hearing this, 


ibn ‘Abbas & said — 


Sayyiduna 


—-— 


65 Therefore in light of the statement of Sayyiduna ibn ‘Abbas ® ic has been 


cstablis ayyidund Mu'awi 

“ te that Sayyiduna Mu awiyah 8 was a mujeahid, He had the right to 
his judge ‘ 

be % personal judgements, It was not Necessary for him to fo 
ni 

Pi on OF someone else, Rather, it was 


Mm matters which re 


llow the 
for him ro contemplate and 


quired contemplation, The 


refore, 
he is also blame free 


in terms of the battles 
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THE LEADRR OF T 
cle 4u\ Ae Ne Sore 3 = 
-- 4J5\ JS} L > rid 
s 


at 


Abstain from such as he (Sayyiduna Mu'4y; f 
“ed . va 


») has been in the company of the Messeng 
; Messenger 


of Allah &.” 


ee ibn ‘Abbas ws was from the distinguished compan; 

e was given the titles: “al-bahr” (the ocean), “hiby al. = 
(savant of the ummah) and “carjaman al-qur’an” Gites ve 
the Qur’an) due to his extensive knowledge of the "rom 
Messenger of Allah prayed for an increase in his wise ss 
knowledge of the interpretation of the Holy Qur'an. Indeed 
this prayer was accepted. He was from the notable companions 
of Sayyiduna ‘Ali &. He was strongly against the enemies of 
Sayyiduna ‘Ali >“. Sayyiduna ‘Ali a sent him to debate che 
khawarij of Hartriyyah. He therefore debated them till their 
proofs” were exhausted. If a highly knowledgeable companiot 
like Sayyiduna ibn ‘Abbas a testifies to the ijrihad “of Sayyiduns 
Mu'awiyah and prohibits his servant from speaking agains 





arij of the cime. One chould not think that 


66 This refers to the khaw 
includes Sayyiduna Mu'awiyah & and h 
ise of Sayyiduna Mu‘awiyah a& wo 
2, would have surely debated Sa 
‘duna Mu‘awiyah & 
on regarding this. 

phor. In reali 


is companions as if it did, the prev 


uld be incorrect Ais 
yyiduna Mu wiih 4 
qs the nemest 


statements in pra 
Sayyiduna ibn ‘Abbas + 
as according to the opposition Sayy 
Sayyiduna ‘Ali &. However, there is no citati 
67 They have been referred to as proofs as a mera 
nothing but false accusations and misconceptions. 


68 The face chat he was a mujeahid. 


ry, they ** 
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~ 


— ee 


a 


= 


wuTAWIYAH & 


because” he™ was “a companion of the Messenger of 
m this che fortune and greatness of Sayyiduna 
anifest. Imam ibn Hajar al'Asqalani & 
of che greatness of Sayyiduna 


; rely 
him, encire!) 
allah @” hE? fro 


\wawiyal Bh 1s ‘ | 
cjons chac this is 4 restimony 


dy by Hibr al-Ummah &. 


men 
Mu gwiyah 


MERIT 4 


awiyah was the scribe of the Messenger of 
Allah 2. Imam al-Tabari 28 mentions in his book, “Khulasah 
slSiyar’, the Messenger of Allah & had 13 scribes. The four 
caliphs, Sayyiduna ‘Amir bin Fuhayrah #%, Sayyiduna ‘Abdullah 
bin Arqam &, Sayyiduna Ubayy bin K‘ab &, Sayyiduna Thabic 
bin Qays bin Shammas &, Sayyiduna Khalid bin Sa‘id bin al- 
ee ton pac apes is, Sayyiduna 
and Sayyiduna Shurahbil bin - , 7 x a 
and Sayyiduna Za d vee ee ee 
yd 2 were the most persistent.” 


sqyviduna Mu 


Imam A - A 
m Ahmad al-Qastalani a& has explicitly rejected the statement 


of those that said, “Inscribi 
ribing the divi 
nt i iain ine revelation has not been 


words — h #)”. He states in his own 


a 


Le. thi 
6 Le. this was the justificatio 


‘vant. - of Sayyiduna 


ibn ‘Abbas ales. 
Le. Sayyidung i, for prohibiting his 
7 Le. in compa 


hequenly, 


Mu'awiyah ®, 


s | 
> 
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THE LEADER OF 
: rHE BEI 

“LIEVER 

“RS 


o> 35 Ps Oliad, +i a i sles 


“uc ° - oF is 

Sayyiduna Mu‘awiyah w b, Abj Sakis 
Harb was the seribe of the Messenger i es ; 
\lah 


>.” 
MERIT 5 


Mulla ‘Ali al-Qart a mentions in his commentary rh 

. . = <¢ = . : 9 a is A 

Sayyiduna ‘Abdullah bin Mubarak was once asked, “[s § aa 

a A mi » §S DaVViduns 

Umar bin ‘Abdul ‘Aziz a& greater than Sayyiduna My) zr 
Jd 4 Wivah 


i@?” He replied — 


e: os oe a a SS aa F ot Poe P 
3 N5E Gre Sayles 5 GIG JSS Jue 
es a eee gt ats a —~ Z 
jes) ey ate aul be asl Je) Ob, 

pel KE ol AE IS & 
“The dust which entered the nose of the horse 
of Sayyiduna Mu'‘awiyah «& whilst battling 
besides the Messenger of Allah @ is much 


greater than ‘Umar bin ‘Abdul ‘Aziz 2&.” 
yu will only cruly understand 


Understand the level of this praise! Yc 


the weight of this statement once 

; , ayy i 4 ‘Umar 

Savyiduna ‘Abdullah bin Mubarak & and Sayyiduna 3 

“ ‘ . 4 . a ic wen 
bin ‘Abdul ‘Aziz 28. Their vircues are plentiful and have 


oe Le af the hadith scholars 
mentioned in the lengthy, historical works of the hadith s 
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you understand the rank of 


ar bin ‘Abdul ‘Aziz %& is cnown 
of Guidance), and the fifth caliph 
+s of hadich and jurisprudence 
more remarkable perhaps 
om, He was also the first 
ns co be collared”. Now, when 


the rop . , . Pad . 
pene ah a is even greacer than an individual of this 
his?) rank? 


int, sayyiduna ‘Um 
”” (Leader 
_ the schola 


To his pe 


hetic narratio 


gayyidu 


bind, how rhe n P, 


@ and Imam Muslim & have narrated ahadich 
ah w provided that they only narrate 


), dabic (prudent) and sadiiq (truthful) 


[mam 4|-Bukhart 
from Sayyiduna Mu'awiy 
from thigah (cruseworthy 


narrators. 


MERIT 7 


the companions and the scholars of hadith praised Sayyiduna 
\u'awiyah & despite the face chat they were most aware of the 
~ of Sayyiduna “Ali 4 and were most knowledgeable of 
the disputes that occurred betw 
cc > muy of * ~ 
nies tiretes : ; them. They are also most 
ecn. Imam al-Qastalant 
Sins bhi diact a & mentions in his 
; 240 al-Dukhari AAT = ee 
a | that Sayyidund Mu'‘awivyah 
possessor of numerous virtues. Also, it j , 
— ae s. Also, it is stated in the 
By doj ; 
BM doing so he has indebted the 


It he w 
: “ere to not do this, ir is pos 
‘treasure completely 


The. Sayyidung Mu'awiyah By 


enti 
tire nation of the Messenger of Allah ee 


sible cw 
thar we would have been deprived of 
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Sharh of Sahih Muslim that he was from the 
and distinguished companions. Imam al-Yafi; es 
was very forbearing, kind, political, intelligent and he 
leadership, He was a man of insight, It was as though ‘Ds r 


; af om . 
to become a leader, The scholars of hadith Wrote, “pad; S bore 
° . * e 7 ’ Ay 
‘anhu” after his name, without difference, as js bien. Vallzh, 
‘tOm f 
ar 


other companions.” The statement of Sayyiduna ibn ‘Abb 
' ds 
Sahih al-Bukhari has already been mentioned. Bin 


Imam ibn Achir al-Jazari & mentions a narration from Sayvidin, 
ibn ‘Umar 2% that he said, “After the Messenger of Allah a 
have not seen anyone more worthy of leadership than Sayyidun 
Mu'awiyah 2.” Someone questioned, “Not even Sayyiduna ‘Uns 
al-Farag 2?” He replied, “Sayyiduna ‘Umar al-Fartig & ws 
greater than him. However, Sayyiduna Mu‘awiyah & Surpase 
him in cerms of leadership skills.” This statement of Sayyidus 
ibn ‘Umar # has been interpreted to mean that Sayyidyy, 
Mu‘awivah @ was emphatically generous and was unique in hi 
generosi cy. As for some, they have interpreted this co mean thi 
Sayviduna Mu‘awiyah && was in reality greater than Sayyidurs 


‘Umar w, in cerms of his leadership skills. 


Imam Qadi ‘lyad & mentioned, “Someone once said to Muti 
bin ‘Imran that “Umar bin ‘Abdul ‘Aziz a is more superior thi 


Mu'awiyah &.’ He became angry and said — 
rt a - @ é g “ ; 9,6 j 

ale ul bo “gis | obeol a>) ple y 

* ad , 


- 
[ a i - spe rr , 
Pel 5.4030 98) py Aa lo dye ‘s 


MUTAWLYAH 


ew 
¢ compared to the companions 


er of Allah @. Sayyiduna 
companion, his brother 
tee of the divine 


‘Nobody can b 


of the Messeng 
Mu'awiyah a was his’ 3 
in-law, his scribe and his trus 


revelations.’ 
MERIT 8 


sawiduna Mu'awiyah @ has cransmicced waned inarsations: 
{mim al-Dhahabi && mentioned: “Sayyiduna Mu‘awiyah & has 
aarraced from the Messenger of Allah @, Sayyiduna Aba Bakr 
&, Sayyiduna ‘Umar & and Sayyidacuna Umm Habibah @&. 
sayvidund Aba Dhar a& has narrated from Sayyiduna Mu‘awiyah 
& despite the fact that he was before him”. Similarly, Sayyiduna 
ibn ‘Abbas &, Sayyiduna Aba Sa‘id #&, Sayyiduna Jarir 2 
and a group of companions have narrated from him. From the 
Tabiin: Sayyiduna Jubayr a&, Sayyiduna Aba Idris al-Khawlani 
®, Sayyidund Sa‘id bin Musayyibb &, Sayyiduna Khalid bin 
Ma'din &, Sayyiduna Aba Salih al-Samman &, Sayyiduna Sa‘ 
&, Sayyidund Hamam bin Munabbih -& and many others have 
narrated from him.” (al-Dhahabi, Siyar, 3/120) 


Imam al-Bukhari 2 
Sea # has transmitted eight narrations on the 
Oricy ; 1 7 “Aw : 
mn Y OF Sayyiduna Mu‘awiyah a&. We shall mention a f, 
fof Sayiduna a few 
rations here not only to show the rank of Sayyiduna 


eerie 
74 Le, the Messenger of Allah @& 
75 le, he embraced Islam before him 


THE LE 
EADER OF THe - 
: -Lifyy 


Mu’awivah 
; Va 
s Ls bur, so that his love is j 
* Ignite 


scholars. a: 
In the hears of " 
t 
Imam Ahmad &. Ims 
ccausneslan a wy oo Abt Dawad and | 
-G on the authority of Savy; Mam | 
* Vvidung Mu’ al-Haki 
sa aw by & 


from the Messeng | on 

aim senger of Allah & who said, “The ah @ dite 
¢c into 72 sects and this nation ch People of the bys 

all of them will be in Hel] shall divide 


except one, and 
. nN thar i 
a group shall emerge from my nation w —_ 


by desires just how rabies ov 


Nto 73 Serr; 


jama ah, Ther 
be Vetta 
PETSOn to tt, 


‘ hich wil] 
ertakes and <e} 
_ sei 
extent that it does not leave any y — 


(Abi Dawid, Sunan, 2/403) CIN OF joint y 
Imam al-Bayhaqi a and Imam Aba Dawad ae 

authority of Sayyiduna Mu‘awiyah @& who aaa On th 
Messenger of Allah & say — nC “T heard th 


e¢ see 5 


mois! Obj 5a) Eac5l 3) al 
‘Verily, if you go in pursuit of the deficiencies of 
people, you shall corrupt them.” (Abia Dawad, 
Sunan, 4888) 


Imam Ahmad &, Imam al-Nasa’i & and Imam al-Hakim & 





disease of dogs and cats transmitted to humans b 
cal. Similarly, being overtaken by desires is fatal ¢ 


person blind. One does not bring anything mm 
¢ seems meaningless 


76 Rabies is an infectious 
a bite etc. It is usually fa 
untreated. Desires make a 
n fulfilling a desire. Everything els 
© a person, it isa faral sign. 


deficiencies of people, 


consideration whe 
‘nexistent. When this happens ¢ 


; ie will anger Ot 
77 If someone begins to pinpoint the ix will anger 


- 


wu AWIYAH && 


he authority of Sayyiduna Mu'awiyah & directly 


parrated OF Tec of Allah @ who said — 


fom che Messenge 
yp Sy al ake OF oe SS 

te Lage JS bs gE 
“jt is possible that Allah @ shall forgive every 


sin except for the one who died a polytheist and 
che one who killed a muslim intentionally.” 


(Ahmad, Musnad, 4/99) 


& 


[mim Aba Yala & and Imam al-Tabarani # narracted on the 
authority of Sayyiduna Mu‘awiyah & directly from the Messenger 


of Allah @ who said — 


- 


oe 


53 MG G3 Cass ye AI SS 
sS5al 21S EN GSA A : 


“Soon after me there shall be leaders that shal] 


- 
i 








The person will lose his re ; 
spect in their eyes. They 
frequently ust to show that person, : ey shall do such things more 
75. W : ; us nf: 
78 Whenever the word * ‘Asa” (it is possible thar) is u 


Almighty, or the Messenger of Allah & sed by the Allah, the 


happen. This is bec 
ause the Knowledge of Allah @ is complete io — 
‘ Cre are no 


doubts. Similarly seci 
y, seeing as the Mess 
been revealed to him chic... enger of Allah Bo 
Side a - will be the case with his lg oe 
: in . co ; : 
As for the one who killed f a “ a 
luslim, j 


ne died a Muslim, h 

‘ owas im, he i] . : 

died 35 3 non- will be punished for his sin and then en 
fessrinn ter paradise. If he 


Muslim, he wil] be in hell 
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say things which will not be rejected, They shal) 
plunge into hell like monkeys.» (al-Tabarsin 
Mu jam, 5444) 


Imam al-Tirmidhi & narrated on the authority of Sayy 
Mu‘awiyah & directly from the Messenger of Allah g «1 


Who Said 


Asli 23 Sle of og als 524 o3 
56 


“Lash the one who consumes alcohol and if he 


does so for the fourth time, execute him.” (a). 
Tirmidhi, Sunan, 1444) 


Imam Aba Dawid & narrated on the authority of Sayyidung 
Mu'awiyah & directly from the Messenger of Allah & who said 
“Lash the one who consumes alcohol. If he consumes again, then 
lash him. If he consumes again, then lash him. JF be consumes 
again, then execute him.” The order for execution is either for 
‘ntimidation or it has been abrogated.” (Aba Dawiid, Sunan, 4484) 





: object out 
, ever, the people shall not 

Br Pere ect things. However, 

y will say incorrec 

79 Le. they 


of fear. | 
inkl alc ) 
8o The punishment for drinking alcohol is &« 
times then each time he will be lashed 80 tim 
be killed. * 
& Le. the order of execution was only £ 


=a . na k ylace. 
<curi his kind never Cook | 
thar an execution of t mmand was abrogated (r 


t 
lashes. If a person is caught three 
cs. Upon his fourth time, he wil 

it is proven 
‘ven to scare the people as it : 
Another possible reason {0 
nansikh). 
not taking place could be chat this co 








emitted a 
|-Nasa’i ® have aren 
am al- Te Oe el 
me ion of Sayyiduna Mu‘ awil 
rio vy) 


yrah iy and S 


- 


ayviduna ibn 


. 2 =~ bu 
ed on the authority of Sayyiduna . : 
c , 
ard Sayyiduna Mu‘awiyah &s, ~. ~ 
* i d r. 
he pulpit, reciting, “Allahu Akbar. Allahu Akba 
e pu ’ ' 


” Whe he 
., said, “Allahu Akbar Allahu Aksar. W “? ° : 
ee - la ilaha illallah,” Sayyiduna a iN . 
. . ws = n 
“ees” When the mu’adhin said, ~ _ ; 
i : ' tae . P . u“u S 
. sali Sayyiduna Mu awiyah & a , - 
ae he adhan finished, Sayyiduna Mu‘awiyah oa : 
nacre f Allah &, in this gathering 
p : le. [heard the Messenger of ‘Alla é : eae 
red fe nutadhin would call the adhan, saying that which } 
m 


have heard from myself.”** (al-Bukhari, Sahih, 612) 


ari & narrat 
|mam +n Sahl Be who he 


Imam Ahmad & narrated on the authority of Sayyiduna Alqamah 
bin Abi Waqgas #% who said: “I was once near Sayyiduna 
Mu'awiyah a. He repeated what the mwadhin said. However, 
when the wifi said, ‘Hayya ‘alas salah) he said, ‘La hawla wa la 
guwwara illa billah’ When the mu'adhin said, ‘hayya ‘alal falah, he 
suid, ‘La hawla wa la quwwata illa billah? Thereafter, he repeated 
what the muladhin said. Ar last, he said, ‘This is how | have heard 
itfrom the Messenger of Allah #.” (Ahmad, Musnad, 16906) 


imam al-Bukhati ag, Im 
Muwatta’ Imam 


Foe 
8 Le. this is how the Messenger of Allah ® woul 


am Muslim a, Imam Malik & in his al- 
Aba Dawid “8, Imam al-Tirmidh; & and Imam 


d reply to the adhan. 


THE L 
L LEADER OF THE BELIfy 
° Ks 


al-Nasa’i a narrated on th 
‘Abdurahman & who said: “] heard Sa . 

the year of hajj, whilst he was Seated hip Tie | ii 
had a lock of hair in his hand, saying - _ ’ be 
w ere are your scholars? I heard fron ee Midi 
@ that he would forbid thic and said 1 
destroyed when they adopted this.” (4] 


Imam al-Bukhari 2, Imam Muslim a and Ima 
narrated on the authority of Sayyiduna Sa'id tie : ? 
who said, “Once, Sayyiduna Mu'awiyah & came to wae 
al-Munawwarah and addressed us. He took a lock tay, 
said. ‘I did not see anyone but the Jews have such thea 
the Messenger of Allah ¢ came to know of such locks he namel 
them zur (falsehood).” (al-Bukhari, Sahih, 3488) | 


Imam al-Nasa’i & narrated on the authority of Sayyiduna sy 
al-Magbari &, who said: “I once saw Sayyiduna Mu'awiyah & 
on the pulpit. He had a lock of female hair and said, ‘Wharhs 
happened to Muslim women that they use such hair? | heard th 


Messenger of Allah 4 say — 


5 te Dat Gb a Say ai 
‘ vee 30:5 G82 
oo YP DI) 


The women of Bat 
This was che ca 
One 1s not nape 


ES 
83 In this narration hair exte 


{srael would use hair exrensions, d 


; ; ail — 
of their destruction. Hair extensions indica 


in which Allah @ has cre 


nsions have been referred to. 
espite their prohibition. 
displeasure. 


ated their hair. 
with the size or style 
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the Messenger of Allah @ would, 


ee 
‘s le from askin 





rily 
air exrensions are veri) 


hac use h (al-Nasa’i, Sunan, 


n falschood.” 


omen C 
increasing | 


Zz i yiduna 
arrated on the authority of Sayy! 
n 


— ae eee ‘d 
oe from the Messenget of Allah & who sa! 


al 
- ha directly 


countertop iets) 
add 9 ott) UE SF Roos £ 
established truth upon the 


- & has es 
sai of ‘Umar and in his heart.” (al-Tabarani, 


M'ujam, 1/339) 


Inim Aba Dawid & narrated on the authority of Sayyiduna 
Mu‘awiyah who said — 


fH ey ele Wl be BSIl Oo 
4 - 

Clb bl 

“The Messenger of Allah & prohibited us from 


captious questions." (Aba Dawid, Sunan, 
3656) 


oW\ 


It has been narrated in Sunan Ab 


Muawivah & performed ablution j yylduna 


n front of the people just how 
When he reached the wiping 


g scholars very 


hard oe 
hen the Intention js 


hich the ; 
y are likely 
0 show them down, ¥ to err, 


However, if ir is a genuine 


61 


THE LEADER OF THE Beiy, 
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‘Rs 


(mash) of the head, he cook a handful of ware; : 
his left hand. He then took his left hand to the 
until water began to drip or was close to drippi 
from his forehead to the back and from the 
(Aba Dawad, Sunan, 124) 


Middle ne inty 


Imam Aba Dawtd a narrated on the authorin 
Mu'awiyah w directly from the Messenger a of S, 
said, “Do not precede me in ruka’ and sujid. The ;; he < 
| precede you in ruki’ and sujiid is redeemed when 

the next rak‘ah. Verily, | have become old.” (Aby . in 
605) aWiid, Suna, 
[mam Aba Nu’aym 4 narrated on the authority of ¢,... 

Mu'awiyah & directly from the Messenger of Allah 2 Ks 
“There was aman who would do indecent acts. He kille 0 
unjustly, One day he met a monk and asked him 


Said, 
doy People 
7 O monk, yi 
the repentance of a person who has killed 97 people unjusc by 
accepted?’ The monk replied, ‘No,’ So the man killed the ele 

chen went to another monk and asked him the same wenisn’, 
second monk gave the same reply so he killed him as well, He they 
went to a third monk and asked the same question. He was gives 
the same reply so he killed the third monk too. Finally, he wenew 


a 
question of one’s need, then it should be asked, 


85 It isa sunnah for che [mam to go into ruki’ and sujiid betore the follower 
Someone may think that this gives the Imam more time in rukit’ and sujid. Th 
Messenger of Allah @ cleared this doube by mentioning char although | p 
inco rukit’ and sujiid before, | also rise before you. Therefore, the extra portion 


of time | gained in the start, you redeem that in the end as you rise after me 





mu'AWIYAH & 


d ‘There is a person who has not “7 - 
‘Iled 100 people unjustly, W? 
; a ay bee se en scones th monk replied, 
hat Allah & does not accept the repentance of che 
-ches ro seek repentance then this is a blarant ibe bite 
ewhows .. which there is a group of worshipping 
| and worship Allah & with them!’ So he set off 
ly cravelled a short distance that Allah & 
el and his soul was taken out. Thereafter, the angels of 
oe - unishment came CO him and began to dispute”. Allah 
-, ; another angel who said to them, ‘Which village was 
: —< so they measured the distance and found him to be 
¢ he village of the repentant people only by a few fingers. 
Allah & forgave him.” (Aba Nu‘aym, Hilyah, 3/102) 


_Go chere 
tly and had on 


closer £0 f 
Therefore, 


Shaykh ibn al-‘Arabi 2 staced in al-Fucahac al-Makkiyyah on the 
suthority of Imam Aba Dawud & who narrated on the authority 
of Sayyidund ‘Abdullah bin ‘Ala’ a& who narrated on the authority 
of Sayyidund Mughirah bin Qurrah #& who said: “Sayyiduna 
Mu'awiyah a once addressed the people whilst standing at bab 
hard in the masjid and said, ‘O people, verily, I saw the moon 
on so-and-so day and I have preceded you in observing a fast. 
Therefore, whoever wishes he may do so too, Sayyiduna Malik bin 
Mughirah & inclined towards him and said, “O Mu'awiyah &, 
is this something you heard from the Messenger of Allah @ or is 
this a judgement of your own?” He replied, ‘I heard the Messenger 
of Allah @ say, ‘Fast the month and its last night.’"” 





86 As to whether he will be punished or rewarded. 


, ee 
7 According to the sound opinion the month of Sha’ban and its final nights 
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Imam al-Bukhari a narrated on rh 

Hamid bin ‘Abdurahman wy oe 
once said whilst delivering a ser 

of Allah & say, ‘The one With - a 
grants them understanding of th 
distributor. Allah & is the giv 
established and its divergents 
commands.”” (al-Bukhari, Sahih 


*uthority of ¢ 
“Sayyidun 
’ ‘| heard 


who Said: 


_. avid 
hom Allah & a Messene. 


ten 
¢ religion, Verily — 
° Indeed this Nation i 

: a 
Shall not harm it until 

» 3116) Ps. 


Imam Muslim a narrated on the 
Mu'awiyah & who mentioned: “I heard the Me “avid 
@> say, Verily I am only the treasurer, The 
cheerfully, there will be blessings therein As “ars 
¢ 


the 
One 
but is not satiated." (al-Muslim, Sahih, lee: 


Imam Muslim & narrated on the authority 


Bee rp of Sa x 
Mu‘awiyah & that the Messenger of Allah B® sai jy 


d, “Do not he 
: ican 

are referred to here. The Messenger of Allah & would fast during the mont 
of Sha‘ban also, 

88 In this stacemenc the Messenger of Allah @ has not mentioned the objec 
(maf'al) ic. what is he the distributor of? Commentators have mentioned thy 
this refers to knowledge as well as war boory. Mulla ‘Ali al-Qari & further 
develops this point and says that it is possible that this includes the distribution 
of statuses and wealth too. This is because there is no prevention seeing as ther 
isno specification. 

89 This shows the immense generosity of the Messenger of Allah & as he would 
never say “no” ro anyone. Even if someone asks out of greed, the Messenger of 
Allah & would give. However, he mentions that it will nor satiate him as his 


intention Was not sincere, 
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‘f one asks from me 


Oath on Allah, not be blessings 


chere will 


Sahih, 1038) 


the 
nd Imam ql-Nasa’i ® narrated on 
a wi 
- wiyah & who said, “The Messenger 


rearing gold 

idi leopard” and wearing § 
nnn from riding 4 sill 
) “wi * In another narration, Imam Aba Dawud 
S tas’ “ narrated on the authority of Sayyiduna 
ge Messenger of Allah @ that he 


ectly from the = 
ES ilk nor leopard.” (Aba Dawtd, Sunan, 


a pawud 7 
er ag of Sayioe™ wa 


Nasai @ narrated on the authority of Sayyiduna 
: * ' r > > . 
who said, whilst the companions of the Messenger 
ear him, “Do you know that the 


wawiyah 


sred n 
- siiah @ were gachere 
ani of Allah @ forbade wearing gold except for a small 


rice?” They replied, “Yes indeed.” (al-Nasa’i, Sunan, 8/161) 

imam Aba Dawid & narrated on the authority of Sayyiduna 
\fyawivah ws who said to the companions of the Messenger of 
Allah 2, “Do you know that the Messenger of Allah & forbade 
this and riding on leopard skin?” They said, “Yes indeed.” He then 
said, “Do you know that the Messenger of Allah & forbade the 
conjunction of hajj and ‘umrah.” They replied, “As for this, we did 
not know.” So he said. “This is also a part of them. However, vou 


SE 


le. leopard skin, 
31 Le, pure silk and leopard skin, 


" a Vv 


Ln 5 
have forgotten.” (Aba Dawud Suna 
ye. ‘ n, 1777) 


Eni Muslim a& narrated on the author: 

bin Yahya uw who narrated from airy 3 Sayyidung 7 

near Sayyiduna Mu'awiyah bin Abj rg He said, 4 W ha 

came and called him for prayer, § he ar ® when the as 

of Allah & say — me memesatd Uheard the "Nt 
’ “Henge 


rw ie “¢e z 4 By 
dala) Qs Ell J35I Rote 
“On the day of gi +254 
oP ay Of giyamah the necks 
muwadhins will be the highest. (a) oF the 
Sahih, 387) ; “l -Muslim, 


Imam Muslim && narrated on the authority of § 
%., Gam - - . bs . % i 
Sa‘id & who said, “Sayyiduna Mu'awiyah & onc oat 
» = ¢ > eine * . ‘i SoS © 
of people in the masjid and said to them, ‘What has gath ti 
ayer Hf ‘AW, aie ‘i Ps 
ne said, ‘We have gathered to make the remembrance ia 
- % . 
8? He said, “Allah! | sé 
said, “. ! Is that the only reas 
, on you have gathered? 
They replied, ‘By Allah, we have not gathered for any other iia 
on ER Feetle, 
He said, ‘Verily, I shall not take an oath from you so as to nor|yy 
an accusati rou’, There is . 
on upon you”. There is nobody who was as close tothe 





92 Conjuncting between hajj and ‘umrah means to perform both wichou 
removing the ihram. This is a permissible way, The scholars have mentioned 
that this narration does not prove its impermissibility, Rather, it indicaves hy 
it is less virtuous. 

93 This is a metaphor. It means that the mu‘adhins 


crowd of mahshar, just how someone with a long 


will be distinguished int 
neck is distinguished ia! 


crowd. 
94 le. taking an oath from someone when there s 


hould be no doube is raxen 
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MUTAWLY AH 


as cransmitced less narrations 


f Allah 4 once passed by a 


hered you here?’ 


@ as me and h 
Messenger 0 
d asked, ‘What has gat 
hered here to make the remembrance 
nd thank Him for guiding us to [slam and blessing 
ssenger of Allah @ said, ‘Allah! Is this the 
d?’ They replied, ‘Yes indeed.’ ‘The 
| shall not take an oath from 


yessenpe! of Allah 
| ». Verily, the 


han me 
jons an 


They repute’ ‘We are pat 
of Allah @ 
' The Me 


us with it. 
vou have gathere 


only reason 

Messenger of Allah @ said, ‘Verily, 

you so as (0 NOt lay an accusation upon you. However, Sayyiduna 
d me that Allah & shows pride 


e and informe 


jibri came com 
6 ( al-Muslim, Sahih, 2701) 


upon you to the angels. 


Imam Qadi ‘lyad & mentioned in al-Shifa’ that it has been 
sarrated that Sayyiduna Mu'awiyah #& would inscribe the divine 
revelation in front of the Messenger of Allah @. So once he said 
«ohim, “Place down the inkpot. Rotate the pen slightly. Write the 
‘ba’ straight. Separate the “sin”. Do not make the “mim” blind” 
Write “Allah” beautifully. Stretch “Rahman” and write “Rahim” 


delicately." 


re 


an insult and accusation, 
95 Le. he has transmi 
itted the least 
narration 
le, compared 
96 Le. he is pleased with your actions pared to others. 


97 le. keep it hollow, 


® did not know h 
OW to read and wri 
er wrote hj nger of Allah & dj 
te himself. The wisdom behind this w _ a ~_— 


not the words of Allah & 


THE LEADE 
EADER OF Tue BE 
+ BELiey, 
Rs 
MERIT 9 
Sayyid . 
Sayvyiduna Mu'dwiv- 
awiyah i was very caper: 
Sap ager in followin h 
: gt 
PrOpher, 
[mim al 
al-Ba 71 
ghawi @& mentioned in Sharh | 
wesED al-Sun 
n 


authority of Sayyiduna Abr Mull 
Mu 'awiy: : : 
lu awiyah & once came out hilse & Sayy 
‘Amir ee Whilst Sayyidung ‘apy 
@» and Sayyiduna ‘Abdullah bin 7 / 
Upon seeing Sayyiduna Mu‘awiyah @ ¢..) Seat 
stood u where: . ‘ ‘ Sy Sayyiduna ibn ‘A in 
— P eas, Sayyiduna ibn Zubay; , n Amir a 
Sayyidund Mu'awiyah # then sai 4 "Th, iy FeMained seated 
essenger of A 


said — llah 3 


A\tent eR aca ee 
~> eee Ol or So 


: 
Sect, 


JEN Sys tack 
‘The one who wishes for people to stand up 
for him should make his abode in hell." (4]- 


Tirmidhi, Sunan, 2755) 





Imam al-Tirmidhi 2, Imam Abt Dawtid & and the Musnad of 


Imam Ahmad & have also transmitted this narration. 


In Sunan Abu Dawad and Sunan al-Tirmidhi, it has been narrated 
on the authority of Sayyiduna ‘Amr bin Murrah & who once said 
co Sayyiduna Mu‘awiyah %. “I heard the Messenger of Allih $ 


he was aware of the 





99 Sayyiduna Mu‘awiyah & did not feel insulted as 


reaching of the Messenger of Allah &. 
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of che 


rhe needs and et and 


rs of che peOP 
erty." Upon 


make 


self before 
in the alfai 


eeds and pov 
da person [0 


2948) 


ceals him 

hority 

anced aul 

whom ne aself before cheir n 

err te i ¢ ointe 

his cayyiduna Mu awl) ah i apP vad, Sunan, 
pearing * 1S © a of the people." (Aba Da . 


y allah # cor 


sf 


wd 


of Sayyiduna Warid 


hority 
- narrated on the authority « ; 
— duna Mughirah bin Sh'ubah who said, 


Eee 
oo fy'awiyah @ once wrote ro Say) 
sei . Cie and send a hadith which he had heard 
and as r of Allah &. Therefore, Sayyiduna 


te from the Messenge | = 
eel wrote, ‘I heard the Messenger of Allah @ reciting the 
Mus 


Allowing words thrice after performing prayer — 
§5 Mudd dS ¥ 0555 aul Ya) 

He then said the Messenger of Allah & forbade arguing, asking 

questions copiously, wasting wealth, not fulfilling the rights of 

people, being disobedient to one’s mother and burying daughters 


alive.” 


It is mentioned in Sunan al-Tirmidhi, Sayyiduna Mu'awivah ‘iby 
on _ ‘ = . ae ) 
oe to Sayyidatuna ‘Ai'shah & and asked her to adv; 
im briefly. In reply, Sayyi i ‘Aj he 
, Sayyidaruna ‘Ai’shah a w 
ah & wrote, “Peace be 
ion Le, the one authorised eg. leader, 


Wt Le. he did not cake care of the needs of peopl 
‘ ¢, 


02 So thar he can m 
ake sure the need 
of each person is ful 
ulfilled and in 
order 


10 act in 
accordance to the prophetic way 
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T . : 
HE LEADER OF THE BELiy 
ce : “VERS 


4pon you, Verily, 


contractual agreement be yah i and 
Komans, Sayyiduna Mu'awiyah a&, was -~ ndlthe 
SO as to attack them as soon as th 
Person riding a horse/ donkey came 
Akbar. It is necessary to fulfill al] contractua 

fight!’ When people looked closely they realised iz Was Sayyidunj 
‘Amr bin ‘Absah a, Sayyiduna Mu'awiyah & questioned him 
in this regard so he said, ‘I heard the Messenger of Allah B sa 
‘If there is an agreement between one and a group of people, he 
should not break the agreement before ts duc rime or i 
be infringed equally?) After hearing pus —— Mu ws 
i returned with his companions.” (al-Tirmidhi, Sunan, 1580 


and said, 


agreements! Do ng 


ion in al-Shifi’, from 
( ad | tred a narration in al-Shifa’ 
am Qadi ‘Iyad 2 has transmi eee eee 

oun . ,. . = ’ fr 

i -h the immense love of Sayyiduna Mu ye 
W = enger of Allah @ is apparent. He rae! aické all 
hie Rabi'ah & went to meet Sayyiduna Mu awiy 
‘Abis bin Ka ) 





‘ ment. 
-rminate the agree . 
le. both parties agree to termina d made an excuse later on. How 
103 Le. ‘nued and ma lh@ 
> easily conti rer of Allah @. 
: could have easily ; f the Messeng 
104 He co sachings of 
the teac 


ever, he 


would never overlook 





d 
‘wah ify Stoo 
-duna Mu‘awiyah & 

; , Sayyiduna sifted him 
rrived at his aoe forchead and gilte 

ced him, 


" ly because 
: This was on i 
lled are beautiful face of the 
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‘the 
le to follow 
and peop 
yah & 


gyyyidund Mu aw! 


. to it. 
ing in contrary 
om acting | 
i bid them fr 


“When Sayyiduna 

iar al-“Asqalani & wrote, wea! i 

mee ld come to the holy city of Madina i ie 

\u'awiyah * awe : the prophetic tradition from the a, : 

le le of al-Madinah al-Munawwarah, ‘Where 

po caatical the Messenger of Allah & say so-and-so 
— the Messenger of Allah # do so-and-so.” 


Imam al-Bukhari & narrated on the authority of Sayyiduna 
Mwawiyah & who said, “Verily, you people pertorm a prayer 
which during the life of the Messenger of Allah & we did not sec 
him perform. Moreover, he forbade it Le. two units of prayer after 
ay" (al-Bukhari, Sahih, 587,3766) 


Inim Muslim & narrated on the authority of Sayyiduna ‘Amr 
bin'Ata’ &, who said, “Verily, Naf’ bin Jubayr sent him to Saib 
es 

Another narration in Sahih al-Bukharj clashe 
00 the authority of Sayyidatuna ‘Ai’shah & tha 
ould never Miss the two units of Prayer after ‘g 


Ss with this. It has bee 


nN stated 
t the Messe 


nger of Allah By 


sr. If this is the case then why 


7! 


yuawitan® 





tO inquire about something 


107 
| their books. 
® do in Prayer. So war 


. ion 
mic narratl ed them and 


k co crans estrain 
prayer with hi . | perf My of the boo ‘awiyah & ¢ in 
db verte UTA. When he eg rd the | eS cyiduns Mu “hose narrations chat were 
an evan to perform m €Xited hj Ju, his reas lv cransmic rno ; d recisc 
_ 4 y prayer When Savers oS Ptaye, Na For ! jed them 10 onl} he was very strict an P 
cturned home he called for me and - Yidung Mu a comma viduna ‘Umar By as le were afraid of his awe- 
that which you did i.e, contin ati tg Me, ‘I, "Wha the 74 of SAY? smicting ahad ha. Feop in people from 
. . ME CO perfor Not ; rds co cran He would restrain Pp 
Jumu ah without speaking Or movin m Prayer Straj ch Pry | with reg pearance and ae hH would demand wirnesses 
Sahih, 883) B places aly ee cransmitting — iekieies establ ished and the 
Sin, being scion which led to anaat im, 7/179) 
. nsmission whet: wi, Sharh Muslim, 7/179 
Imam Muslim @& narrated in his Sahih | <a way being popular. (al-Nawa 
Sayyiduna Mu'awiyah #, who “id ‘Bee, the “thorny | prop Jee lie authority of Sayyiduna 
ahadith except for those that Were in the ny, ADSM ‘ean q|-Bukhari : “i tn, Sgt ed: “He was 
r +s , wi . OF Savvidues n. ayr Din : e Zi 
— “1 is because Sayyiduna Umar «&, would oe Ug Mahara’ “ : people from Quraysh besides Sayyiduna 
an & in the hearts of People.” (al-Muslim, Sahi - Be he si * abdullah bin ‘Umar & narrated che a 
net 7 \ ‘gwiya m a . > d Sa i una 
The commentator of Sahih pre willbe king from Qabran.’ This angst ohn d 
ror ahih Muslim stated: « IS is in relay ‘soon ¢ sg He eed up praised Allah, the Almighty, an 
ine Idi ; ‘ ] tas ee ’ 
a eo i = abundance without Prior investigation, se ‘iealia [ have come to know that some of you have been 
es mnation. This is because it became CUStomary in the era ee narrations which are not to be found in the Holy 
tran 


Sayyiduna Mu'awiyah & for people from the Conquered lands ¢ Qur'an nor do they trace back to the Messenger of Allah &. They 


sre the ignorant amongst you. Therefore, beware of such as ir will 
did Sayyiduna Mu'awiyah & say this to the people? First of all, it has bees misguide you. | heard the Messenger of Allah & say, ‘this shall 
established that the Messenger of Allah & would perform these two unis o remain the state of the Quraysh."** None of you shall have enmity 


rer after ‘asr. ‘Th hy Sayyiduna Mu'awiyah & said “wed: 
aE hates sili eliaien why Sayyiduna Mu igs ah iy said “we did for them uncil Allah & marks their foreheads or until they fail to 
sce him perform” is because the Messenger of Allah @ would always perform shh che reliaton?™ (al-Balhart Sokih, « 3 
this in his house. Therefore, the companions had never seen him perform i — Be er SRN TE 








Furthermore, performing these two units of prayer was a uniqueness of th 


Messenger of Allah @. Therefore, the companions were not permitted 1o7 Le. people began to transmit narrations taken from the books of the 
perform it. Christians, 
106 As this is against the prophetic way. One should wait a while or me 0S Le. prosperous. 

; SC a e Jumu’ah prayer andthe 9 Le tampering with i itti . 
places in order to create some distinction between the | pray pering ahadich and transmitting narrations without 


, investigatio 
four units of sunnah prayer. gation ete, 
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A lar 
OF compani 
Ons fol] 
ow 


ple, Sayyiduna ‘Am, bk: @ Say 
Abdullah Zahid ®& and s 4 bin al-'Ag hi Muay, } 
it mn Sayvidung Mu‘a 1S Son § Nat 
' — u a ots ; ’ ayy 
Wiyah bin Kh “J dus, 
Uday é 


MERIT 12 
Sayyi 4‘ r 
lig Umar i appointed Sayyidung Mite: 
gevernor of Syria, despite the fact he “a samy 
r * « 5 , F 
_ to the positives and the Negatives mi TautION wi 
Moreover, Sayyiduna ‘Uthman cs iaivagilend -s Ber non » 
the 


of Sayyiduna Mu‘awiyah & and did nor dismiss hi ie 
$ Nim,"" 





10 To even lay accusations upon One companion of the = 
é , i i ; ; 
Allah @ is insolence. Now, those who speak against S2 ee $i 
Vyidung My 
ve “MU dnb 


supported Sayyiduna Mu'awiyah &. If they do, then this way they ra 
saking nearly half the companions. If they do not, then this ious i 
stubborn and are only speaking against Sayyiduna Mu’awivah 4 a 


‘£, they must also have bad assumptions regarding all the co 
mMpan 


wickedness. 

111 Le. he would investigate and examine an individual before giving them an 
status in the government. Do you think he appointed Sayyiduna Mu‘awivah 
the governor of Syria without thinking or under pressure? Was there anyon 
that could pressurise Sayyiduna ‘Umar al-Farag &? 

112 Even if we were co accept that Sayyiduna “Umar was wrong to appar 
Sayyiduna Mu'awiyah &, as is the belief of some misguided individuals, would 
this also be said abour Sayyiduna ‘Uchman &, the one who maintained th 
avyiduna Mu'awiyah &? If Sayyiduna ‘Uthmin & di 
< hip of Syria, he would have dismissed ad 


governorship of § 
not find him fir for the governors 


replaced him. 
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ndent judgements 
n his opinion 
n of other prominent 
“Jp was the opinion 
ayyiduna Mu‘awiyah 4 
‘at a muslim can be the 
n that Sayyiduna 
” As is narrated 
say, “Doing 


e authority 


chey wou th ev would say, 


se 98 UM le 
jem vane For examp!ts 7 
companions © gdh bin Jabal S 
of S39" « Ca'id bin Musayyib ifs rhat 7 
would menuo 
iraj ‘i us vision. 
‘d, “M'iraj was 3 ¥ irtuo 
wan? saab & also. They would re * 
eel mani has been narrate ont 
rukn ya | 
a and Sayyiduna Husayn &. This has 


i= . 4 ” 
avyidunad Mu awiyah &e. 


MERIT 14 


asan & handed the caliphate over to Sayyiduna 


iduna Hi | 
ail & even though there were 40,000 other people with 
| eto him till death. If Sayyiduna 


Lim who had pledged allegianc 
\u'awiyah & were not worthy of caliphate, the noble grandson 


would not have handed it to him". Rather he would have fought 





uy [fhe was as the misguided sect believe him to be, would the jurists bring his 


opinion into consideration? 
14 He could have handed it to anyone. 
us If this is not the case, then according to the misguided sect Sayyiduna 


Hasan 4 was also ma’siim (infallible). Would you then class this as a mistake 
of Sayyidund Hasan & or will you accept that he was correct in handing the 
caliphate over to Sayyiduna’ Mu‘awiyah u&? 


THE LEADER OF THE 


BELIEVER, 
him like hj 
€ his father did. Thi «: . 
- This will be discussed shorth 
MERIT 15 
Sayyiduna Mu'awiyah i Was Extremely rec fy 
. 10 , A ‘ t 
Sayyiduna Hasan & and would serve him. He ne | | (Ward, 
; : : : a 
narrations in praise and virtue of the noble kin om 
<i ciel Sfo 
indicates his altruism for the truth, de * All thi 


Spite all the 
(Toy 


and discord which took place according to the Preordainn 
NMent of 


the Almighty." 


Imam Ahmad & narrates on the authority of Sayyidun 
Mu'‘awiyah & who reported, “The Messenger of Allah bec 
suckle the lips and tongue of Sayyiduna Hasan @i7 Verily, All 
% shall not punish the lips and tongue which the Messenger of 
Allah suckled. (Ahmad, Musnad, 16973) 


Mulla ‘Ali al-Qari & transmitted a narration on the authority of 
Sayyiduna ‘Abdullah bin Baridah 2 who said, “Sayyiduna Hasan 
By once went to Sayyiduna Mu'awiyah «&’s residence. Sayyiduni 
Mu'awiyah& said, ‘I shall present before you a gift which none 
before you have received from myself and none after you shal 
re sive? He then presented 400,000 Dirhams to Sayyiduna Hasan 


i, who accepted it.”" 





sayvi 2, becuase of the 
116 Le. he did not reject the great virtue of Sayyiduna ‘ran if “mn 
< ayvi if onoured hi 
bartle. Rather, he still praised Sayyiduna Hasan a an 
117 This is a loving gesture cowards a child. mee 
| ique status. WA 
118 This was to give Sayyiduna Hasan 4& a unique s nce 


»? 
7 n } ie 
give so much wealch to someone they hat 
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hmad AB, “A man 


d of Imam A sae, 


h a regarding an 'ss 
» possesses 
17 a regarding this as he po 
una ‘Alt 4 


-s . 
i said, ‘O 
jf The questioner then : 
“rr over the answer 0 


refer «ah it, said, ‘This 
| ; Sayyiduna Mu'awiyah & said, 
1 a3 


m the 

: disliking the answer of oe neta 

si salad hought high of due to his great kno mi 
en am © ‘Ali, your connection to mc Is : 

ee - with Savviduna Misa & except the 

ay ssengers after me. “Furthermore, 

, ards him when in a difficult 


n the Musna 


di 
arrate ‘ ‘awiya 
rioned 94: 


‘ c Say ‘ 
‘ Ask es 
replied, 


. chan 
knowledge ch your answer 


He gliso said re 

that of Sayyiduna H “ 

fier chat there shall be no ; 

duna ‘Umar & would rurn cov 
u 


sayy yaa (Ahmad, Musnad, 1/179) 


situation. 

.< narration has also been transmitted in other books of pen 
a consist of additional content also. For ie va 
Mu'awiyah a said to the questioner, “Stand! May Alla a a ~ 
vow co stand.” And that he removed the name of the questioner 





119 Is this something you would say about your friend or foe? 

20 Regardless of all the disputes, Sayyiduna Mu‘awiyah && disliked that 
someone gives preference to him over Sayyiduna ‘Ali a&. 

2 This is a clear refutation of the Ahmadiyyah/Qadiyaniyyah who believe 
Mirza Ghilam Ahmad Qadiyani to be a messenger. The Messenger of Allah & 
‘as made the matter manifest, There is no doubt in this statement. It cannot 
be interpreted to mean otherwise. 


i Therefore, if even Sayyiduna ‘Umar & would turn to Sayyiduna ‘Alj Sit 


fs ¢. You should also §9 to Sayyiduna ‘Ali &, 
12} this j ; es 
j UNS Is an expression used by the Arabs in the time of anger. The fact 


nn neame to him and did nor 6° to Sayyiduna ‘Ali & irritated 
sauna Mu‘awiyah wa, greatly, How 


8¥s you no right to turn to m 


Possibly can someone claim thar 
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THE 
E LEADER o; THe aid 
‘ mu'Aw! 
from the register, . 4 
| «individuals. Their heads 
Als | be an era of pious ind! 
= eo : ya 
; ’ that he Said, “Say ‘id : | evived: Ic wi ‘ones chat. & 
Sayyidung ‘Al; . yy una Umar #, ' shall be . add chey wil wi 
Riss. *M1 iZ, and wo ld Would ask | i be high # ; he 
Sayyiduna : Uld take from 1. Gue,,: gal hari #% narraced on ¢ 
7yidund ‘Umar #& my OR Bie 1p | d Imam ibn al-Bukhari 
7) ae —s Myself saying « Pavey OG | ‘ma an . narrated from his 
€n in a difficult situation ™ By ‘Sayyduna ‘Ae eg 0 4|-Hak bin Muhammad & who : 
situation,” A i ‘i ae of Hisham > | would receive a gift of 1,000 Dirhams 
Imam 4] C oe ecgyyidund Hasan in awivah a withheld chat from 
al-Mustaghfiri ag Narrated ys; father"? ear, Sayyiduna marie irened 
Which leads to Sayyiduna ‘Ugbah SSPB & chain tro snnvally a ‘e “This caused him extremely straitene 
Once going with Savetduna 24 bin ‘Amir ey he 7 bine sgyyidun Hasan edund — iB, said, q called for an inkpot 
y3 Mu'awiyah rhe saig 2 _ Sayyiduna F a iad hi 
tyah when he saig : Ny | gggumsances 99) viduna Mu'awiyah a and remind 7 
pr = ; n, I was blessed to see 


there was nobod 
0 4 * . ¥ . 
¥ more beloved to me in this world dh. > Mh go thac I ma) fer, | stopped. Later o 
eT, be , 


‘Ali &, before th: ic : han Says 
it which took place between us! aM Sayyiday spout ™) ¢ Allah @ in my dream. He said to me ‘O Hasan, 


that there shall be a Je der fj ba Verily 
of his time. He has py . _ is children that shal] NG 2 nite ‘anil ‘O father, I am good.’ I then complained to 
o . g m “ , ‘ ‘ , 
eC in the skies Which the People ™ how ee doles . receiving the money. The Messenger of 
0 ; c ‘ ; 
te him about ‘You called for an inkpot so that you may write to 


ill be ® said, 
i Alih # *@ elf as a reminder?’ I said, “O Messenger of 


the truth tion like yours 
ay yes. How else should I go about it?’ The Messenger of 


skies are aware of. The signs of his era are that th 
a a: there y 
abundance in fertility. Falsehood shall be eradicated i: 
4CCd and 








Sayyiduna Mu‘awivah & ae 2s 
y" u'awiyah & possessed hatred for Sayyiduna ‘Alj a? Allah recited — 
124 I.e. we have no reason to worry as Sayyiduna ‘Ali & is , 
solve our problems. Present. He wif P an ¢ 8 oye 
125 This does not mean to say he did not possess any love for Sayyiduni ‘4} igh ol; DS} fobs 3 SE) | 
is . * = > . shi . 3 a 4 t “« 
ates aii disputes. Rather, ic means that after the disputes the bidet a4 Ins veal Sey y = oly pt 
Sayyiduna Mu‘awiyah & is not blameworthy for this decrease, This js becaus . , “w 
: ¢ = -* see ‘a eo s e. 4 bis 
the dispute only rook place for the betterment of the Muslims, Both partes J 5 ‘has An pas G38 AE Cad lay 
had the betterment of the Muslims in mind. Each individual thought that hej if ate , tho. sttes at é < 
. “ . | o res 5 - of me 8 Soe 
right and the other is wrong. Therefore, in this situation Sayyiduni Mu awiych Be 3 i mii. a3 , ac| AS 
# thought that he was right and Sayyiduna ‘Ali & was unjustly siding with te j ads ‘y (tet 2 tye i ie, 3 i 


killers. For this reason his love decreased. All this was a error an his independer 
judgement. Therefore, he is noc blameworthy in terms of the dispute nor in 
temrs of the decrease as this was bound to happen. Nevertheless, even afer 


the disputes he still had love for Sayyiduna ‘Ali & and his children. 


BIO) Ute (gad onal So 5) SV 





126 This is in relation to Imam al-Mahdi Ps 
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HE 4 > > 
. Ligy, 


“O Allah @& Place your 
remove from it hope 


extent that I do not h 


hope in 
My 
from all oth 


av . 
© hope jn —_ 


y = 
\ — O Allah & grant me ¢ ONE save 
— ONVier; 
C Cc & > Cty . 
~ “°nviction you granted to thos OM, Vike 
¢ 
first and those thar were last; thar Were 


” >My 
my strength gives up, my ws When 
aspirations do not reach, MY questions d. 
. Ons 
nor 


obtain and My tongue does noy Flow.” 


avyiduna Hasan & said ‘By Allah, | did NOt even ; 
CN implore 1: 
us 


this supplication for a week that Sayyiduna My's 
J. NIU awy 


with 1,500,000 Dirhams, Thereafter, I said, “A]| eee om 
' e tO Allah 


Who remember 
tecenmsely _ omit Hi 
never rejects their supplication, After 4 while, I was re 


the One & who never forgets the ones 


b] 
the Messenger of Allah & in my dream. He said ‘0 isn 
are you?" I replied, “O Messenger of Allah @, | am mei : 


then told him about what happened. So he said, “O my son, 
é 5 
is the case of those that have ultimate hope in Allah and nox the 


creation.’”7 


Imam Muhammad bin Mahmid & mentioned in his bool 
Nafa’is al-Funiin, “Sayyiduna ‘Ali & was once mentioned befor 
Sayyiduna Mu'awiyah &. So he said ‘By Allah, Sayyiduna ‘Alig 
was like a lion when he would summon™, he was like the moor 





sly ‘on: we should always rely en 
127 Therefore, we should never rely on the creation, we sho 


the Creator. 
128 Le. the power and awe in his voice. 


80 


wutawivAH & 


ot ry? 
like rain when he would give 
1 : j 
earer than Say) idun 


‘duna ‘Ali & are 
‘ . Jetrers of Sayy! ~~ 
: poly He was then asked, Way 
ri ‘Ali wy?’ He replied, ‘Leadership is 
ho praises Sayyiduna ‘Ali & 
m 1,000 gold coins 


ar”? and was 
cn beseeched, ‘Are you gt 


chen did you figh id. ‘The one W 


ww He then - all reward hi 
- ‘aon on a of os atrendees composed — 
per couplet pict By said, “Sayyiduna ‘Ali ” — gr née 
sayyiduna Mu = Savviduna ‘Amr bin al-‘As & compo 
a he at he reached the following coupler — 
many 


plaiily au og 78 Alay pclae! Lol 
Clb | 


wiyah & found these couplets commendable and 


jduna Mua j ‘ 1 
mm bin al-‘As & 7,000 gold coins in reward. 


gave Sayyiduna ‘Amr 
ir is stated in al-Sawd’ig al-Muhrigah: “Sayyiduna Mu‘awiyah & 
once said to Dirar bin Hamzah, ‘Describe to me Sayyiduna ‘Ali 


&. He said, ‘Please pardon me,’ Sayyiduna Mu‘awiyah & said, ‘I! 





129 Le, the beauty of his face. 

jo Le. his immense generosity. 

«31 Here, instead of answering the question Sayyidund Mu‘awiyah & refuted 

the doube as to why the question was asked. He said “Leadership is fruitless.” 

: 5 not fight him to gain leadership. Why would i do that? “Leadership is 
itless.” 


mR ae rewards given upon hearing the praise of a friend or a foe? 
133! will not be able to do justice to him. | 


& 


1 : 
HE LEADER OF 


Sw *¢ 
"£al UPON you,’ So he said 
is far aw wae 
— iUdgement w 
rus 
SUSA Out from al] tround him, Ww; 
COngue. He w. Sites 
— Bue. He was desolate trom the World 
m > 9 A . 
Pasionable with the night and | ‘ 
ry and think dee : . 
amongst us like one of us. He 
him. He would come 


BY Allah, the fj 
| xtremely Powerful, 
4S upright, Founta; 


ay. He was ¢ 


to us when we 
Pre __ © Would 
pite such proximity to him we would n 
“ 'y* t ° 
out of awe. He would respect religi 
poor close to him, No mighcful per 


hope fr 
" ; . om . ’ ® 
| saw him in some oceasions when night would fall 
, 7 oso » * y bs , ‘i 
had seeped away he would Profusely cry whilst cline: 
ae ‘ Pil Onto 
One Who as j he 
- - . : . . . MS 
seriously injured and would say, ‘O World, go Loe , 
- ’ 7 SOMeOne 


else! Go far from the mark! Go far from the mark! I have diy ed 
ore 


his beard and would be restless like the 


you thrice and shall never return to you. Your life is short, by 
your consequences are plenty. Aah! Aah! Provisions are scarce, 
the destination is afar and the path is dreary.” After hearing this 
Sayyiduna Mu‘awiyah & began to weep and said, ‘May Alli 
have mercy upon the father of Hasan &. By Allah, he was indeed 


like chat.” 


——$_____———$—$—_—_—_—_— 
134 Such was his justice that the pow 


him to overlook their mistakes and the 


erful and the rich would not even expec 


poor would never lose hope from bis 


equality. 
135 An expression used at the time of ag 


‘cation and distress. 
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MERIT 16 


iduna ‘Umar bin ‘Abdul 


of Say F - 
ur ; Sayyiduna 


Amir al-Mu’minin. So, 


d. Another rime, someone came 


So, Sayyiduna ‘Umar 2% 


MERIT 17 


kir a narrated using a weak chain of branemission 
of Sayyiduna ibn ‘Abbas 4 who said, a i 
present in the court of the Messenger of mn ah &. sayy? — 
sha Bakr a, Sayyiduna ‘Umar #&, Sayyiduna ‘Urhman Be an 
sayvidun Mu'awiyah & were also present and then Seyyiouna 
Ah & also came. The Messenger of Allah @& asked Sayyiduna 
\wawiyah &, ‘Do you love Sayyiduna ‘Ali #4?’ Sayyiduna 
\u'awivah & said, ‘O Messenger of Allah @, yes.’ The Messenger 
of Allah & then said, ‘Soon there will be a battle between 
you’ Sayyiduna Mu‘awiyah 4& beseeched, “What will happen 
thereafter?” The Messenger of Allah & said, ‘The pleasure of Allah 
& and his forgiveness.’ To this Sayyiduna Mu'awiyah & said, ‘We 
ae content with the preordainment of Allah &, This is when the 
following verse was revealed — 


tmam ibn ‘Asa 
oa the authority 


once 


DMs to8 eek cs ni tthe ae —— 
pl Jats al Seals ESI Le MUN sla gl; 


es 


6 Th 
erefore, we see they are two extremes, We shoul 


‘ iets Bus d nor tem Ver 
hould we ridicule Sayyiduna Mu'awiyah * praise Yazid nor 
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Had Allah willed, they would n 
another; bue Allah does whar " Mabe foug 
Qur'an, 2:253) “ver He desire 





“It is possible that Allah & 
between two Breat groups of Mus! 


him.” (al-Bukhari, Sahih, 2704) 


Imam al-Bukhari & has transmitted 


mentioned soon. 


MERIT 19 


The Messenger of Allah & said — 


eer ° 3 e ~ 85 co ae 35 
Se OF Bd S JdS & J} 


5 
’ pace 
Al 


Jie & 


“The first person to change my way will be a 
man from Bana Umayyah and he will be known 


—t* 


as Yazid.” (Aba Ya'‘la, Majma’ al-Zawa'id, 5/241) 
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ns 

as (ra 

aayant * ‘ | Aba Darda’ 

Ini ; of sayyidun# . weak chain 
iece 


aduna Aba ‘Ubaydah 4% 


ah 2 who said — 


wZ\ 


a 2 
# . net ef \< 
cobs 3p eal Ul glo! Ue 
hs il Pe we? AS A285 Js 
355 Wi SU et cg? OF? UF 
ool hall remain firm upon 
sn eer breech this will be a man from 
rst p 


Band Umayyah, know as Yazid.” 


—_—P\ 


justice. The 


t- as , *. t 

herefore, shows that Sayyiduna Mu awiyah #& did no 
ig enere ’ 
a ct the prophetic way. 


a 
contradi 

been narrated on the authority of Sayyiduna Aba Hurayrah 
= rectly from che Messenger of Allah < who said, “Seek refuge 
oe Allah @ from the beginning of the oth year and from the 
leadership of children.” Imam Ahmad & has transmitted this. 


(Ahmad, Musnad, 2/326) 


The joth year either refers to the 7oth year after hijrah or the zoth 
year after the physical departure of the Messenger of Allah &. 
The leadership of children refers to the leadership of Yazid and 
the leadership of the children of the Umayyads, 





37 As if he did then the statement of the Messenger of Allah & would be 
proven false Is this what you believe? 





THE LE 
~ = VER 


It is well known amon 


| gst the lairy 
Allah & saw Yazid in the hander . the M 


said, “, 


‘ 


MERIT 20 


The author of Mishkar Mentioned the sto 

Sayyiduna Mu'awiyah ®». He said, ‘Sayvidu - 
passed away at the age of 74 in the month of ne 
He suffered from facial paralysis towards the - 
would say, ‘if only I were a normal person fo 
lived in Dht Tuwa and never saw the face o 


the demise of 
Mu’awiysh 4 
bin Damascus 
d of his lige He 


“ Quraysh tha 
wii leadershi 
governorship.” He possessed the following a 


Messenger of Allah &: a loin cloth, a shawl, a shirt some by: 
and some nails. He willed for himself to be given the shin oth 
Messenger of Allah 3% as a shroud, to be wrapped in the shaw! snd 
the loin cloth tied around his waist. The hair and the nails shoul 
be placed near his nostrils, on his forehead and on his sides™ 





138 Which proves that Yazid was born after the physical departure of che 
Messenger of Allah @. Therefore, this is impossible. 

139 He regrets that he was made the governor of Syria. [Fhe were not in such 
a position, it is possible chat he would never have been involved in any of th 
disputes. 

140 This proves the ‘agidah of the ahl al-sunnah regardin 
of taking blessings from the belongings of the Messenger of Al 


g the permissitli 
lah @ and ve 


pious. 
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av companion of che 
Sayyiduna 


ai A“ | Sayy! pos 
-“ ido pie speaks jl] about agrnets 
si ia pene infidelity: If he oat esih 2 
lat misguicane rhe speaks |] about che ¢ 

will be ~ at! (al-Sawa iq al-Muhriqah) 
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THE LEADER OF THe BEL TE 
-L “VERS 


CHAPTER 13 
IN REGARDS TO THE RECONCY IATIO 


N r 
WAS A MIRACLE WHicy 


It has been narrated on the authority of Savy; 
al-Thaqafi & who said, “I once saw the Mes 
seated on the pulpit and Sayyiduna Hasan 
The Messenger of Allah & would look tow 
and then once towards Sayyiduna Hasan eB, 


dung Aba Ba 
*SCNger of AI) 
by Was besj des 
ards the peo 
and would , 


krah 


him 


Ple one 
ay = 





‘Verily, this son of mine is a leader. [t is possible 
that Allah & shall reconcile between two 
large groups of Muslims through him” (41. 
Bukhari, Sahih, 2704) 


It has also been narrated from him, “The Messenger of Allah g 
would lead us in prayer and Sayyiduna Hasan & would com 
whilst he was still young. He would sit on the Messenger of Allih 
@»'s back when he would go into prostration. When this would 
happen, the Messenger of Allah @ would rise very slowly “ 
prostration so that he can place Sayyiduna Hasan & down a 
The companions once said, ‘O Messenger of Allah &, we see that 





us thac this reconciliation shal 


141 The Messenger of Allah @ had foretold & and a proof oi 


, “sseng lah 
take place. This is a miracle of the Messenger of Al 


knowledge of the unseen. 





MUuTAWIYAH & 


re this child.’ The 
child more than you love this ¢ 
ve any 


B said — 





.< my flower from the world. Verily, 
ader. Soon Allah # shall 


between two groups of Muslims 
'» (Ahmad, Musnad, 20663) 


Indeed, he 
this son of mine is a le 
reconcile 


through him. 


This is the narration of Sayviduna ibn Abi Hatim &. Imam 
is i J. 


Ahmad @& has narrated a prophetic narration very similar to this. 
ma 


ithas been narrated in Jami’ al-Usal on the authority of Sayyiduna 
Hasan al-Basri a8 who said, “By Allah, Sayyiduna Hasan & 
confronted Sayyiduna Mu'awiyah & with a mountainous army. 
Sayyidund ‘Amr bin al-'As && said to Sayyiduna Mu‘awiyah &, 
Verily | see before myself two armies none of which shall return 
without attacking the other,’ Sayyduna Mu'awiyah & said, ‘Verily, 
he is the best of both. Do you not sce that if they kill chem and 
they kill hem‘, chen who will be left to attend the affairs of the 
Muslims? Who will be left to look after the women? Who will be 
left to care for the children?” Then Sayyiduna Mu'awiyah & sent 
two men from Quraysh, Sayyiduna ‘Abdurahman bin Samurah 
and Sayyiduna ‘Abdullah bin ‘Amir 8, to Sayyiduna Hasan 
es 


42 Le. iFboth armies kill each other. 
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THE LEADER OF THE BELIEV, 
: RS 


>. Therefore, the wo Went to 
and requested a peace trea 
‘We, the children of ‘Abdu 
from this fortune. Ve 


blood" Therefore, h 


VV 


YYidung j, 


DB ai % 
| Muttalib, have TeCeived “+ then 
‘ 


rily, thi Btea 
yy his Nation has Caused ‘ ‘- Share 
¢ reconciled” (al-Bukhary Ss " 
’ . 


ty. Sayyvidung Hasa 


Mulla ‘Ali al-Qari & transmitted a n 


arration f; 
his commentary of Mishkar — vn adhe 


Rainn 
oe Aba ‘Amr & said: “When Sayyiduna “aj, * 
ee more than 40,000 people ple dged alles. ™ 
ayyi ung Hasan &. They had all pledged allegiance till de, 
to Sayyiduna ‘Ali Previously", They were Very obedi . 
Sayyiduna Hasan &. They were more respectful to ie . 
they were to his father. Sayyiduna Hasan Be remain A 
7 ; . 
caliph for seven months in Iraq and Ma Wara al-Nah 7 
sa "8 place 
in Khurasan. Then one day, he marched towards Say: 
seen Yyiduna 
Mu'awiyah & and Sayyiduna Mu'awiyah & marched towards 
him. When both armies met at a place in Sawa, Sayyidung Hasan 
& realised that none shall be victorious until they do not wipe 
out majority of the other. Sayyiduna Hasan & then Wrote tp 
Sayyiduna Mu'awiyah w& that he shall hand the caliphate over 
him upon the condition that he does not question anyone fom 
al-Madinah al-Munawwarah, Hijaz or Iraq about that which took 
place in the time of Sayyiduna ‘Ali 2", Sayyidund Mu’iwiyah 
®: replied, ‘This is not even something to think about. | agree to 





143 Le. two major battles have already taken place. We do not need a third. 
144 Le. pledged allegiance and promised to support him till death. 
145 In terms of the disputes. He wished for them to end here. 
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s bin S‘ad as wherever I find him 

“ pyar’ Sayyidund Hasan & then 
chen I shall noc pledge allegiance to you. 

ee al {u'awiyah & sent a blank piece of paper 
ane d said, ‘Write down your conditions. | 

vie ne a rae the two reconciled and Sayyiduna 
a —— si the caliphate will be returned to 
rn Mu'awiyah &. Sayyidund Mu‘awiyah & 


ref, Sayyi 
thereat 

10 Sayy! 
gill accept © 
pgsaf & set a 
bi after Savy? 


d 10 chis. 


h scholar, Imam Muhammad bin Muhammad al-Hahizi 
me w, famously known as Khwajah Muhammad Parsa, 
S aien inen of the kinsfolk of the Messenger of Allah 3}. 
a ro in his book, Fas! al-Khirab, that Imam al-Nakhaii @ 
eae Sayyidund Hasan & handed the caliphate over to 
serie Mu‘awiyah ig, the year became known as Sanah al- 


Jama'ah (Year of the Group).'*° 


A Shi'ite once said to Sayyiduna Hasan ®, “O the one who has 
disgraced the believers.” To this Sayyiduna Hasan ® said, 
‘Rather, | am the one who has granted honour to the believers, 
heard my father, Sayyiduna Ali a, say ‘Do not dislike the 
leadership of Sayyiduna Mu'awiyah & as after me it will be his. 
Ifyou fail to do this, you will see heads falling like colocynth.’”” 


nici 

46 Le. the two major groups of the Muslims reunited. 

‘f They perceived the reconciliation with Sayyiduna Mu‘awiyah & as a 

‘sgrace Their hatred for Sayyiduna Mu‘awiyah & is such that they do not 

sen twice before speaking against him and his supporters-whomever it may 
In this case, 
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directly from the Me authority 


ssen yer ; 


Jats ayy a8tz jest 
— 3 ay =] * ae 
PE al Says ae 


a * . pare ‘3S of 
oe iyah, if you be ~ slat x 
affairs th rome _ 


(Ahmad, Musnad, 17057) 


Sayviduna tae 
J BS una Mu awiyah fm) said «] 
’ a wa . 


tested with gov 
® said : — ernorship because Of wh I 
“a an then one day, I was.” Im3 at the Messen Would}. 
ayhaqi & have transmitted a mam Ahmad hs Ber of Ay 
nd Iman dl. 
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‘AH & 


(ne shoul ‘ ju'awiyah a or an) panion as i Pigs 
sayin "infallible. This is their unique quality: This 
Maram al-Kalam fi Aga’id al-Islam. 
ading this, One * also know that the chings 
did due to ‘natrentiveness OT under the guise 
wn as a “slip/lapse”. It < better co refer co 
€ che better”. Therefore, ‘fthe companions are 
es not befit chem, then this is more than 
berween the companions- 


here was a dispute 
ts rook place which 


possible _w — 
which sometimes even led to war-such inciden 
d leave the reader in bewilderment. However, the way of the 
h is chat such incidents will be interpreted. If it is not 
et them, it will be necessary co reject them. 
pt silence and abstain from abuse. 


them forgiveness and 


woul 
hl al-sunna 
‘ble co interpr 
ir is necessary CO ado 
Almighty has promised 


poss 
similarly, 
This is because the 


goodness.” 


ichas been stated in a prophetic narration, “The hell fire shall not 
couch the companions and those who object against the disputes 


— 
48 Even after being so perfect it is possi 
possible for prophets 
s and messengers 
to 


have a lapse then why w r 
sc, y would ic not be permissi 
" permissible fo compani 
anions to have a 


indirectly objecting against Alalh &. 
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TH 
* FEADER OF 


th: 
hat took Place be 


cCONnse P 


have relore . s 
dg it 
Th; 600d opinion ; * !S Mcumbe ” Infor 
This is Precise} on about the ne Upon Med of 
-C1Se y R , Com 2 ty 
scholars of hads "¥ Opinion of th Panions and “ Mule 
; af and » c Prede 9 Cy ty 
LO keep us (; : the scholy “COSsOr. (Te the 
TM upon thi rs of » the 
Beale PFINCIple, yy, PMNs, 4 
A lot of atk All 
0 People ~ é 
. Curse Savy; 
Wisdom behj A eis i Sayyidung Mu‘su:s 
nd this js thar Sayyid 4Wivah ivi 
ve aw) abe th 
4 


done s 
€ somethin 
; § Wro e 
him receiv; ng and Allah 4 AWiyah & 
ving Continuous howe Wille May hay 
ward,’ c 


a2 T we F 
SJ; eee ( woe Lae 
“But it may be — oe | yb 5 S) me 
sod R Mat you dislike somethi 3 
good for you” (al-Qur an, 2:216) "ig wtileti 


ACCUSATION } 

See BAe os 
— hadich scholars, such as Majd al-Din al-s 
nook Sifr al-Sa‘adah, mentioned that cher a “Shira ® in his 
narration in the virtue of Sayyiduna tm no ~~ authenti 
Imam al- - ’ a Mu awiyah i Simi 
- im " Bukhari placed the hadith of Sayyiduna ibn - “a 

: » ” p4 be ‘ ‘ | 
, ne er the heading, “In mention of (Sayyiduna) diate 
and did not say, “In virtue of.” or “In greatness of,” as he bt 

' Ww 


do for others, 





150 The mistake we see i 

: 5 | -_ we see in the personal judgement of Sayyiduni Mu‘iwiysh 4 

1as bee iv iow, i 3 | 
een forgiven. Now, if anyone speaks ill of Sayyiduna Mu'awiyah & ths 


will be a means of elevation in his rank. 
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men tioned. One from the 
mam a|-Tirmidhi 


d'* chen this 1s 


‘s known amongst the 


on autherr «of that which i 
7 rion is of no harm. If by 


. 
padith non-sahih according © hadith cerm| 
py ) rulings and virtues have been 
narrations relative Co authentic (sahih) 
5 mentioned in che Musnad of 


-Tirmidhi &, they are 
ence of 


e narracion 
+ nan of Imam al 
n well established in the sci 


ak narrations can be accepted when they are 


hadith chat ever wh 
lone hasan. 


arcues let 4 
nin some authentic books that Imam Majd al-Din ibn 
uthor of Mizan al-Jami’, states: “The hadith in the 


hmad & regarding the vircue of Sayyiduna 
mber the name 


| have see 
y-Achir a, the a 


of Imam A 
sahih.” However, I do not reme 


moment, Another point to be noted is that 
|-Dehlawi & did not do justice to this in his 


\{usnad 
\'awiyah a Is 
af the book at che 
Shaykh ‘Abd al-Haq a 


—EEEEEEE 
igi In the chapter on the virtues of Sayyiduna Mu‘awiyah & 


isa Le, non-existent, 

153 Therefore, if y jecti i 

: a vee, if - are objecting against the virtues of Sayyiduna Mu'awivah 
and saying that they ” : 

ie ng at they are nor sahih, then you should also do so for all , h 

ri i ' | 

; ul nial rulings which are proven by non-sahth ahadith vai 

ii Therefore, you have no reason to object al kee . 
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established wy 


ifr al-Sa'adah 5 Ie 
_ 


hat 
the author Said * though 7 


like he obj a 
J€cts to him in ch 
o 

| LN 
The answer to that whj maim Be, 
shows hi di — a . kh % 
is Vers} , . “ . = u > 
sity in “XPTession,'56 "Tp: 7 _ 


same ‘| . ra ; 

bj : saa Sayyidung Usamah bin . I$ ig because he ‘ the ‘ 
in Salam &, Sayyiduna Juba ayd ap, Savy 

has Mentioned their v; ) . ; 


oe aa? 

: bbas & who said, “I was once playing \ Widung ibn 
Suddenly, the Messenger of Allah ® ca 
The Messenger of Allah @ therefore 
my back"* and said, ‘Go call Sayyidunad My's 


Me so | hid behind 


of Allah #& again said to me, ‘Go call Sayyiduna Mu'aw; 
sien ‘ . . a awiy, if 
I then said, ‘He is eating.’ To this the Messenger tana . 
‘May Allah not satiate his stomach” al-Muslim Sth wa 
» Sahih, 250 





155 Lc. he did not refute chis objection. 

156 le, he mentions the virtues of various companions using a variety of word 
e.g. fada’il, managib and dhikr. 

157 Therefore, it has been proven that by saying “in mention of” it does ge 
mean that there are no virtues of Sayyiduna Mu'awiyah & as if you were to. 
this chen you would have to say this for all the other companions too whic 
have been mentioned in this way. This would be completely incorrect, 


158 In other words slapped him on his back for being mischievous, 
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For example, 


wer ~ ; ab culcure. 
Ags ; sayings in the us h ae And, “Woe onto 
pest — How honourable is ri son They are not 
kill i - gencrous is he. ; 
ay Allah d farhet: How L is in its liceral meaning, 


cy and closeness for that which 
from the Messenget of Allah #- 


pter in his Sahih. He 
Messenger of Allah & cursed, 


« them and they were not worthy of 
ns of reward and mercy for 
s chapter.” 


has mentioned an entire cha 


fuse se whom the 


on tho 


Imam ua 
“eo or invoked agains 
ei ull be 2 charity and mea 
chis. 


entioned the above narration in chi 
them.” Hem | ! 
chat chapter on the authority of Sayyidatuna 
Messenger of Allah who said, “O 
ndition I placed before my Lord? 


| am only a human. So, make it a 
vers whom I cursed 


0 narrated in 


directly from the 
you know what co 


‘0 Allah, Verily 
s of mercy for all those belie 


He al 
‘Wishah @ 
‘Aishah, do 
iscen! | said, 


harity and mean 
: rebuked.” (al-Muslim, Sahih, 2600) 


He then narrated on the authority of Sayyiduna Aba Hurayrah 
directly from the Messenger of Allah & who said, “O Allah 
I ake a pledge from you which you shall never break. I am only 





159 This would be used for a mischievous person. 

iGo This would be used for a miserly person. 

it Which shows that Sayyidund Mu'awiyah & was not worthy of this 
invocation against him if its literal meaning is intended, 
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THE 


-EADER 
*& Vy 
a human. Thes. 
tie Therefore, al] those bel; 
Cursed and flogged, make ¢] oe wh 
sL-? = 
secking closene ; 


‘SS CO You on : 
j M4 . = the 
Muslim, Sahih, 2601) - WUdae : 


Another Narration adds « 
, 


Who gets angry just how 


He then narrated on the authority of 


from the Messenger of Allah By *AYvidung Ana 
my Lord a condition. So | said 
, 


pleased just how humans are ple: 


humans are angered. Therefore, 


from my nation an invocation Which the 


Y did no, 
that a means of purity, a charity and q Mea mae 


to you on the day of judgement for them. 
al . - ® 
2603) ” Muslim Sahih, 


Verily, this is exactly what Allah & did with Sayyidung Mutving 
i. He made him a governor in the world Which is the hich 

: : , t 
extent of satiation." 


ACCUSATION 3 


Imam al-Tirmidhi & narrated on the authority of Sayyidung 
Yusuf bin S‘ad i& who said: “When Sayyiduna Hasan & pledged 


allegiance to Sayyiduna Mu'awiyah &, a man stood up and said 





162 Le. Allah & showed his mercy to Sayyiduna Mu'awiyah &. He made hims 


» ? 
governor. W hat more can someone ask for’ 
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he one 
. believers’ OF Sales oak 6 
ed the beli ‘duna Hasan said, ‘Do 


‘ onour ° 
ve dish you.’” Verily, 
7 


. believers.” Sayy 

| ee yok seated on 
we ne are sie seavaaile surah al-kawthar was 
: ee surah al-qadr was revealed, 
he Umayyads shall rule for a 
ad! & said, “We kept nounk 
: less.” (al-Tirmidht, 


or any 
ore chan a 1000 months n \ 
nom 
It was 


sunan, 3 50) 


Ee rears 
BD mentioned in his al-Jami’, “Ir was 83 ye 


imam ibn al-Achit 


and 4 months." 


duna Hasan & pledged allegiance to Sayyiduna snes 
<a fer the physical departure of the Messenger 0 
jae on ayyad caliphate came to an end at the hands of 
m ai That is a duration of 92 years. If the 
soars caliphate of Sayyiduna ibn Zubayr a, 8 years and 


ths. is taken away from this, then that leaves us with 1000 
& months, . ¢ 


months. 


thas been narrated from Sayyiduna ‘Imran bin Husayn 2, "The 
Messenger of Allah #} physically departed from this world whilst 
disliking three tribes: Band Thagif, Banu Hanifah and Banu 
Umayyah."" (al-Tirmidhi, Sunan, 3943) 





(63 Sayyiduna Mu 'awiyah & was from the tribe Bana Umayyah. Therefore, this 


scusation intends to prove that the Messenger of Allah @ disliked Sayyiduna 
Muiwiyah & as he was from this tribe. 
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T 
HE LEADER OF 


Answer oe 


Bani Umayyah have 
because, “Yen Sayyiduns - 
Vimar bin “Abdul “a.a, 
spite of the fac, thar the 


the Consensus of the ah 





; al-suny h ene 3. 
Only disliked Vera 1. a ord 
he ti Yazid bin Mu'awiyah, ‘Ubayd oy St © Al : .< like that of Haran = 
the children of Marwan bin Hak * \Daydullah bin Lis & anection £0 me is lt hall not be any 
Prophetic way and caused pain. 1 aS they Went a Esai except that there sha . 
kinsfolk. As § Pain to the Companion “Bins, and Musa “ 
: : ; or the statement of Sayyiduna * nd the nop messengers after me: 
Chat leade ino 3 sie AaSan 
ne rship coming 'nto the hands of 2. oa it mean, be day of Khaybar — 
— INg preordained and that there is on a Mayyab 5 spe scarement on the ay 
insfolk of the Meccenoe is Y §00dnes¢ f oe eK ee 
the Messenger of Allah By 1% “a La Ab tee 4u| te 5 4a\ I Us ¥ 
=a S25 5 al 
ACCUSATION 4 ret 


ho loves 
- Verily, | shall give the flag to a man Ww : 
[mam Muslim 4 narrated on the authority of Sayyiduna Sad bin cae al a Messenger @ and Allah & 
Abi Waqqas & who said, “Sayviduna Mu'awiyah bin Ab; Subvin a his Messenger love him.’ 
‘» once went to Sayyiduna S'ad & and asked, 


you from insulting Abu Turab'?’ Sayyiduna S'ad & said, Why When the verse pertaining to mubahalah'® was revealed, the 








164 Would you say chat these two noble individuals are disliked 4s they were iy This is an event which cook place in the roth year after hijrah Sepereea the 
+4 : 7 Messenger of Allah @ and a Christian delegation from Najran. The Christians 
from Bani Umayyah too? | . 
165 Le. the one objecting was attempting to blame Sayyidund Hasan & fx were denying the prophethood of the Messenger of Allah @& and were ing 
“idl 2: ‘awivah by doing so he caremely stubborn. Therefore, it was decided that a mubahala shall cake place 
handing the caliphate over co Sayyiduna Mu’awiyah && as by doing me 
it j the hands of the Bana Umayyah which che Messenger of Alaa § w this was a way to see who is on the truth. In a mubahala each party curses 
rave ) C : Je P - 
aie — duna Hasan a answered this by proving that the caliphued tieather. Whomever is affected they were in misguidance. When the mubahala 
disliked. Sayyiduna [. 8 about to begin the Messenger of Allah @ called for Sayyiduna ‘Ali &, 


the Banu Vv i m doin $, 
fas pre ined. It is nota result of vy GO! g 

5 Umay rah was reordained. , : 7 | : 

| : ; | » ; 7 m- pon seeing these individuals 


166 I.e, Sayyiduna ‘Ali Be. 
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e's was mistaken, Also, that Sayy; “yidung 
people insulting Sayyiduna ‘Ali na hea 
So, he asked Sayyiduna S‘ad . 
Sayyiduna ‘Ali 2. Another interpretation is that 
Sayyiduna Mu'awiyah & is not commanding 
is merely asking for the reason which prevente 


in this questo 
him, Rather, by 
d him”. Final 
the Christians lost hope and decided to end the mubahala Instead, they adhd 
for peace. The Messenger of Allah & called for these three individual in 
occasion which shows their closeness to him, 
168 In light of the aforementioned principle chat if something seemingy gw 
against the blessed companions, it will be interpreted. 
169 As this is what they believed and it was also necessary for them wo beien 
this. 

7 thisdos 


: . He PI * el 
170 E.y. if someone asked you, “Why do you not ridicule your fath 
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It is mentioned 


e claimant 15 


ayyiduna 


ic Was S 


Mu‘awiyah & was the 


. “Say iduna . ; 
ned, “Savy « first co appoint his 


Answer — 


mony of Sayyiduna ibn ‘Abbas #, Sayyiduna 


tings eS hid. Allah knows best whether he was 


. 


yuawiyah @ was a mujca 
right or WTONS, r 


sayviduna Mu‘awiyah a& encrusted his son with being beneficent 





not mean to order you to ridicule your father. 

it The Messenger of Allah g} made a simple rule for the time of a dispute. 
The claimant must provide the evidence and if someone rejects this evidence 
he must take an oath. Now, the accusation is that Sayyiduna Mu‘awiyah 


wen grins this and instead of the one rejecting taking an oath he made the 
caimant take an oath, 


mln making the claimant take an oath, 
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With the noble 


If Sayyidung Hasan iB, 

‘ai i Were 
most definitely handed 
dgreemenc.'75 


ACCUSATION ¢ 
Sayyiduna Mu'‘awj 
poisoned, 


yah a Ordered for Sa 


Answer — 


This is a false accusation and js from the £ b] 
e fa 


those which cannot be trusted 1% “OF the historian 


ACCUSATION 7 


It is mentioned in Ima tazani 
mailed mam al-Taftazani a’. com 

that Sayyiduna Mu'awivah & Was once il], § 

came to visit him and sat down, Sayyidung 


recited the following couplers — 


Mentary of Tall 
ayvidung Hasan a 
Mu'awiyah & then 


173 Sayyiduna Mu'awiyah & did his job. Now, if Yazid breached his trust, ech 
Yazid is to blame. 

174 l.e. Sayyiduna Mu'awiyah & 

175 And would never have give it ro his son, Yazid. 

176 When we speak about the virtues of Sayyiduna Mu'awiyah & you demand 
authentic narrations. However, when attacking him even fabricated and fle 


narration are sufficient? 
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yuawivAH® 


spared Jl tel arti” ¢ 
es) 
Cecil ey Uabl entil Atal! Bis 


Answer 


ey — 
atic and even if ic were, there is n 


. t auche 
n is no was being referred to, 


c10 
This narra ayyidund Hasan Be 


declaration chat S 
ACCUSATION 8 


oy \gu'awivah a was happy upon the demise of Sayyidun’ 
ie Khalkan has mentioned in his Tarikh: “Sayyiduna 
fia ‘Abbas & went to him that day'”. So Sayyiduna Mirewiyes 
4 said to him, ‘There has been a great tragedy in your household. 
widund ibn ‘Abbas & replied, ‘I am unaware. However, I do 


find you to be happy.” 
Answer — 


Historians are like the ones who gather wood at ni ghe'* and even 





77 Le. the day Sayyiduna Hasan «& passed away. 

98 Tis isa proverb in the Arabic language. It means that the historians are 
not = when taking sie mentioning narrations, Just how someone who 
“cmiecaing wood in the night will take all sorts of wood, whether it is sound 
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THE LEADER OF TH; is 
, “Liby 
‘ ERs 


if it were to be accepted it is Possible ¢h 
to something else, '79 


* hie happines Was d 
ACCUSATION 9 


The Messenger of Allah & said tO Sayvidun 


a ; 
Ammar % thy 


3 


ASMA aa) yee: 
“An unjust/outrageous Broup shall martyr yo.» 
(al-Muslim, Sahih, 2916) pe 


Imam Muslim & has narrated this. 
Answer — 


The ahl al-sunnah have made a consensus that those why 
confronted Sayyiduna ‘Ali &, confronted the leader on the truth 
However, this outrage was due to an independent judgemen 


which is forgiven. 


Mulla ‘Ali al-Qari & mentioned in his commentary of Mithi: 
“Sayyiduna Mu‘awiyah .& would interpret this hadith co men, 
‘We are the group which demanded the blood of Sayyiduni 
‘Uthman &.’"" 





179 Sayyiduna Mu'awiyah & was in a position in which everyday chee a 
many incidents that take place. Some good and some bad. Therefore, iti 
possible that his happiness was because of something else. | 
180 The arabic word in the hadith is “baghiyah”. Not only does this mat 


. “ , . . s something’ 
“unjust” and “outrageous”, it can also mean “the one who demand 
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wilyAH® 


mu’A 
ACCUSATION 10 
fin «.,,)8 al- adi al- 
ig “oe 
said in the Battle of “i al omen 
cyvidun ‘Ali Sabear™” is in reference CO wie neers 
gayburi assume — the Diwan of Sayy! -eieire ida 
gp whi arene the hadith in relation ro the 
.< he ci ; 
a of this, ' a 83 
a of Surah al-Kawthar 
reve a 
Answel 


o Sayyiduna ‘Ali @ using 
cll known to be full of 


been attributed ¢ 

and it is W 

we do accept this, then we 

“ . in any 

iI not accept the interpretation of the commentator. I f 

not ak | a 

. his docs not prove the permissibility for anyone else to 
this i 

commentator, al-Qadi, provided an example in 

for the caliph to scold someone 


s of rransmission 


" chain ° 
shite ering. Even if 


fbrications and tamp 


case, 
sqsult them. The 
his support chat it is permissible | es 
., order to reprimand them whilst it would not be permissible 


for anyone else to scold him. 


in conclusion, when physical attacks have taken place between 
them, then verbal attacks are immaterial. However, this would 
not be permissible for anyone else to do. If two brothers have an 
argument then, it is not permissible for a third person co revile 


SES ee eee ee 


Therefore, Sayyiduna Mu'awiyah & interpreted this hadith to mean “the one 
who demands the requital of Sayyiduna ‘Uthman ub” 


ih i 
The guthor had mentioned the couplet here. Howev 
readable in the manuscript. 


182 ite word “abrar” (defective) has be 
183 This extract is missing from the m 


eT, it Was no longer 


en mentioned in the coupler. 
anuscript also, 
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LE AD ER oO; 
r 
ma MR mua Ly AH ae 
anyone of the two - 
bbe - This ¢] = f your 
Opposition. nies many bjccrig i chen said, “This 1s main from 
S Taiseg ) ‘Abdurahman -ho orders us tO wrongfully eat 
al-7: b cgyvids™ wah ie che one who or wcouidund Abdurahman 
aul-Zamakhshari*5 also ment 4, MU awe d kill each other.” Sayyiduné ** wasigl 
‘Abdurahman h; toned in his al Ha ac's wealth an id. “Obey him when 1 
man bin Hassan b; Thi » at-Kash sha gen omer ® ment. He then said, 2 su depitl 
ica ee said ; Nida was silent a Allah @ and disobey him when it lea ; 
= - & P oO . » 
1, = nity = 4 stot obese allah ap.” In reality the narrator intends 
Ye vsei\5)| we! S> ee a lad i] the disobedienct he independent judgement of Sayyiduns 
P > Aglare i]- i arent chat ¢ apes: ‘8 and the 
ae Bs wasn 
The first question is that is this narration money spent 
or is it just ; eVen ve 
: jus another fabricated Narration? Funk ni ACCUSATION 11 
Zamakhshari has even mentioned such narratio Chermore, 
‘alee i. ns‘ . 
f 7 hood is undoubtable. Nevertheless, j’tizg/ and rg Me shan a few people have mentioned that the people of Syria 
> * We oy 1S we Vore * _*, 
i are ” me the great hadith scholar, Imam al-Nasa’i 2&, to necents a 
. ee hadich in che virtue of Sayyiduna Mu’awiyah &. So he said, “I do 
pe Muslim & has also transmitted a narration on the auchorin not know any, but the one which states, ‘May Allah & not satisfy 
of Sayyiduna ‘Abdur Rahman bin ‘Abd Rab al-Ka'abah & Th, bsssomiackt” 


narration is very lengthy. The summary of which is, Savvidys 
‘Abdullah bin ‘Amr bin al-‘As & was once sat in the shade oft 
ka'bah and narrated directly from the Messenger of Allah @ the 
“The one who attacks the leader, he should be killed.” (al-Musin 


According to another narration he said, “Is Sayyiduna Mu‘awiyah 
& not satisfied that he remains equal”. Why does he need to 
arch for virtues?” Upon hearing this the people of Syria beat 
Sahih, 1744) mim al-Nasa¥ a&. He fell ill and soon passed away. 


Answer — 





184 Nobody has che right co interfere in cheir disputes. 
185 A well known member of the Mu'tazilites. 

186 al-Zamakhshari would struggle co differentiate bet 
187 Attributed ro the Messenger of Allah @. 
188 Ic. having Mu'tazilice beliefs shall lead one 
cursing Sayyiduna Mu'awiyah i) and vice versa as they 


The people of Syria actually wanted Imam Nasa’i & to state 


ween che cwo, 


es 
(63 Once again, al 
ait F 
* i = | hough i Was wrong he is not blameworthy in this regard 
ations in his virtue and none in his immorality | 


co having Rawalid belicts (eg 
gre from the sm 


valley. 
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THE LEADER oF tyy BEL 

LIEVERS 
the virtue of Sayviduna 
_ nana && was furious ar their disres *vidung ‘Alps 
. is point, it was all fine. However, Imam \ 
limit by saying that which can be ition : 
of Sayyiduna Mu'awiyah i. Nev " 
possible that he intended to praise hj 
charity, reward and means of blessings as mens; 
However, the people of Syria failed to me 
rejected the fact that Sayyiduna Mu’ 
Sayyiduna ‘Ali &. Therefore, they 
a lack in knowledge. 


ate 3 
d pr CVious}, 
this Or the 
Beater the, 
TB due " 


understand 
aWwiyah & iS nor 
beat Imam al-Nag 


ACCUSATION 12 


Great punishments have been mentioned in authentic narra 
ions 


with regards to those that have enmity with Sayyidun 


and fight him. iad 





191 Sayyiduna Mu'awiyah #& had governed Syria for over 20 years. The people 
of Syria loved him. Therefore, they wanted Imam al-Nasa°i @ to show thi 
was greater than Sayyiduna ‘Ali (which in no case was correct). 

192 Imam al-Nasa’i & was not against Sayyiduna Mu'awiyah &. However 
when the people of Syria asked him this, it made him furious. This is becaus 
the greatness of Sayyiduna ‘Ali && over Sayyidund Mu'awiyah & is a fc. 
Sayyiduna Mu'awiyah & himself bears witness to this as we have already 
mentioned. 

193 Imam al-Nasa’i &’s statement was not in rebuke of Sayyiduna Mu iwi 
&. Rather it was in rebuke of the people of Syria. 

194 In the state of anger he said this. Yes, we do accept that this aie 
interpreted in a negative context. In that case, we also accept that Imam 


Nasa’i & was a human-despite his towering status. 
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MUTAWILYAH & 


+ a 
ans so have been guaranteed paradise fought Sayyiduna 
o hav 


—s Atishah &, Sayyiduna Talhah # and 
—. i. Therefore, it is necessary to interpret the 
pi «o non-companions like the Huririyyah. 
ds to those bigot individuals that are not 


li & 
sayidunt 


padith 10 be in re 
: can also be in regar : 195 
: hy of making independent judgements. 
worth!) 


ACCUSATION 13 


ir has been narrated on the authority of Sayyiduna Safinah 
&, the servant of the Messenger of Allah @, directly from the 
Messenger of Allah ¢ who said, “The caliphate shall last thirty 
vears. Thereafter, it shall be leadership.” Sayyiduna Safinah & 
«aid, “The caliphate of Sayyiduna Aba Bakr & lasted 2 years. The 
caliphate of Sayyiduna ‘Umar & lasted 10 years. The caliphate of 
Sayyiduna ‘Uchman 4 lasted 12 years. The caliphate of Sayyiduna 
‘Ali & lasted 6 years.” 


This has been narrated in the Musnad of Imam Ahmad, Sunan al- 
Tirmidhi, Sunan Aba Dawid and Sunan al-Nasa’i. 


the narration in the Musnad of Imam Ahmad a, the Musnad of 


Imam Aba Y'ala &, Sunan al-Tirmidhi and the Sahih of Imam 
ibn Hibban is — 


a ee 


: As for Sayyiduna Mu'awiyah & he was a companion of the Messenget 
Allah @ as well as a mujeahid. 


It! 


THE LEADER OF THF 
+ ERS 


PUR Pn 

$ a Yee CSOT et ge x i 
wean? 
NS 385 


“Caliphate after me in MY nation shall |, 
30 years. Thereafter, it shall be leadersh; 7 
(Ahmad, Musnad, 5/220) i 
Imam al-Bukhari & transmitted in his Tarikh, 
Hakim & in his al-Mustadrak on the authority 


Hurayrah & — 


and Imam al. 
of Sayyidung Aha 


pI QUA 5 adh yyy 
“There was caliphate in al-Madinah and 


leadership in Syria.” (al-Bukhari, al-Tarikh 
al-Kabir, 4/16) 


Answer — 


This does not intend to negate the existence of the caliphate after 
30 years as the hadith regarding 12 caliphs is authentic”, Rather, it 
refers to the complete caliphate that which was free from even 
sign of contradiction to the prophetic way and continued without 





. *sanetdiina Mu'dwit was 4 
196 This accusation aims to prove that the Sayyiduna Mu awiyah & 
leader, not a caliph. | 
nee of caliphate after 30 Yeats 
1 regarding the 12 caliphs 
arrarion just 


197 If according to you it does negate the existe 

then it will be necessary to make void the narratior 
. . i -. ? . n 

their caliphate was after 30 years. Will you reject an authentic 


prove your baseless accusation? 
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UT AWLYAH & 


: yf 
junction 


fact that Sayyiduna Mu‘awiyah & was less than the 
ac ) 


“a cerms of knowledge, piety and justice. However, 
ssed a lot of knowledge and was pious and just This 
how you sce the case of the Awliya. Rather, with the 
gh hets also”. Now, although the leadership 
angel « Mu‘awiyah @ was correct” as suggested by the 
sa c companions” and the fact that Sayyiduna Hasan 
hate over, it was not the same as the caliphate 


pt che 


consensus of th 


2 handed the calip 


before him’. This is because Sayyiduna Mu‘awiyah & opened the 
2 : as . 

doors to many permissible acts*", whereas the four caliphs would 
spstain from such***, Moreover, the good deeds of the righteous 


re the bad deeds of the Mugarrabin*’. Maybe the reason for 





ig8 Le. in the first 30 years the caliphate was at its peak. 

99 Some are greater than others. We state the greatness of the ones that are 
great. However, we have no right to speak against those of a lower status. 

200 Le. he did not become the leader unjustly. 

201 They did not object. They all pledged allegiance to him. 

202 Le, the caliphate of the four rightly guided caliphs. 

203 Le. mubah acts those in which there is no reward nor any sin. 

m4 The believers in their time were very pious and were able to control their 
cesires, However, later on people struggled to control their desires. Therefore, 
Sayyiduna Mu'awiyah 2 thought that it is better to allow them to do things 


whi 
ch are Mubah, instead of forcing them to commit sin. This was a very 
commendable decision made 


“ie by Sayyiduna Mu'awiyah &. It stopped many 
committing sins, 


205 The w 
5 The way of the righteous is that they 
MC Necessary and they 


“tempting to become 
‘bad deed” 4 


suffice with the acts of worship which 
abstain from impermissible acts. However, if those 
ious also start doing this, then this will be classed as a 
on their behalf ie. ic will not take them co their destination. 
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him opening 4. 


re doo 
\ caknesses of the TS to Permice: 


‘ ICople 
as vou a . I Pp C, A 
: Ire ady know 2045 A re 
. S Or 
t 


h Vv 
a 


SS 
206 He was very strict i 
as very strict in terms of acting according to the prophetic way 
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c. Howevel; 


cst. Whereas, ee 
before the conques 
n.” Its 


.dly one or FY - 
achis is a gharib narratio 


-Tirmidhi, Sunan, 3844) 


entioned that Islam entered his heart in 
hi, acknowledged the prophethood 


he faichfully went co 


He then 


Malik & ™ 
Abyssinia when the king, N ajjas 
ofthe Messenger of Allah &. Then one day 

f Allah @& without an invite. 


ge court of che Messenger o 
al-Munawwarah and embraced Islam. 


jnam al-Dhahabi & mentioned that Sayyiduna ‘Amr bin al-‘As 
g, Sayyiduna Khalid bin Walid a, Sayyiduna ‘Uthman & onal 
snyidund Talhah & migrated to al-Madinah al-Munawwarah in 


slur, 8 Hijri 

the following have narrated fr 

| ' om him: “His son - ‘Abdulla 

Ghulam Aba Qays, Qays bin Abi Hazim, Abt ‘Uchman " - 
indi, 


bi «* ; , u Mu ah Gh ] , } 
- 


HS 


THE LEADER OF 


THE y 
. ELipy 
: ERs 


The Messenger of Allah 


: ® appointed ¢ 
® the leader in the Bate ‘ia 


AVidung : 
le of Dhat al-Salagi] una "Am, bin al.’ 
, vA 


Imam Ibrahim al-Nakha’i a, mentioned, ‘Th 
’ c 


“s ONCE wave & . == Meccs 

Seca. Be Sayyiduna “Ame bin al“As he oF Ay 
Sayyidund Aba Bakr ®, Sayyiduna a the flag Ven thy i 
» and other com ee i, 5 se 


Panions were 
strangeness as he 


i is mentioned in Tarikh al-Dhahabi. “Sayyidun3 
Salamah se narrated on the authority of Sein: bio wad bi 
® who said, ‘The Messenger of Allah By said OAutayrgh 


A 

PBs AE Oley ola iy 

‘The two sons of al-"As are believers i.e, Res 

and Hisham.” 

Sayyiduna ‘Abd al-Jabbar bin Ward i& narrated on the authority 

of Sayyiduna ibn Abi Mulaykah & who narrated from mae 
Talhah #&s, "I heard the Messenger of Allah ® say 


asl LE aly anl we yl coal fal os 
‘How good of a family are the father of 
‘Abdullah and the mother of ‘Abdullah’”™ 





: i i “" . ' f cing 
207 Some companions had previously been enemies of Islam. After embracing 


Islam it therefore took the Muslims some time to adapt to them. 


208 Savviduna ‘Abdullah & was the son of Sayyiduna Ame bin al’ As & 
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MU'AWLYAH & 


— narrated in his Sahih on the authority of 
masah al-Mahri & who said: “We were with 
ssi) amr bin al-‘As & in his final momen, He cried 
Say) ened his face towards the wall. His son began 
" rs her, the Messenger of Allah % gave such and 
4 es “te it? So he said, ‘We class the oneness of the 
;' * ad che prophethood of the Messenger of Allah & 
a me | have wit ar 
mesis of the Messenger © Allah & to the extent that the 

. é ve | would think of was assassinating him somehow. If 
hed a this state | would have surely gone to hell. Thereafter, 
she Almighty placed Islam in my heart and I came into the court 


nessed three eras. The first is where I was 


af the Messenger of Allah &} and requested him to bring forth 
his right hand so that I may pledge allegiance to him. When the 
Messenger of Allah g extended his arm I pulled mine back. The 
Messenger of Allah asked, ‘O’ ‘Amr, what has happened?’ 
I said, ‘I have one condition in mind.’ The Messenger of Allah 
& said, ‘What kind of a condition?’ I said, ‘That I be forgiven.’ 
The Messenger of Allah # said, ‘Do you not know that Islam 
eradicates all sins of the past, migration removes all previous 
mistakes and hajj removes all previous disobediences?’ 


Hereafter, there was nobody more beloved to me than the 
Messenger of Allah @ and nobody more exalted in my eyes than 
him. Due to his awe and majesty | was not able to satiate my eyes 
with him. If someone were to ask me to describe the Messenger 
of Allah @ 1 would not be able to as my eyes have not yet been 
‘atiated from him. If I were to die in this state then I have a strong 


hope that I would go straight to paradise. Thereafter, I fell into 
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“VERS - 


such circumstances which You cannot eve 
were to die in this state then there will be 
come near me nor will fire. After this ta vil 
soil over me and wait for the dur . 


and distribute its meat so that | may receive comfore ¢h 
; = - TC thr . 
and see what the messengers of Allah & have to ask” URh yoy 


Sahih, 121) + (al-Muslin 


1d 


CHAPTER 16 


y MENTION OF SAYYIDUNA ABU SUFYAN 
ND 


1a ‘Asakir ® narrated on the authority of Sayyiduna ibn 
nm h narrated from Sayydiuna Harmalah ibn ‘Imran a 
= ad fiom Salim who narrated from Sayyiduna ibn ‘Umar 
os of Allah @& said, ‘O’ Allah, curse Aba Sufyan! 
Od curse Harith bin Hisham! O° Allah, curse Safwan bin 


Umayyah!’” The verse was then revealed — 


Bist BM ge OI 
Syl 255 S55 


“Ie is no concern of yours whether He redeems 





them or punishes them. They are wrongdoers.” (al- 
Qur'an, 3:128) 


Allah & accepted the forgiveness of all of them. They accepted 
Islam and remained steadfast. Imam al-Tirmidhi & narrated this 
and has said it is hasan. (al-Tirmidhi, Sunan, 3004) 


kt has been stated in Jami’ al-Usil: “One eye of Sayyiduna Aba 
Sulyan & was gouged out on the day of Ta’if Thereafter, he 
remained blind from one eye until che Battle of Yarmik. Then his 
“cond eye was also injured which left him completely blind. He 
Passed ‘way in the year 34 hijri. Some have said 36AH. Some have 

‘aid 31AH in al-Madinah al-Munawwarah. Sayyiduna ‘Uchman 

% led his funeral prayer and he was buried in Jannah al-Baqi.” 
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THE 


al Zamak si: » 
: Ve 





je 


Oe 

PE) DAE AUly 545 AUN foe os 
“yp. . > ' , 
mr 3 Allah will plane Affection her ‘on 
an those of them YOu consider enem; aan 
Capable. Allah is 5; ao 
Qur'an, 60:7) 


When the Messenger of Allah ® married Sa id 

Habibah @, the daughter of Sayyiduna Nie Un 

strictness of Sayyiduna Aba Sufyan and a the 
IS go Stinacy 


decreased. 


[mam Muslim @& narrated on the authority of Say Foe 
‘Abbas 4 who said, “The Muslims did not even Pe 7 
towards Sayyiduna Abu Sufyan & nor did they ever sit " * 
Hence, Sayyiduna Aba Sufyan & went to the Messenger of a 
@ and asked for three things — 


1. | have a beautiful daughter, Umm Habibah, | would like 
you to marry her. The Messenger of Allah & agreed, 


2. | would like you co appoint Sayyiduna Mu'awiyah & 
as an inscriber of divine revelation. The Messenger of Allah @ 


agreed, 


3. | would like permission to kill the infidels just how | 
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murAWIY AH 


The Messenget of Allah @& agreed. (al- 


4 kill che 


you! Sahib, 


— - shih Muslim that this narration is mushkil. This 
_ he Sufyan accepted Islam in the 8th 
Whereas, the Messenger of Allah & married 
- bibah & in the 6th year after migration and 
-o the majority. It has been said that this 
Some have said that 


iq Sharh 
a duna A 


guse S3yy" 


sion of some narrators. 
fabricated narration. However all these statements are 

i i il . . 
chis is 2 e narrators are chiqah (trustworthy). Imam ibn 


ll ch 
esa if Sayyiduna Aba Sufyan & did nor ask the 
mee of Allah @, he would nor have granted him anything. 
Mess 


this is because the Messenger of Allah #} would always give a 
I 
positive reply?” (al-Muslim, Sahih, 2501) 


Nes 
Pl J, 
9) He would nor say “no”, 
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The author of Mishkar 


said, 


Makkah, she accepted Islam q 
Allah & validated their 


“On the day of : 
fter her husband The . Mques: of 


Previous marrig 


ge Ceremony” ’ 
extremely eloquent and Well-spoken women and a. Yo She was an 
“ tute nt 
the women gave their oath of allegiance to the Me C00. Whey 


#, he would say to them: 
She replied, “In my time of ignorance [ y 
associating partners with Allah too, then how Would [ do 
Islam?” The Messenger of Allah @ then said. “Will you not ste > 
In return she replied, “Abu Sufyan is a man who keeps hie bit 
recluse.” The Messenger of Allah & said, “Yes, you can take finde 
for yourself and your daughter's necessities.” He then said, “Dp 
not approach close to adultery.” She asked. “Do free noble women 
commit adultery?” He said, “Do not murder you children,” She 
replied, “Have you left a child of ours who has not been murdered 
in Badr? In childhood, we looked after him and when he was 
older, he was murdered.” The Messenger of Allah & smiled upon 
hearing her reply. Umm Mu'awiyah . passed away at che cimeof 


this in 


oath in the caliphate of Sayyiduna ‘Umar & and upon this day 
Sayyiduna Aba Quhafah &, the father of Sayyiduna Aba Bakr 
@, passed away. Sayyidatuna ‘A’ishah @& has narrated from her. 


Imam al-Bukhari # in his book narrated from psi 
‘A'ishah & who reported: “Hind be. ‘Ucbah (mocher of ie 
Mu'awiyah w) came and said, ‘O’ Messenger of Allah 





dly than yours (i.e. 
d more low and cowar ; 

a led However, since then I have dawned. 
o household more elevated and 


cher h 
and any ister oO 


“se (0 ae ie 
: ealisacion chac there is 

anon 4 
a chan yours. 


essenget of Allah & replied — 
The! 


‘By the One in whose Power is my life, I feel 
mutually cowards your household.’ 


thereafter, she said, ‘O Messenger of Allah @, Aba Sufyan is an 
yaricious man, is there any issue in this? Is ic permissible for 
ne to take from his wealth for the provisions of our children.’ 


He responded: “Yes, you can take from the wealth for common 
household expenses.”” 


hhis prophetic narration has been transmitted from numerous 
puths and the saying of the Messenger of Allah #, “By the One in 
whose Power is my life, I feel mutually towards your household,” 
ims the point of great mutual respect and that her love 


increased after embracing Islam. Those that have understood the 
opposite have erred. 
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THE LEADER OF THE BELLEVE 
TERS 


CHAPTER 18 


IN MENTION OF MARWAN B. HAKAM 


t 
AL“ UMayyj 
Marwan’s father accepted Islam on the day of the ¢ 
- € Con 
Makkah and he used to reveal the secrets of the WWese of 


Messenc.. . 
Allah &, so the Messenger of Allah @ instructed ae r 


7 ‘oF be enh m tO ' » 
and settle in Ta’if! Marwan went with him. Imam al Qaseal kee 
. . on . 3 ast dni o 
in his commentary of Sahih al-Bukhari said: %: 


ae : *Marwan Was doen 
during the lifetime of the Messenger of Allah ®@ bur did n 
. f . 


the blessed speech of the Messenger of Allah ®. This i am 
: S Decaugy 
in his childhood, he accompanied his father, Hakam, to Tif 


resided there. He resided there until the caliphate of Sayyiduna 
‘Urhman 2, during which he was recalled to al-Madinah al. 
Munawwarah. | say that this is incorrect. In Kitab al-Tawarikh, 
many conjectures upon him have been mentioned, as opposed ig 
his merits. The Lord knows best. 


From the conjectures made upon him, there is one which 
said, “He was against Sayyidunad ‘Uthmin &, the possessor of 
two lights.” The second conjecture is that *he denied Sayyiduni 
Hasan # the opportunity to be buried in the blessed company a 
the Messenger of Allah @}.” Thirdly, that “when he was brought 
forth in the court of the Messenger of Allah & for cahnik’, the 
Messenger of Allah 4 said — 


PIN op Sp £55! ol OP 


1 gecko and a cursed 
‘He is a gecko the son of a gecko and a ¢ 





th of a child at birth. 


210 The act of placing something sweet in che mou 
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MUTAWLYAH & 


he son of a cursed.” (al-Hakim, Mustadrak, 
cne 


4/479) 


a has mentioned this in his al-Mustadrak* and 


. al-Hakim 


iat ed that he martyred Sayyiduna Talhah 4& in the Battle 


also narra 
of Jamal. 


From his excellences, is that he narrated hadith. The author of 
\fishkar said, “He narrated from innumerable companions, 
within whom are Sayyiduna ‘Uchman and Sayyiduna ‘Ali &. 
savviduna ‘Urwah b. Zubayr & and Sayyiduna ‘Ali b. Husayn 2 


narrated from him.” 


[mam ibn Hajar al-Asqalani & mentioned in his introduction to 
fath al-Bari: “It has been said that he received the honour of seeing 
the Messenger of Allah 3.” [f this is proven then those individuals 
who have commented on this are not certain upon this matter. 
This is because, this is an elevated narration. Sayyiduna ‘Urwah 
b, Zubayr w said: “He was never accused in terms of narrating 
thadith*. The companion, Sayyiduna Sahl bin S'ad al-Sa‘idi &, 
narrated from him trusting his truthfulness. The only objection 
against him is that he martyred Sayyiduna Talhah #& and then 
became popular for secking the caliphate by force. Thereafter 
whatever was preordained took place. As for martyring Sayyiduna 


Talhah &,, it is interpreted.”*3 


at 


21! How i " ° 

: ‘ver this is a fabricated narration. Therefore, it will not be used against 
im, 

42 Le. in terms of narra 


; ting incorrectly or fabricated narrations. 


army of Sayyiduna ‘Ali &. Therefore, he cannot be accused, 


THE LEADER OF THE BELIEY 


ERS 


Imam al-Bukhari 2 narrate 
Bashar 2& who narrated from 


from Hakam who narrated fr 


d from Savyj . 


narrated from Marwan who “_—e Alib. Hy 
‘Uthman and Sayyiduna ‘Ali i,, Sayvidun h Sayyidung 
forbade from mut'ah* and from doing hajj and “ne : a . 
Thus, when I saw Sayyiduna ‘Ali #&, shroud lansaele f ea 
and ‘umrah and proclaim the talbih, he said, ‘{ shal] “ th haji 
sunnah of the Messenger of Allah Ot leave the 


& because of " 
Bukhari, Sahih, 1563) OF One Person.” (al. 


ue 
I was present With ¢ 


In conclusion, it is best to refrain from speaking ill of Marwan, 


Some commentators of Sahih al-Bukhari have mentioned thar 
the narration of al-Hakim & is means of seeking closeness to the 


Almighty, a charity and a means of blessings for him™, Allah & 
knows best. 


Ibn al-Qayyim has mentioned: “The ahadith cursing Marwan are 
fabricated.” 


Shaykh ‘Abd al-Aziz al-Phirharwi said, “Whatever | have 
mentioned is enough for the objective person and for the 
innovators, I can only supplicate cto Allah & against their 





214 A Shite belief of temporary marriage. Initially chis ww enn 
However, later on it was abrogated and shall remain impermissible till qiya 

215 Le. with one ihram. oe 
216 In light of the hadith which has been mentioned previous y 
whom the Messenger of Allah & cursed. However, there is no 


interpretation as the narration is fabricated. 


regarding chose 
need for this 
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— ehellio 


“ 


4 passin 


gumadan and i 


a, It is the 1m 


” 
g with ease. 


MU'AWLYAH 


« of the Friday prayer. The noble month of 


«s third date, 1232AH. | supplicate to Allah i for 
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ae ge eZ ay we 


A FINAL WORD IN RESPONSE TO 
THE BASELESS CLAIMANTS 
written by Sayyid Muhammad Zargani 


CHAPTER 1 
ACCUSATIONS AND REFUTATIONS 


Accusation I — 


Savyiduna Mu‘awiyah & killed many Muslims and ordered 
others to kill coo. The Holy Qur'an states that to kill a Muslim 
‘nrentionally results to an eternal abode in Hell. If he did not 
attack Sayyiduna ‘Ali &, many Muslims would not have been 


killed. 
Answer — 


If this is the case, then Sayyidaruna ‘A’ishah @, Sayyiduna Zubayr 
& and Sayyiduna Talhah & ete all fall into this category too as 
they took part in the Battle of Jamal in which many Muslims were 
killed. However, they have been guaranteed Jannah. 


To further develop, the killing of a Muslim is of three types — 


1. To killa Muslim because he is a Muslim. This is infidelity 
as it indicates displeasure and disbelief. 


2. To kill a Muslim because of worldly reasons, e.g. the 
killings which take place on a daily basis amongst us. This is 
transgression and a major sin. 


3. Tokilla Muslimdue toa misunderstanding. Thisis neither 


infidelity nor transgression. It is merely a misunderstanding. 





A FINAL WORD IN RESPONSE TO 


The following verse of the Holy Qur'an is in relation ¢o the third 
f 


Ccacecpory — 


fae sed ase a Je 
Uldé 4 Sels Acal5 ale Ab) Cass ys 
hs Ie 


“Whoever kills a believer deliberately, the penalty 
for him is Hell, where he will remain forever. And 
Allah will be angry with him, and will curse him, 
and will prepare for him a terrible punishment.” 


Both parties have been referred to as believers. The battle between 
Sayyiduna ‘Ali & and Sayyiduna Mu'awiyah & was from this 


third category. 
In conclusion, if Sayyiduna Mu awiyah is is blameworthy, then 


the same would go for Sayyiduna ‘Ali a as he also killed many 


Muslims in battle and ordered for their killing.” 


Accusation 2 — 


ah @% had hatred for the kinsfolk of che 
e Messenger of Allah 


d me.” And, “The 
aged war against 


Sayyiduna Mu'awiy 
Messenger of Allah & and troubled them. Th 
4 said, “The one who troubles ‘Ali has crouble 
one who wages war against the kinsfolk has w 
Pe rs 
217 However, this is something the opposition Ww! | never accep Th 





they must retract their accusation. 


THE BASELESS CLAIMANT 
' S 


» How can the one who wages war ayain h 


m ’ ‘ 
‘na believer?*" 


Allah a remal 


Answet = 

if this is the case, then Sayyiduna ‘Ali & will also fall i 
this category as he fought against Sayyidatuna ‘A’ishah“ “ 
sayyidacuna ‘A'ishah &, Sayyiduna Talhah and lesctiiean 
Zubayr Be ete. will all be blameworthy”®. Therefore, hatred for 
Sayyiduna Mu'‘awiyah 4% has forced one to accuse all of ini 


221 


great companions. 
To further develop, disagreement with the noble kinsfolk is of 


three types — 


1. Disagreement with them because they are the kinsfolk 
of the Messenger of Allah &. This is infidelity as this is indir 
hatred for che Messenger of Allah @&. . ~~ 


oa ms —— with them because of worldly matters. 
nite ter ess jeune grudge, then it is transgression. If 
place eeempect os a Such disagreements would take 
eet, ayyiduna ‘Ali # and Sayyidatuna ‘A’ishah 2& ete 


218 This a : 
Ccusation ain 
is to class Savviduna 
Wages war agai ayvyviduna Mu'awivah ou 
against the Messe ; tvah i as the one wh 
lessenger of Allah ® in light of the second : 
d narration 


Which has been eed 
219 Who j z 
Sia rin a om the noble kinsfolk 
7 Oug t Say rid ; . 
22) Of wa ri Yyiduna ‘Alj ®@ who is re | 
222 Le i War against the Messenger of ai noble kinsfolk. 
out any bad intentions ger of Allah &. 
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A FINAL WORD IN : Ves HP _ 
l RESPONSE TO THE BASELESS @ AIMAN 
a rs 


occasionally. . a oto 
' gayyiduna Mu aw?) ah ie also had a blood relation to Sayyid 
Pa ‘ a : 
uchman ibe. yyiduna 


Disagreement wi »m because of a mi 
3. Disagreement ich chem because of a misunderstanding 
| ibn ‘Abbas && once sai 
duna said to Sayyiduna ‘Al; 
be, 


This is neither crangression nor a sin. Rather, it is mere! sayy 
a , ere a ¢ Ss. 
misunderstanding, / ssayyiduna Mu‘awiyah & has che right co demand the requical of 
‘ A . > ; aided 
sayyiduna Uchman 2 as he was his close associace," 


All the battles that rook place berween the companions were d 
' ‘due 
Accusation i_ 


to the third type of disagreement. 
sayyiduna Mu'awiyah Be appointed Yazid his successor during 
re are three wrongdoings in this — 


pis lifecime. The 


Important note — 
1. He appointed Yazid the successor himself, Whereas, this 
, 


ah w did not have enmity with Sayyiduna 
decision made by the Muslims as a whole, 


Sayyiduna Mu'awiy 
‘Aly @. Rather, he had a disagreement with him. There is a 
between enmity and disagreement, An enemy isa 
ays, However, someone who is | 

2, To appoint your own son the successor is against che 


issue is chat matter, He 


major difference 
is against the opposition in all w 
in disagreement with another, his only 
ve any other grudges with th 


¢ opposition, This isthe Islamic law. 


does not ha 
case with Sayyiduna Mu'awiyah a. He had a disagreement with 
Sayyiduna ‘Ali a, not weisiiiik 3. To appoint an impudent and insolent son che successor 

i. . isa major crime. The responsibilicy of all chac which took place in 
Accumsen 4s = the Bactle of Karbala is on Sayyiduna Mu'awiyah a. 
What right did Sayyiduna Mu‘awiyah & have to demand a Answer — 

rdom? Only a close | 
All three reasons are extremely weak. Firstly, there are a few ways 


requital for Sayyiduna ‘Urchman a's marcy 


associate has a right co demand a requital. f 
of appointing a successor — 


ae 
1. Public opinion: e.g. the caliphate of Sayyiduna Abd 


Bakr 


Answer — 


rs, All rhe 
but 


Sayyiduna ‘Uchman #& was the leader of che believe 
Nor only this, 


believers have a right co demand his requical. 
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2. The appointing of the first caliph: e.g the cali 


ae hare 
Sayyiduna ‘Umar w as Sayyiduna Abi Bakr i. appoi Phate of 


Nted }; 
the successor.” m 


3. The appointing of the clite: eg. the caliphate 
‘a . 
Sayyiduna ‘Uchman & and Sayyiduna ‘Ali a. ) 


Now, if Sayyiduna Mu'awiyah a& is blameworthy for appointin 
his son the successor without a public opinion, then so ws 
Sayyiduna Aba Bakr & as he appointed Sayyiduna ‘Umar ® the 
successor himself, without a public opinion. 


The impermissibility of appointing one’s own son as the sucesso; 
is not proven from any verse or hadith. If so, please present i 
Moreover, Sayyiduna Mu‘awiyah 2% was not the first to appoint 
his son the successor. Rather, in this nation Sayyiduna Hasan 
was the first son to become a successor of his father. 


Also, it is proven through the verses of the Holy Quran that 
Sayyiduna Y'aqab % asked for his son to be made his successor 
eink Sayviduna Musa #& asked for his brother, Sayyiduna Haran 
, to be made his successor. Both prayers were accepted which 
proves that there is no harm in appointing your own son or family 


member as your successor. 


Now, the transgression and impudence of Yazid was not manifest 


in the lifetime of Sayyiduna Mu'awiyah a. It was only after his 





223 Without a public opinion. 


. . ; i» ewo individuals caliph 
224 The elite companions of the time appointed these two individuals calip 
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THE BASELESS CLAIMANTS 


yazid made manifest his impudence. How then can 
t 
‘yah 2% be blameworthy? 


asonly relegated from paradise when his infidelity became 


ean W infty 
gata fore this he was not classed as an infidel. How then 


manifest Be 
ean Yazid be ¢ 


became manifest? 


lassed as a transgressor before his transgression 


al] chis discussion is in the case when the fact that Sayyiduna 


u'awiyah appointed Yazid his successor is proven through an 


quthentic narraco 
ether weakens the accusation. 


n. However, that is nor the case. Therefore, this 


Accusation 5 — 


Whar is the difference between Sayyiduna Mu'awiyah & and 
Yazid? They both performed the same action. They both troubled 
the noble kinsfolk. They both killed Muslims. Why then do you 
reject Yazid and accept Sayyiduna Mu‘awiyah 2? You should 


either reject both or accept both. 
Answer — 


Sayyiduna Husayn & and Sayyiduna Hasan w& should be asked 
this as to why they pledged allegiance at the hands of Sayyiduna 
Mu'awiyah*5 ua,? Sayyiduna Husayn & gave his hands into the 
hands of Sayyiduna Mu'awiyah 2 but was in no way ready to 
sive them into the hands of Yazid- to the extent that he gave 


i 
25 And not to Yazid. 
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his blessed head but not his hands. When Savvid 


una H 
confronted Sayyiduna Mu'awiyah # he had a larpe a, 


Usay 
rpe army by hie 


side. However, he chose not to fight. When he confronted y 
3 Nte 


he had only a few, but still fought, Yazid 
The greatest difference between the two is that whate 
Mu'awiyah & did, he did so due to a misunderstanding which 
; Tic 
not blameworthy at all. As for all that which Yazid did, he dig is 
: ; . » hie | 
to gain power and control and to fulfill his carnal de - 


Yer Sayyiduns 


Sires, 
Accusation 6 — 


The Messenger of Allah @ said, “When you see 


Sayyidung 
Mu'awiyah & on my pulpic, kill him.” 


Imam al-Dhahabi & has narrated this and has authenticated jr 
Answer — 

One should fear Allah & before making such claims! This js g 
major lie against the Messenger of Allah & and Imam al-Dhahabi 


2. The Messenger of Allah @ said, “The one who intentionally 
attributes a lie co me should make his abode in Hell,” 


Imam al-Dhahabi 2 has mentioned this in his Tarikh, However, 
ic is co refute ic. After mentioning it, he states that this isa 


fabricated narration. It has no basis. 


‘ ‘ - H ’ rt 
If this were true, then the question rises why then did the Messenge 


St Oe AE - 


THE BASELESS CLAIMANTS 


g not order for his killing himself“? Also, why did the 
n 


en to this hadith but not act accordingly*”? 


of Allah 


companions list 


tang Hasan @e appointed him the caliph. Sayyiduna ibn 
rn praised him and accepted him as a mujeahid. Did these 
rial not hear about this hadich? 
rwo 


Accusation 7 — 


The following question and answer is stated in Tuhfah Ichna 


‘Ashariyyah by Shah Waliullah al-Muhaddith al-Dehlawi. 


Q. When you class him (Sayyiduna Mu‘awiyah #) a 


ryrant, why then do you not curse him? 


A. According to the ahl al-sunnah, it is not permissible to 
curse the one who has committed a major sin. A tyrant commits 
a major sin. Therefore, he will not be cursed. 


From this answer it is evident that Shah Waliullah al-Muhaddith 
al-Dehlawi does not deem it permissible to curse Sayyiduna 
Mu'awiyah & but, he surely believes him to have committed a 
major sin. Whereas, you have previously claimed that it was a 
mistake in his independent judgement for which there is no sin. 


BP 
226 Why did he 


have co wait for Sayyiduna Mu'awiyah & co sit on his pulpir? 
227 According 


ee fo you, the companions should be held accountable for not 
inga — 
6 according to the command of the Messenger of Allah @. 
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Answer — 


Shah Waliullah Muhaddith al-Dehlawiis addre 
in his book, Tuhfah Ithna Ashariyyah, Therefore, this an 
interpreted to be in terms of a Surrender”, This jc be 
is taken literally, then this w 


the ahl al-sunnah, it will als 


SSin ' 
5 the PP Sition 


SWET Will be 
“AUSe, if this 


ill not only contradi 
\ adict the Major} 
JOTity of 


OWN statement which 
he mentions in his book, Izalah al-Khafa’: “Sayyidy : 


4 na Mu'awj 
“» Was mistaken in his independent judgement and beca Vah 
was a misunderstanding he is excused.” : 


Accusation 8 — 


Sayyiduna Mu'‘awiyah &, accepted Islam on the day of the 
Conquest of Makkah al-Mukarramah out of fear, ; 


Answer — 


Imam ibn Hajar al-‘Asqalani a& wrote in Fath al-Bari: “Sayyiduna 
Mu’awiyah #& embraced Islam before the conquest, His father 
embraced Islam after ie”. He 


of Allah & and his scribe.” 


was a companion of the Messenger 





228 Le. “Alright then, even if we accept what you are saying, it still would not 
be permissible for us to curse him because...” Shah Waliullah al-Muhaddich 
al-Dehlawi chose to keep the answer shore and simple and still refute the 
opposition, This is because the opposition are extremely stubborn. They wil 
not accept the truth. re 
229 This proves that he believes Sayyiduna Mu’awiyah & to be sin-free in 
regard, 


230 Le. on the day of the conquest once it was over. 
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HE BASELESS CLAIMAN 
T 


r =<) & B. 4 

«17 4 wrote in Tarikh al-Khulafa’: “Sayy ru 

oe d his father embraced Islam on one day - ‘ $ 
wsawian chia al-Mukarramah. He took part in the Batt 

Ma 


sccording to the first he embraced Islam before - _—— of 
h and according to the second he embraced Islam o ’ 
- However, this seemingly conetaaticnary apes can : ° 
Seacul by the statement of Imam ibn Hajar al-Haycamat @ 7 
ssid, “Sayyiduna Mu ‘awiyah & concealed his faith from his = ai 
before the Conquest of Makkah al-Mukarramah for a year.” This 
shows that he did embrace Islam before the conquest. However, 
he kept this concealed for a year. Then when his farher embraced 
Islam on the day of the Conquest of Makkah al-Mukarramah he 
made his faith manifest too. Therefore, the first narration is in 


terms of embracing Islam and the second is in terms of making 
it manifest. 


However, after this has been established it leads to a further 


objection as to why he concealed his faith? Was he not ready yer 
or was he scared? 


First of all, nobody has ever said that this is a fault or a Sin. 


Therefore, 


if according to you itisa faulc, then you must Prove ir, 


Secondly, according to a sound opinion, Sayyidung ‘Abbas a, 
the uncle of the Messenger of Allah @&, accepted Islam in the 
Battle of Badr. However, he concealed his faith till the 


Conquest 
of Makkah. This was for a duration of six years. Now, jf Sayyiduna 
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Mu'awiyah u& is blameworthy for concealing his Faith § 


0 
year, then what do you have to say about Sayyidung ‘Abbac 
The only answer is that he did so due to an excuse, Ther Same 
is not blameworthy, Similarly, Sayyiduna Mu'awiyah ie, sig dg 
so due to an excuse, so he too is not blameworthy. 


Accusation 9 — 


Allah @. 


Sayyiduna Mu'awiyah @ did not migrate with the Messenger of 
Answer — 


Migration was only necessary if a person did not have an excuse 
to stay back. However according to a narration, Sayyiduna 
Mu'awiyah «&’s mother said to him, “IF you migrate, we shall 
deprive you of you expenditure.” This is a clear excuse. 


Accusation 10 — 


There is no authentic narration in the virtue of Sayyiduni 
Mu'awiyah &. 


Answer — 


Firstly, if according to you it is necessary for there to be a specific 
narration in the excellence of a companion to prove his virtue, 
then like this majority of the companions will be proven to bk 


non-virtuous as only a few narrations have been transmitted in 
the excellence of specific companions. 
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comp he conditions of Imam al-Bukhari 2 So then why would 
meet the 


ly object against Sayviduna Mu'awiyah &? Now, if this is 
ou only a . 

, he case, then your objection is meaningless. 

note ’ J 
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ond f by authentic you mean a narration which is according 
Sec : i - a . ' 

7 : ditions of Imam al-Bukhari &, then majority of th 
he condi 


‘ is j e narrations in their virtue do not 
¢ like this ie. ch 


thirdly, Imam al-Tirmidhi @ classifies the following narration as 
it y9 


hasan in his Sunan: “O Allah, make him a guide, the guided and 
suide people through him.” 


Accusation 11 — 


A man named Ziyad was the son of Sumayyah. People have 
said that Sayyiduna Aba Sufyan & committed adultery with 
Sumayyah before accepting Islam and Ziyad was his illegitimate 
child. When Sayyiduna Mu'awiyah #& came into power he saw 
that Ziyad possessed unique qualities and was a leader in the 
army. He therefore gathered evidence to prove that Ziyad was the 
illegitimate son of Sayyiduna Aba Sufyan and then according 
to that he classed him as his brother. He did all this ro lure Ziyad 
into his army as prior to this, he was an ardent supporter of 
Sayyiduna ‘Ali a. By doing this, Sayyiduna Mu‘awiyah & has 


acted against the hadith of the Messenger of Allah @ thar “A 
relationship bond is 


not established with illegitimate offspring. 
Also, this act is bla 


meworthy as only personal and political gain 
Was intended,” 
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Answer — 


First of all, chis is just another narration which the 

. ° a v= e ene 
Sayyiduna Mu‘awiyah w& present in support of their 
The interesting thing here is that, they all prese 


however, none seem to provide 


Mies of 
ideology 
nt this Narration 


its chain of transmission, Th; 
itself indicates towards its level of authenticity, , 


Secondly, does it even make sense that to lure someone onto y 
side you will prove them to be an illegitimate child? Will this 
attract someone to you or will this distance them from you? Also 
Was it even necessary to class him as a brother, if all that wa 
intended was for him to side with Sayyiduna Mu'awiyah &? We 
see that even a brother sometimes supports the Opposition, 


Our 


Thirdly, if this incident really took place, it would suggest that 


despite seeing wrong’ all the companions remained silent. Would 
you then class them blameworthy also? 


Finally, this incident is narrated to have taken place in the year 
44 hijri. Sayyiduna Mu‘awiyah .& came into power in the year 41 
hijri. In the beginning of his rule some people were still in shock 
of what had taken place and were double-minded. However, 
later on this no longer remained. Everyone accepted Sayyiduni 
Mu'awiyah & wholeheartedly. Now, if Sayyiduna Mu'awiyah 
#, really wanted to lure Ziyad onto his side due to personal and 
political gains, would he have done so in the beginning, when 


(tual 
times were not so easy, or would he have done so once they coole 





231 An illegitimate child being called a brother. 
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jown? He needed support in the beginning. Later on, he became 
vel established and no longer required such support. Therefore, 
not only is this narration questionable in terms of its authenticity, 
ic is also questionable in terms of it being illogical. 


Accusation 12 — 


sayyiduna Mu'awiyah gained power by force and people only 
pledged allegiance to him in order to avoid bloodshed. 


Answer — 


Sayyidund Mu'awiyah w& did not gain power by force. Sayyiduna 
‘Umar & appointed him the governor of Syria himself. Sayyidura 
‘Uthmin #& established his governorship; he did not dismiss him. 
Sayyiduna Mu'‘awiyah #& remained in power for approximately 20 
years. If he had come into power by force, would he hav ; 


¢ survived 
that long? 


we it is accepted by both parties that Sayyiudna Hasan Bs 
anded the caliphate over to Sayyidund Mu‘awiyah &. Now, if 


0 > - . . ° 
you say this was by force, does this mean that Sayyiduna Hasan 
& Was scared? He w 


ae anted to save his life and ignored the well- 

neing © the people? According to you Sayyiduna Hasan & is 

ar So, would handing the caliphate over to Sayyiduna 
Wiyah & due to fear not go against his impeccability? 


In addition, to say that 


j e 
N order to avoid bloods 
Why everyone 


people only pledged allegiance to him 
hed, is completely incorrect. The reason 
accepted Sayyiduna Mu‘awiyah & as their leader 
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and pledged allegiance to him was because Sayyid 
and Sayyiduna Husayn w& did so, If these two | 
believed Sayyidun 


una Hasan 
0 noble 
4 Mu'awiyah w& to be like Y 
never have done so. 


Se 
individual 


azid, they woulg 


Furthermore, all the companions and those that came 
accepted Sayyiduna Mu'awiyah & as their leader and Pledged 
allegiance to him. The Messenger of Allah & said, “My me 
shall not gather upon falsehood.” If the companions and those 
that came after them only pledged allegiance to Savvidung 
Mu'awiyah & in order to avoid bloodshed, this would have been 
false and incorrect for them to do so. Therefore, according to yoy 
not only will all the companions be blameworthy, the hadith of 
the Messenger of Allah & will also be prov 
what you really believe? Do you not see w 


Sayyiduna Mu'awiyah & shall rake you? 


alter them 


en incorrect, Is this 


here your hatred for 
Accusation 13 — 


Sayyiduna Mu‘awiyah &’s mistake was not one in terms of his 
personal judgement. 


Answer — 


The following scholars have agreed to it being a mistake in bis 
personal judgement — 


Imam Aba al-Hasan al-Ash‘ari in al-Ibanah ‘an Usil rari 
Imam Abu Ishaq al-Isfara’ini in Sharh al-Aqa’id 7 . 
Imam Abia Hamid al-Ghazzali in Ihya ‘Ulim al-Din, Imam 
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 al-lazari in Jami’ al-Usiil, Imam al-Qurtubi in al-Jami’ 
= Tali Imam Muhyi al-Din al-Nawawi in Sharh 
en “! Imam ‘Imad al-Din Ibn Kathir in al-Bidayah wa 
~ ‘s — S'ad al-Din al-Taftazani in Sharh al-Magasid, 
in . 3-Khaldan al-Maghribi in Mugaddimah Ibn al-Khaldin, 
imam Ibn Hajar al-'Asqalani in Fach al-Bari, Imam Ibn Humam in 
al-Musayarah, Imam Ibn Hajar al-Makki in al-Sawa’ig al-Muhrigah, 
imam Mujaddid Alf Thani in Makeaibac Imam Rabbani, Imam 
Shihab al-Din al-Khafaji in Nasim al-Riyad, Imam Mulla ‘Ali al- 
Qari in Mirgae al-Mafarth, Imam ‘Abd al-'Aziz al-Pirharwi in al- 


Nahiyah ‘an T’an Amir al-Mu’minin Mu'awiyah a. Are all these 
scholars incorrect? 


Accusation 14 — 


Sayyidun 


Allah &. 


4 Mu’awiyah & was not the scribe of the Messenger of 


Answer ae 


The followin 


g scholars have agreed to Sayyiduna Mu‘awiyah & 
being a scrib 


¢ of the Messenger of Allah & — 
Imim Aba Bakr al- 
lbn Hajar al-‘Asqal 
al-Dhahaby in Ta 
Halabi in al 

in al-Bidaya 
al-Jinan, Im 


Shihab 


Khatib al-Baghdadi in Tarikh Baghdad, Imam 
ani in Tagrib al-Tahdhib, Imam Shams al-Din 
rikh al-Islam, Imam ‘Ali Ibn Burhan al-Din al- 
“Sirah al-Halabiyyah, Imam ‘Imad al-Din Ibn Kathir 
h wa al-Nihayah, Imam Ibn Hajar al-Makki in Tahir 
am Shihab al-Din al-Qastalani in al-Nahiyah, Imam 
al-Din al-Khafaji in Nasim al-Riyad, Imam Ibn ‘Asakir 
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ro 

in Tarikh Madinah Dimashg, Imam Abd al- Hay al-Katran; in al. CHAPTER 2 

Taratib al-Idariyyah, Imam Abu Ishaq al- Shacibi j in al-f'tisay, ne QUESTIONS AND ANSWERS 
Muhammad Ibn ‘Ali al-Tabaraba’i (a Shivie historiographer) a 

al-Fakhri fi al-Adab al-Sultaniyyah. eet 


According to the Holy Qur’an and Sunnah, what is the definition 
ti companion and a tyrant** and what is their ruling? Can they 
he classed as One or not? 


Answer — 


Acompanion is a Muslim who saw the Messenger of Allah @ and 
did not renegade. 


the verse of the Holy Qur’an states — 


\ Loli \,e25) ae 2 oy als Oly 
oi & alas) 255 Ob ky 
OP sl al Nes Es 65 all igh 
OP Wests JS cess oLol Set 
NS ai 
“If cwo groups of believers fight each other, 
reconcile berween them. But if one group aggresses 
against the other, fight the aggressing group uncil 


it complies with Allah’s command. Once it has 


ee 


232 In Arabic 4 “baghi” 





tt 
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complied, reconcile between them with jusej 
, , : — we 
be equitable. Allah loves the Cquitable.” "= 


In this verse two stoups of the believe 


that shall fight each other. The comm 


¢ 


commits an ac intri ne ) “s : ” 
S : Ct of inf Ingement?ss, then Ou should Su 
$ oO } which has been Violated. Here e 
TOUD ’ 


the one violar; 
- : tin 
referred to as a believer as well as the one Violate Bhat bee 


dF ) 
understand that although From this we 


Sayyiduna Mu'awiyah 
was the violator, it was still a group of believers oe 


In another verse it states — 


See SAN Gal] AES 285 Se 


“He said, Yes, and you will be among those favored.” 


From this it is clear that violation is of two types: a rightful 
violation and an unrightful violation. The lexicographers have also 
mentioned this. Imam Raghib al-Asfahani & mentioned afer 
citing this verse, “Allah & has kept a reproach only for unrighefu 
violation.” He further wrote, “Violation can sometimes be good 


and can sometimes be bad.” 





iolati ¢ been used 
233 Note: infringement, violation, tyranny and outrage have 
synonymously, 
234 As for a rightful violation, there is no reproach. 


‘violet vorthy. 
Thi “es th: ‘pes of violation are blameworth 
235 This proves that not all types 0 


150 


BASELESS CLAIMANTS 


THE 


The 


— 


To find or to demand. 
2, Oppression and disobedience. 


h Qur’anic and lexicographical proofs it is clear that the 
aie shi”, has many meanings and that every violator is not an 
vi he duielles of Hell. Rather, in some cases it is even used 
ee honest Muslims”. For this reason, the scholars have 
(0 


ured that these people were mujrahid, despite their violation, 
st 


and for this reason there is no sin. 


in addition, whatever the meaning of “baghi” maybe, it is fine 
for the Messenger of Allah @ to use this for anyone of his 
companions. This is because the status of the Messenger of Allah 
@ is higher than his companions. It is permissible for he who is 
ina high position to rebuke and alert those below him, whether 
that is using harsh words or not, 


Allah, the Almighty, said to Sayyiduna Adam 2 — 


abs GEN LS SS EE Wet 
I-7 Pix nO) ada a 1 oe 
p>! oats FS) 355 Ye 





ee 
46 An Arabic dictionary. 


2 : . . 
7 As in the Quranic verse cited above. 
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“And so they ate from it; whereupon their bodies 
became visible to them, and they started covering 
themselves with che leaves of the Garden, Thus 


Adam disobeyed his Lord, and fell.” 


Here the words used for Sayyiduna Adam are 
However, the prophethood of Sayyiduna Adam se 
interpret these words in a meaning befitting his status. Therefore 
should the companionship of Sayyiduna Mu'awiyah a, ‘in 


provoke us to interpret the seemingly harsh word used for him 


quite harsh, 


forces US tg 


Question 2 — 


If a person believes and acts upon all the commandments of the 
Holy Qur’an, has complete faith in the Messenger of Allah 2. 
=o in his finaliry and loves the noble kinsfolk, companions 
and saints, however, he refers to Sayyiduna Mu'awiyah & as 3 
tyrant (baghi), is his faith complete? If not, chen what proof do 
you have that the completion of one’s faith is dependent on his 


belief regarding Sayyiduna Mu'awiyah &? 


Answer — 


Firstly, the Qadiyaniyyah, the Rawafid and the Khawarij can say 
the exact same thing. They too believe in all the above. However, 
each sect has its own problematic beliefs. 


Secondly, how can you claim co love the companions whilst 


| 


| 
| 
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ill of Sayyiduna Mu’awiyah** .&? How can you claim to 
speakin i op . . | 
laaéi whilst disobeying their teachings? 
love 


kh ‘Abd al-Qadir al-Jilani a stated: “As for Sayyiduna 
Shay ivah &, Sayyiduna Talhah & and Sayyiduna Zubayr &, 
Mu'awiya “ko _ de cruth as they were revenging the murder of 
they — The murderers were in the army of Sayyiduna ‘Ali @,. 
ee ae both parties had a permissible reason to fight. Hence, 
Eee a us to remain silent in this regard and leave their 
case with Allah @. He is the greatest judge and makes the best 
decisions. Our job is to ponder upon our own faults, clean our 
hearts from sins and to clear our apparent stare from destructive 
acts.” This is the teaching we receive from the king of all saints. 


[Fyou do not follow him, then which saint to you claim co love 
and follow? 


Thirdly, the Messenger of Allah & said, “For my sake, do not 
speak ill of my companions and my in-laws.” If you do not class 
Sayyiduna Mu‘awiyah & as a companion of the Messenger of 


Allah &,” you cannot deny the fact that he is the Messenger of 
Allah &'s brother 


Furthermore, faith revolves aro 


und following the Holy Qur'an 
and Sunnah and lov 


ing the noble kinsfolk and companions etc. 


a 

38 As he is also a companion. 

239 As some members of the opposition do. 

40 Therefore, in any case you will be going against this hadith of the Messenger 


Sayyiduna Mu'awiyah &. You will be forsaking the 
Messenger 
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one who slanders any other companion js acting like the 
of Hell, similarly the one who slanders Sayyidung Mu'awiy 

is acting like the dwellers of Hell. Yah @ 
In majority of the cases, it is the “lovers” of Sayyiduna ‘hh 
that slander Sayyiduna Mu‘awiyah ,. They should bie 1 & 
Sayyiduna ‘Ali & said regarding his Opposition, «o,,_ “a 
have transgressed us.” Here we see that Sayyidung : Alt "s 
referred to Sayyiduna Mu'awiyah @ and hi ck as 
“brothers” Therefore, O’ you “lovers” of Sayyi "* 
do you slander the one whom Sayyiduna ‘A]; iB, 
brother? 


The Messenger of Allah & called Sayyiduna ‘Al; 
Sayyiduna ‘Ali & is calling Sayyiduna Mu'awiy 
a what relationship do you think ther 
the Messenger of Allah @ and Sayyiduna Mu’ 


iB, his brother 
ah & his brother 
€ will be between 
dwiyah i? 


Question 3 — 





241 Le, the companions. 
242 In the battle, 


154 


verily, 
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of gweal $ 


fore, 
There 
dweller of Hell. 
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ah & has made paradise forbidden for the one who 
All . kinsfolk, fights them, helps those who fight them 
he them.” Sayyiduna Mu'awiyah # did all of these. 
according to this hadith it is most certain thar he is a 


Answet —_ 


ly. no reference has been provided for this Narration, “43 
Firstly, 


secondly, the noble kinsfolk are of three kinds — 


1. The blessed wives of the Messenger of Allah and his 
four blessed daughters. This is the greatest kind. 


2, Included in the kinsfolk: eg. Sayyiduna ‘Ali @. 
sayyiduna Hasan and Sayyiduna Husayn 


3. Affixed to the kinsfolk: e.g. Sayyiduna Salman al-Faris7 
& 

Now, did Sayyidatuna ‘A’ishah ® and Sayyiduna ‘Ali & meet 
at the battlefield or not? Were they both not from the noble 
kinsfolk5? Was Sayyidatuna ‘A’ishah ® not greater than him in 
erms of being part of the kinsfolk? Was she not his mother**? Is 





243 Therefore, it is not fit to be used. 


244 As the Messenger of Allah @ said that Savyiduna Salman & is from his 
kinsfolk, 


eee eke d 
245 As she is from the first kind and Sayyiduna ‘Ali & is from the secon 
246 She was the Mother of the Believers. 
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it even permissible to say “uff 


tO your mother in J; 
ney nicer: “Syinigs: Night of the 
Qur'an? What ruling will you Bive for Sayyidung: " rs Holy 

. Now 
According to us, ev 


en here the disagreemen, Was d 

ents of both Parties, The 5 a 1? Xe 
eater in rank, However, the er 
; duna ‘Ali a@& was correct here epg 
how it is impermissible to slander Sayyidatuna ‘Aiishah ) ‘i ‘ 
regard, it is impermissible to slander Sayyiduna Mites ee 
his regard. - mown 


‘Nishah @ was gr 


judgement of Sayvi 


The Messenger of Allah @& said, “The one who f, 
he has fought me and the one who make 


ghts my kinsfolk 
he has made peace with me.” W 


S peace with my kinsfolk, 
hen both fighting and Peacemaking 
have been mentioned in this hadith, wh 


y then is it that all yoy 
remember is the fight between Sayyiduna ‘A 


li & and Sayyiduna 


Mu'awiyah &? Why don't you remember the Peacemaking 


between Sayyiduna Hasan @& and Sayyiduna Mu'awiyah a 


Question 4 — 


“The one who has enmity with any wali of mine, verily, | wage war 
against him.” If this is the case then how severe must the war be 

c - 4 es C9 
against the one who fought the leader of the awliya’ “all his lite 


—————L——$—_ 


| ; - would i attle with yout 
247 When even saying “uff” is forbidden, how would it be to b 
47 saying 
mother? 


248 Sayyiduna ‘Ali Be. 
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: irration is not specific to Sayyiduna “Ali &. Just 
This divine nS ‘Ali i is a wali, Sayyiduna Mu‘awiyah & is also 
how Sayyiduns h. their statuses are not the same”. This was a 
3 wall. ee wali and another. Allah & has promised them 
“ae eed has forgiven them. Therefore, we need not to get 
goodnes 


involved. 
Question ~~ 


“Only a believer will love Sayyiduna ‘Ali & and only a hypocrite 
will hace him.” Does the fact that Sayyiduna Mu’awiyah & fought 
Sayyiduna ‘Ali w all his life, slandered him and made others 
dander him too, suggest his love for Sayyiduna ‘Ali & or his 


hatred for him? Therefore, according to this hadith, is Sayyiduna 
Mu'awiyah && a believer or a hypocrite? 


Answer — 


Sayyiduna Mu’awiyah .@ did not have hatred for Sayyiduna ‘Ali 
& nor was the battle because of any hatred. Sayyidatuna ‘A’ishah 
® and Sayyiduna ‘Ali w& also had a battle. However, they did 
not have hatred for each other. Similarly, the battle berween 
Sayyiduna ‘Ali wy and Sayyiduna Mu‘awiyah & was not because 
of any hatred. If battling necessarily entails hatred, then in this 


fase Would you say that Sayyidatuna ‘A’ishah @& also had hatred 
for Sayyiduna ‘Ali ®» and vice versa? 

ii—_, 
*49 Sayyiduna ‘Ali ‘Se is greater than Sayyiduna Mu‘awiyah &. 
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Question 6 — 


SH) 122255; JPL, J Fear ‘; 
Shs 23%, 


“And do not mix truth with falsehood. 


and do not 
conceal the truth while you know.” 


Therefore, would mixing a tyrant like § 


ayyiduna Mu'awiyah & 
with the companions not be from this ca 


tegory? 


Answer — 


Sayviduna Mu'awiyah @& was not a tyrant. Rather, he was 4 
companion of the Messenger of Allah ee. 
We have already mentioned the narration of Sayyiduna ibn ‘Abbas 
in which he refers to Sayyiduna Mu awiyah & as a companion 
of the Messenger of Allah & and a mujtahid. 
What now do you have to say about Sayyiduna ibn ‘Abbas &? 
Will you accuse him of acting against this verse? 


Question 7 — 
The final pare of the hadith of Sayyiduna ‘Ammar 4& states, “You 


. » ‘ = Py a 0U 
shall invite them towards paradise and they shall invite Yo 
. oo sg cape A, i mmar 

towards Hell.” This shows that the position of Sayyiduna ‘A 





250 In the meaning which you take it to be. 
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fhe people of paradise and the position of Sayyiduna 
that ort 


g was & was that of the dwellers of Hell. Furthermore, after 
ee WwW 


imicer rah a “» , room 
sate ent of the Messenger of Allah ¢& aeeae 
his starcem 


ake an independent judgement. Why then did Sayyiduna 
ro m ea 


925! 
\ju'awiyah @& do so: 
Answet — 


First of all, this hadith is weak. Imam ibn Hajar ale Aacfalaas RQ 
dassifies this hadith weak in Fath al-Bari. Imam ibn Hajar al- 
Makki states: “Verily, there is weakness in its chain of transmission. 
Therefore, it cannot be used as an evidence.”* 


Secondly, before the martyrdom of Sayyiduna ‘Ammar &, how 
could it have been known that he shall be martyred in this very 
battle} Therefore, how then could this hadith leave no room 
for an independent judgement? Rather, after the martyrdom 


of Sayyiduna ‘Ammar ®, this hadith made it apparent that 
aie 


St Le. after this it was clear that whomever Sayyiduna ‘Ammar @ invites 


towards Paradise, they will be the people of hell. Therefore, Sayyiduna 


Mu awiyah ‘% should have known that he is wrong and should not have 
formed a Personal judgement here. 
32 It can be 


Mu'iwivah &, 


‘Mes to Cursi 


said again that when it comes to the virtues of Sayyiduna 
all you accept is authentic (sahth) narrations. However, when it 
ng him, even weak narrations are sufficient for you! 

ake clear that in this very battle the opposition are people of hell 
| ould have stopped Sayyiduna Mu'awiyah & from forming a personal 
Mdgement, This could have been the case with each and every battle which 
*iyiduna ‘Ammar is fought. 


253 So 45 to m 


Which w 
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Sayyiduna ‘Ali & was on the truth and Sayyid 
was mistaken, as stated by Mulla “Ah; al-Qari : he 
hadith of Sayyiduna ‘Ammar & proves that his Murder ie: 
be dwellers of Hell with the condition that there is no _ a 
them being forgiven. However, in light of this hadith tg 
Mu'awiyah & cannot be a dweller of Hell as the adie. - 
not been met. There are numerous reason and Proofs a % 
forgiveness of Sayyiduna Mu'awiyah &. For example, the t ; 
cited in Sunan al-Tirmidhi that “Whichever ieee. 
Messenger of Allah &, he shall most definitely 

fire” and others like this. In addition, the Messenger of Allah a 
said, “When two muslims fight with their swords. the murde 
and the murdered shall both be in Hell.” Ip the 
hadith Imam al-Nawawi & wrote, 


Una My's 


not enter the Hel] 


rer 
commentary of this 
“This refers to such a murderer 
and murdered that had no reason to fight. Also, by being in hell 


it means that they will be worthy of going to Hell. Now, if Allah 
& wishes, he may forgive them. This is the opinion of the ahl al- 
sunnah. This does not apply to any of the battles that took place 
between the companions. The opinion of the ahl al-sunnah is that 
we should have a good opinion of the companions, refrain from 


mentioning their disputes and provide befitting interpretations 
for their battles.” 


Therefore, we understand that the hadith of Sayyiduna ‘Ammar 
@- must be interpreted. If you believe that ahadith cannot 
be interpreted like this, then this way Sayyiduna ‘Ali &, 
Sayyiduna “Ammar i, Sayyiduna Mu'awiyah #® and all the 
others companions that fought will be classed as dwellers of Hell 
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narration we just mentioned**, However, this is 
e 


h 
rding tO © 

vniel porche care. 

ask the opposition in light of the hadith of Sayyiduna 
Finally, ea ‘< it only Sayyiduna Mu'awiyah 2 that is proven to 
“en let of Hell or all chose that fought besides him roo? If 
J 


WwW . ° 
ie then this must be proven. If the latter, then this way it 


former, , 
ld be necessary to class approximately half of the companions 
wou ) 


f che Messenger of Allah & as dwellers of Hell. Is this what 
. . a ° = 
u really believe? Certainly not! Why chen is it only Sayyiduna 
y? . . : . 

\Mu'awivah & that you pinpoint? 


Question 8 — 


Why are there so many historical narrations against Sayyiduna 
Mu‘awiyah 2? 


Answer — 


After the Umayyad dynasty, the Bana ‘Abbas came into power. 
The founder/leader was Abii al-Abbas Safah. The Bana ‘Abbas 
hated the Bana Umayyah, to the extent that they destroyed the 


graves of the leaders of Bana Umayyah and they killed the children 
ofits leaders and their supporters. 


Moreover, the caliph, Ma’mun Rashid, said: “I release from my 
legal obligation the one who mentions Sayyiduna Mu‘awiyah & 
With goodness.” The greatest thing to bare in mind is that the 


_ 


2 ‘ 
4 As they all either martyred someone or were martyred. 
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writing of historical texts be 


fan in the Bang 
Now, after understanding the 


background conte 
that there are many narrations a 


Abbas dynasty 
Xt, is it su ; 


Sainst Sayyidung M 
‘® in historical texts? Many people would trans 


narrations in order to please the leaders. 


"Prising 
W awiyah 
Mit fabricated 
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CHAPTER 3 
VIEWS OF THE PREDECESSORS 


f Bahr al-Madhahib — 
the view of the author of Bal 

d: “The ahl al-sunnah have made a consensus upon the 
hem of honouring the companions and abstaining from 
ac tie them except with good. This is because of the many 
copa ern narrated in vircue of them and in Romsalont eo 
the necessity of abstaining from mentioning them except with 


good.” 


After mentioning the verses and ahadith he states: “As for that 
which the historians have mentioned with regards to Sayyiduna 
Mu'awiyah i, Sayyiduna ‘Amr bin al“As a and Sayyiduna 
Mughirah bin Sh'ubah #& etc. it should all be ignored and not 
heard as the virtue of their companionship is definitive. Whereas, 
that which has been narrated by the historians is presumptive. 


Therefore, it cannot contradict that which is definitive.” 


The righteous dream of Imam al-Ghazzali a — 
He & mentions in his book Kimiya Sa‘adah: “Once I saw the 
Messenger of Allah @& in my dream whilst Sayyiduna Aba Bakr 
& and Sayyiduna ‘Umar 3 were seated besides him. I had just 
ap = gathering, when Sayyiduna ‘Ali a& and Sayyiduna 
ia = “ varie along too and went into a house, Aner ashore 
ie bea una ‘Ali & came out and proclaimed, ‘By Allah, it 

Proven that I was on the truth.’ Thereafter, Sayyiduna 
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Mu‘awiyah a came and said, ‘By Allah, | have heen fortive 
n.”* 
The view of Shaykh Mujaddid Alf Thani 2, — 


He wrote: “O' brother, Sayyiduna Mu‘aw 


iyah ‘& is no 


this regard. Rather, approximately half the 
his side. Therefore, if we result to classin 


t alone in 
SOMpanions were on 
& all those that fought 
besides Sayyidund Mu‘awiyah 1, against Sayyiduna ALA a 
nfidels, then it will lead to discarding all the narrations we have 
received from anyone of them’, Only a non-beliey 


Cr Can deem 
this permissible, those that wish to abolish the sacred religion 


Majority of the scholars are of the view that the battle between 
Sayyiduna ‘Ali @ and Sayyiduna Mu dwiyah 2 took Place because 
of the delay in authorising the requital of Sayyiduna ‘Uthman 
i. However, there is a minority which is of the opinion that it 
was because of a disagreement in terms of caliphate. Sayyiduna 
Mu'awiyah @ was mistaken in his independent judgement to 
think that it was his turn to become caliph. He had in mind the 
saying of the Messenger of Allah &}, ‘When you become the leader 
of the people, be gentle with them!. However, this judgement was 


incorrect as his caliphate was to come after Sayyiduna ‘Ali &. 


Both views can be accommodated by relating the view of the 


i Wik eke f ear 
majority to the disagreement in its initial stages and the view 





ee ee” oe if they are all 
255 Le. the group of Sayyiduna Mu‘awiyah &. This is because if the < 
“- 4 Py idels-it wi 
classified tyrants and misguided-some even class them as = aa 
abe a ‘ ’ rer < it to 
necessary to reject all their narrations as they w ould no longe 


in this case. 
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-nority to the disagreement thereafter**. In any case, the 
mi ; ra , 
_ ke was one in terms of an independent judgement for which 
jstake Ws 
; ‘sno sin at all. Rather, there are two rewards if correct and 
cnere Fs 


View of Imam A’zam Aba Hanifah & — 


He writes in al-Figh al-Akbar: “We (the ahl al-sunnah) love all the 


blessed companions and we do not make mention of them, but 
with goodness.” 


View of Shaykh ‘Abd al-Hag al-Muhaddith al-Dehlawi zg — 


He mentions in his commentary of Mishka: “Sayyiduna Hasan 
& handing over the caliphate to Sayyiduna Mu'awiyah & proves 
that the leadership of Sayyiduna Mu'awiyah & was righcful.” 


View of Imam Shihab al-Din al-Khafaji a — 


He mentions in Nasim al-Riyad: “The one w 


ho curses Sayyiduna 
Mu'awiyah whe is a dog from the dogs of the hellfire.” 


View of Shah Waliullah al-Muhaddith al-Dehlawi 8 — 


He mentions in Izalah al-Khafa: “ Behold! Never have a negative 
Presumption regarding him (Sayyiduna Mu'awiyah &) and never 


Peak ill of him. Otherwise, you will result co committing a major 
sin,” ; 


a 


256 Le. at hirst the 


began to think tha 


disagreement was only because of the delay and later on he 


t it was his curn to become the caliph. 
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Reality by Sayyiduna Rabi’ bin Naf’? a — 


He said: “Sayyiduna Mu'awiyah bin Abi Sufyan & is aco 
the companions of the Messenger of Allah B, Therefor 
someone has removed the cover, he will have 
attack those behind it.” *7 


Ver for 
C, Once 
the audacity ¢ 


Great refutation by Imam Ahmad Rida @ — 


He wrote in al-Mustanad al-M'ucamad, 
that criticising Sayyiduna Mu‘aw 
Sayyiduna Hasan #s. Rather 


“From this it js apparent 
ivah @ is in fact criticising 
, it is criticising the Messenger of 
Allah @}. Rather, Allah, the Almighty, Himself. This is because 
entrusting the affairs of the Muslims into the hands of a person 
who is so and so, according to you, is disloyalty to Islam and the 
Muslims. Sayyiduna Hasan & is guilty of this. The Messenger of 
Allah &} expressed his content with Sayyiduna Hasan & and the 
Messenger of Allah &, 


2 r - . - o al s ° 2 \-e 

Fs FBG OL 65D) y= G5 Ys 

“Nor does he speak out of desire.It is but a revelation 
revealed.” 





7 not 
POO 4 Mu: vivah , he does 
257 l.e. once someone begins to attack Sayyiduna Mu'awiyah & ee 
57 1c. . This will cau 
‘ : 7 ted tart. 
stop here. Rather, Sayyiduna Mu'awiyah was the s d thar chose 
. - sen witnessed ¢ NOs 
him to speak ill of many other companions. It has been bill of am 
. « poe: al spca . 
: " , a NAR ah d they do ne 
that do not speak ill of Sayyiduna Mu‘awiyah 2, atid thes 
a savviduna + 
companion. However, those that speak ill of Sayy 


attack others roo. 
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fore, it will be indirectly criticizing Allah, the Almighty. 
There ore, sS 


mises by Muhaddith al-Azam Pakistan al-'Allamah Sardar 
10 pre ne 
Ahmad al-Qadiri = — 


1. According to the ahi al-sunnah, all the companions are 


scars of guidance. Whichever one you follow, you will be guided. 


2. According to the ahl al-sunnah, the companions should 
only be mentioned Positively, 


3. According to the ahl al-s 


unnah, if we find a Narration 
which is contrary to the 


status of any companion, w 


e shall first 
If interpretation in not possible, we 


shall reject 


try to interpret it, 
the narration. 


4. According to the ahi al- 


sunnah, 
Were righteous and 


honest (‘adil). In the Battl 
the independent judgement of Sayyidu 
for the judgement of Savyidarung ‘A'ishah @, Sayyiduna Talhah 
he Sayyiduna Zubayr @, and Sayyiduna Mu'awiyah &, it was 
Meorreer. However, they too shal] be rewarde | 
"Pon them at al], 


all the companions 
¢ of Jamal and Siffin, 


na ‘Ali & was correct as 


d and there is no sin 


5. According to the ahl al- 


Correct or incor 


h S inde 


sunnah, independent judgements 
rect. A mujrahid will receiy 
Pendent judgement if ic is corr 
One reward. Hence, it is manifest that in any case 

Warded and in no case will he be sinned. [t 
cn that it is impermissible to speak ill of those 


¢ Wo 
ect. If incorrect, 


re 
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whose judgement was incorrect. 


6. According to the ahl al-sunnah, | 
an independent judgement - despite 
- and this leads to an incorrect judgement, he wil] be liab| 
for punishment as in this case there was no need to form 
independent judgement. However, if the truth is _ 
it will be necessary for the mujtahid to form an independent 
judgement and act accordingly. Now, if this is incorrect, then he 
will be rewarded and not liable for any punishment, 


fa mujeahid forms 
the truth being Manifest 


unclear, then 


7. According to the ahl al-sunnah, there were three groups 
of companions in the battles. One was the group of Sayyiduna 
‘Ali & - who thought they were correct and the opposition was 
incorrect. The second group was of Sayyiduna Mu'awiyah & - 
who thought they were correct and the opposition were incorrect, 
The third group was of those companions that did not participate 
in the battle. They thought that it is very difficult to decide who 
is correct and who is incorrect. Therefore, it is necessary for us to 
hold back. In this case, Sayyiduna ‘Ali & was correct. However, 
all three groups are rewarded. 


8. According to the ahl al-sunnah, when there is an issue 
in which an independent judgement is needed, it is necessary for 
a mujtahid to contemplate and arrive at a conclusion. It will now 
be necessary for the mujrahid to act according to his independent 
judgement. In this case it will not be permissible for one mujeahid 
to follow the independent judgement of another. Rather he must 


‘o mujtahid 
follow his own. If the independent judgements of two myra™ 
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coincide, then there is no problem. A non-mujrahid can follow 
, mujeahid of his choice. If two mujrahid arrived at the same 
conclusion and larer one chooses to change his opinion, it will not 
be necessary for the second to change his opinion too. He shall 
follow his own opinion for as long as he believes it to be correct. 
{fa mujeahid changes his opinion then the non-mujrahid that were 
following him shall also change accordingly. 


9. According to the ahl al-sunnah, if one mujeahid mentions 
the incorrectness of the independent judgement of another 
mujeahid, it will not be permissible for the followers of the first 
mujeahid to speak ill of the second mujeahid. Rather, they must 
remain silent in this regard. 


10. According to the ahl al-sunnah, there is a consensus 


upon the caliphate of the four rightly guided caliphs. 
io points of guidance by Mufti Ahmad Yar Khan al-Na‘imi & — 


1. It is necessary to have love for the noble kinsfolk and 


the blessed companions. To leave any one of the two would be to 
leave faith. 


2, One should love all the noble kinsfolk and all the 
blessed companions. Just as one must believe in all che prophets. 


3. To mention the mistakes of the companions prior to 
Islam or after accepting Islam in order co insult them is contrary 


t© faith, Allah i has forgiven them for whatever they did. We 


need Not to make mention of it now. 


4. We should not discuss regarding the battle 


7 8 Which 
anions. If need be, w 


took place between the comp ; 
I I ¢ should only 


mention that which is good. 


It is incumbent upon every muslim to honour and 
> Sayyids 


revere yids, the noble family member of the Me 


5. 
th 
ssenyer of 

Allah @&. 

6. It is necessary for us to honour the 
paternal forefathers of the Sayyids too. The paternal forefathers 
are Sayyiduna ‘Ali a, Sayyiduna Hasan w, Sayyiduna Husayn 
ete. the maternal forefather is Sayyiduna Aba Bakr i as he was 
the great grandfather of Imam J‘afar al-Sadig wy. 


Maternal and 


7. Some individuals heedlessly say: “We are the family of 
the Messenger of Allah @ and you are his nation. You must work 
hard and earn good deeds. We do not need to do such” This is 
completely incorrect. Rather, the family members should work 
even harder in order to set an example. 


8. There are two types of love for the noble kinsfolk. 
One which is true and one which is false. False is like chat of the 
Christians for Savviduna ‘Isa ¥&. True love for che kinsfolk is by 


loving them wholeheartedly and following in their footsteps. 


9. A non-companion can never reach the “ : ; 
companion. Some are the kinsfolk of the Messenger of A - be 
as well as his companions, ¢.g. Sayyiduna ‘Ali @. Some x 
kinsfolk but not companion e.g. Say iduna Ibrahim 7 i 
of the Messenger of Allah @. Some are the companie® 
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Messenger of Allah but, not his kinsfolk e.g. Sayyiduna ‘Umar 
“ Those from the third category are greater than those from the 


second as companionship is the greatest virtue. As for the first 
category, they are the most virtuous of all. 


1. Sayyidacuna Khadijah @ and Sayyidacuna ‘A’aishah 
#@ hold the highest rank from amongst the blessed wives of the 
Messenger of Allah @}. 
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“This long-overdue translation of a work by Shaykh “Abd 
al“Aziz Pirharwi @ fulfils the obligation of revealing 
knowledge when the companions are cursed by sectarian 


Tirernuteltel eter | people of weak understanding who lack the 
principles to interpret history. 


The hadith states, ‘When tribulations are rampant and my 
companions are cursed (by misguided people,) the person of 


knowledge must reveal his knowledge.’ 


This work refutes aspersions made against the companion, 
= 

Mu‘awiyah 2. Some of the pious predecessors said regarding 

him that he is a veil for the companions, such that when the 


Veli irar eves h people subsequently target other companions. 


This work contains a brief overview of the Ste) we ameveve as | 
recommend it for students of Sunni doctrine. The author 
also penned AL-NIBRAS, a commentary of Imam Taftazini’s 
SHARH AL- AQA’ID. 


— SHAYKH ASRAR RASHID 
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